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In the Name of Allah,
The All-compassionate, The All-merciful

Praise belongs to Allah, the Lord of all being;
the All-compassionate, the All-merciful;
the Master of the Day of Judgement,
Thee only we serve, and to Thee alone we pray
for succour;

Guide us in the straight path;
the path of those whom Thou hast blessed,
not of those against whom Thou art wrathful,
nor of those who are astray.

* # # % #

O’ Allah! send your blessings to the head of
your messengers and the last of
your prophets,
Muhammad and his pure and cleansed progeny.
Also send your blessings to all your
prophets and envoys.
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CAUTION

1 — Wherever the author (al-Kulayni) says in the book of al-Kafi
“A group of our associates”, quoting from Ahmad ibn Muhammad
ibn ‘Isd, the Group here means the following five persons:—

Abi Ja‘'far Muhammad ibn Yahya al-‘Attar al-Qummi;
‘Ali ibn Muasa ibn Ja‘far al-Kamandini ;
Abu Sulayméan Dawad ibn Kawrah al-Qummi;
Abu ‘Ali Ahmad ibn Idris ibn Ahmad al-Ash‘ari al-Qummi;

5. Abu’l-Hasan ‘Ali ibn Ibrahim ibn Hashim al-Qummi.

I — Wherever the author (al-Kulayni) says in the book of al-Kdfi
“A group of our associates™, quoting from Ahmad ibn Muhammad
ibn Khalid al-Barqi, the Group here means the following four persons:-

1. Abu’l-Hasan ‘Ali ibn Ibrahim ibn Hashim al-Qummi;

2. Muhammad ibn ‘Abdullah ibn Udhaynah;

3. Ahmad ibn ‘Abdullah ibn Umayyah;

4. ‘Ali ibn al-Husayn as-Sa‘d Abadi,

II1 — Wherever the author (al-Kulayni) says in the book of al- Kafi
“A group of our associates”, quoting from Sahl ibn Ziyad, the Group
here means the following four persons;—

1. Abu’l-Hasan ‘Ali ibn Muhammad ibn Ibréhim ibn Abin
ar-Razi, who is renowned with ‘Allan al-Kulayni;
2. Abu’l-Husayn Muhammad ibn Abi ‘Abdillh Ja‘far ibn
Muhammad ibn ‘Awn al-Asadi al-Kufi, resident of Ray;
3. Muhammad ibn al-Husayn ibn Farrikh ag-Saffir al-Qummi;
4. Muhammad ibn ‘Aqil al-Kulayni.
IV — Wherever the author (al-Kulayni) says in the book of al-Kdfi
“A group of our associates”, quoting from Ja‘'far ibn Muhammad
who quoted from al-Hasan ibn ‘Ali ibn Faddal, one of them is, Abii
‘Abdillah al-Husayn ibn Muhammad ibn ‘Imrén ibn Abi Bakr al-Ash‘ ari
al -Qummi.

P50 B
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LIST OF

Technical terms and special signs used in the Traditions

5
Llal = L,4al
S0

[IALRTN

(=) =0

oy ol 5als alll ,lo

Pl ale
platl Cagopls

]

means informed us or told to us.

means narrated to us.

means related or reported to us.

means that a narrator mentions the name/s
of person/s from whom he narrated, but

the later narrator/s omit his/their names.

means ‘“‘quoted from”, signified by the
sign (-)-

means quoting from the Prophet or Imam
without describing the linking sources
between the narrator and the Prophet or
Imam.

means starting of the new chain of nar-
ration.

means peace be upon him and his progeny

(p.b.u.h.a.h.p.)

means peace be upon him/her (p.b.u.h.)

means peace be upon them (p.b.u.t.)
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In the Name of Allah, the Beneficent and the Merciful.
CHAPTER 1

Origin of the universe & proofs of its originator.

213-1 Abu Jafer Muhammad ibne Ya‘qub (The compiler) informed
us saying, ‘Ali ibn Ibrahim (—) Yunus ibn ‘Abdul Rahman (—) Ali’ Ibn
Mansur as saying, “Hisham ibn al-Haskam stated to me, “There was an
theist in Egypt about whom some reports reached to (Imam) Abu-
Abdullah, peace be upon him. The atheist came to Madina to have a
debate with him (the Imam) but the Imam was not available at Madina
and he was informed that the Imam had gone to Macca. He then pro-
ceeded to Macca. The atheist met us when we (the narrator and his
associates) were in the company of Abu Abdullah, making the rounds
of Kaba (the house of Allah) along with Abu Abdullah, peace be
upon himz The name of the atheist was Abdul Malik and his sur-name
was Abu Abdullah. The atheist pushed the Imam’s shoulder with his
own. Upon this Abu “Abdullah (the Imam) inquired about his name.
The atheist replied, ‘My name is Abdul Malik (which means the slave of

191
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the king). The Imam then inquired about his sur-name. The atheist
replied, ‘My surname is ‘Abu-‘Abdullah’. Abu-‘Abdullah, peace be
upon him, inquired further, ‘Who is this king whose slave you are? Is
he the king of the earth or of the heavens? And let me know about
your son whether he is the slave of Allah of heaven or of the earth?
Say what ever you like, you stand defeated’.

Hisham ibnal Hakam (the narrator) says, ‘I intervened and asked
the atheist: Why are you not replying to the Imam? These words of
mine proved distasteful to the atheist.” On this Abu ‘Abdullah, peace
be upon him, said to him, ‘Come to us after completion of the rounds
(of Ka‘ba)’. When Abu ‘Abdullah, peace be upon him, was free, the
atheist came and sat before Abu ‘Abdullah, peace be upon him, and we
all gathered around him (the Imam). Abu-‘Abdullah (P) addressed the
atheist, ‘Do you know there is something beneath the earth and there is
something above the earth?’ The atheist replied, ‘Yes." The Imam
inquired, ‘Have you ever been beneath the earth?” The atheist replied,
‘No.” The Imam inquired, ‘What do you think, what lies beneath the
earth?’ The atheist replied, ‘I know nothing about it. I guess there is
nothing beneath the earth.” Abu ‘Abdullah, peace be upon him, in-
quired, ‘Your- guess indicates your inability to be quite certain about
what you say’. Then Abu ‘Abdullah (the Imam) further inquired,
‘Have vou ever ascended the heavens?’ The atheist replied, ‘No." At
this the Imam observed, ‘How strange it is that neither you have reach-
ed the east nor the west, neither beneath the earth nor above the
heavens? Had you not surpassed them so that you could know what
lies behind them and (yet) you dispute about what lies within. Having
no Knowledge of these creations, you are denying them. Does a wise
man dispute about what he does not know. The atheist exclaimed,
‘None but you ever discussed with me in such a manner. Abu

192
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‘Abdullah (peace be upon him) inquired further, “You are still in doubt
may be He is, may be He is not.” The atheist replied, ‘Perhaps it is so.’
Abu ‘Abdullah, peace be upon him, observed, ‘O man, he who does not
know, cannot stand in argument against the oné who knows. O Egyp-
tian brother! you take it from me as we never had the slightest doubt
about Allah. Don’t you see the sun, the moon, the night and the day;
they emerge on their horizon, they never get confused; they always
return to their position, helpless and constrained. They are constrained
to have no orbit except their orbits. So that they are not at liberty to
change their orbit. If they (the sun and the moon) had the power to
deviate (from their path), then why do they return to the same position
(in their rounds)? If they were not under compulsion, then why the day
does not become converted into night and the night into day? By God,
O Egyptian brother! they are under constraint for ever and ever (to
remain steadfast in their routine). And He Who has put them under
constraint has supreme authority over them and is far greater. The
atheist replied, ‘You are true’. Abu ‘Abdullah, peace be upon him,
added, ‘O Egyptian brother: you are under a delusion when you guess
that it is nature (which controls the universe). If it were nature which
takes away the people, then why does ‘she not bring them back to life?
And if she brings them to life why does she not take them away? (If
all the life and death routine is under the operation of natural, mecha-
nical and non-conscious proceses then where do the unchanging unifor-
mity and its unflexible order come from?) O’ Egyptian brother, why
has the sky been held aloft and the earth spread out down below? Why
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don’t the heavens come crashing down to the earth and why do not the
earth soar upwards to the higher stars so that they may be compressed
together along with what is on them. The atheist burst out, ‘They are
held in their position by Allah, their Nourisher and their Lord (Allah)!
(The narrator) says, the atheist received Faith (in God) at the hands of
Abu ‘Abdullah, peace be upon him. Thereupon Humran (one of the
followers of Imam) addressed the Imam saying ‘May I sacrifice myself
upon you,’ atheists receive faith at your hands just as the infidels re-
ceived Faith at the hands of your father. The (newly converted) believer
- the former atheist, who got converted at the hands of Abu ‘Abdullah
peace be upon him, requested the Imam ‘Would you accept me as your
disciple and student?” Abu ‘Abdullah, peace be upon him, replied,
‘O Hisham (the learned student of the Imam) take him unto thy self
and instruct him well.” Hisham, who was the instructor in faith for the
people of Syria and Egypt, taught him so well that he got himself so
highly proficient and discriminating (in his faith) that Abu ‘Abdullah,
peace be upon him, was highly pleased with him.”
214—2. A group of our associates ( -) Ahmed Ibn Mohammad Ibn
Khalid ( -) Mohammad Ibn ‘Ali (-) ‘Abdul Rahman ibn Mohammad
ibn Abi Hashim (—) Ahmed ibn Mohsin al-Maiythami as saying, “When
I was in the company of Abi Mansur al-Mutabbab, one of my associates
who related to me, I, Ibn Abil ‘Aowja’ and ‘Abdullah ibn al-Mugqaffa*
had been in the sacred mosque (of Macca), when Ibn-al-Mugqaffa‘
pointing with his hand to the place where people were taking rounds
(of Ka‘ba — the house of Allah) and observed, ‘Do you see the large
number of people? None of them deserves to be called a Man a

Human, except the gentleman sitting over there viz Abu ‘Abdullah
Ja‘far ibn Mohammad, peace be upon him. The rest are mere rif-raff
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and just animals.” Ibne-Abil ‘Aowja’ inquired, ‘On what ground does
this gentleman alone, barring all else, deserve the epithat.” bna-
Mugaffa‘ replied, ‘It is because I have seen in him some thing which I
have not seen in those people’. Ibn-Abil ‘Aowja’ said to Ibn-al-Muqaffa‘
‘It has become incumbent that what you have said about that gentle-
man could be put to  test. (The narrator) says Ibn al-Mugqaffa‘ add-
ressed (Ibne Abil ‘Aowja’) saying, ‘Don’t do it. I fear that in doing so
you may lose what you have already got in your hands’. Ibn Abil
Aowija replied, “This is not your fear. Your fear is that your high
opinion about that gentleman and the high esteem in which you hold
him will topple down before me’. Ibn al-Mugqaffa‘ replied ‘If you accuse
me of this (fear) then stand up to go to him and guard your self as
much as you can against committing errors. Do not let reins slip off
your hands, lest you should be tied up in knots. Present before him all
that may be in your favour or against you in order to test him. ‘The
narrator says, ‘Ibn Abil ‘Aowja’ stood up (to see the Imam) while I
and Ibn al-Mugqaffa‘ remained sitting. When Abil ‘Aowja’ returned to
us, he started speaking, ‘Woe unto you O’ Ibn al-Ml.lqalt'fa‘,l the gentle-
man is no human. If there were, in the world a spirit who could appear -
embodied whenever he liked and who could disappear spiritualised
whenever he liked, then it is he. Ibn al-Muqaffa‘ asked, ‘How is that?’ In
reply Ibn Abil ‘Aowja’ told him the whole story saying, ‘I took my seat
before him. When every one had left except my self, he (the Imam)
started speaking, ‘If the truth were as these people profess (the believers
going round the Ka’ba)— and it is as they profess — then they are
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saved and you perish. And if the truth is as you people hold - and
assuredly it is not so — then you and they are at par with each other.
(Abil ‘Aowja’) said to him (the Imam), ‘May Allah bless you! what do
we hold and what do they profess? Is not what I say and what they say
one and the same.” Thereupon the Imam rephed ‘How can your words
and their words be one and the same? Since they say that for them is
the Return and the reward and punishment (in the hereafter). And it is
their belief that there is Allah in the heavens and the heavens are
populated (by angels) while you (atheists) hold that the heavens are
void -and there is none in them.’ Ibn Abil ,Aow;a says, ‘This statement
from him gave me an opportunity to remark, 4if the truth is what these
people (believers) say (viz there is Allah — the creator of the universe)
then what prevents Him (Allah) from making an appearance before the
people and from inviting them to worship Him till not two persons
would be left to disagree on this issue. Why did He (the creator) keep
Himself hidden from the people and, instead, sent His messengers
to them? If He Himself had carried out (His mission) directly (without
any mediator) it would have been extremely effective in ensuring
people’s belief in Him.” Says Ibn Abi ‘Aowja’, Imam replied to me, ‘Woe
unto you, how does He (Allah) remain hidden from you Who demons-
trated His power in your very self? He brought you into being from
non-being; into grown-up state from childhood; into a state of strength
after weakness; into a state of weakness after strength; into illness after
health; into health after illness; into pleasure after displeasure and
displeasure after pleasure; into sorrow after joy and joy after sorrow;
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into a state of resoluteness after slackness and slackness after reso-
luteness; into a state of attraction after repulsion and repulsion after
attraction; into a state of desire after fear and fear after desire; into
hope after despair and despair after hope; into the emergence in your
mind of what you had never guessed and the effacement from your
mind of what was fixed therein. And the Imam kept on enumerating
the powers of Allah, manifest in my being which I could not deny
until I felt I was overwhelmed in the (dialogue) between us.”

215-3. Some of our associates (raf‘ahu) have added to this narration
of Ibn Abil ‘Aowja and Abu ‘Abdullah’s (peace be upon him) question-
ing of him: Ibn-e-Abil ‘Aowja’ came on the next day too, Ibn Abil
‘Aowja’ (the atheist scholar ) returned to attend the session of Abu
‘Abdullah, peace be upon him. He sat silent throughout, without speak-
ing. At this Abu ‘Abdullah addressed him saying, ‘You have probably
come to follow up some of the topics we were discussing. He replied,
‘Yes O son of the Prophet of Allah,' I intended doing so.” Hearing this,
Abu ‘Abdullah, peace be upon him, addressed him thus: ‘How strange it
is that you deny the existence of Allah and at the same time you bear
witness to my being the son of the Prophet of Allah!?He replied, ‘It
was done because of the force of my_habit. The ‘Alim — the learned
Imam further inquired, ‘What prevents you from speaking?’ He replied
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‘In awe and reverence for thee I felt myself tongue-tied. I have seen
many of the great scholars and have opportunities to debate matters
with the great theologians (of the time), but never have I been so awe-
struck, as I was in your presence.’ Hearing this the Imam observed, ‘It
may be so but now I open the discussion for you.

Then the Imam turned to him and said , ‘Have you been created or
have you not been created?’ ‘Abdul Karim Ibn Aowja (the scholar)
replied, ‘I have not been created.” The learned Imam, peace be upon
him, asked him, ‘Tell me what would you be like, if you were created,
Hearing this question, ‘Abdul Karim (the atheist scholar) was dumb
struck for a long while and was at his wits end, without making any
answer. He kept on handling his stick which was before him playfully,
muttering: ‘Long, broad, deep, short, moving, resting — but these are
all the attributes of the created.” There upon ‘Alim — the learned
(Imam) observed, ‘If you can think of no attribute of the created
other than the ones you have described, then confess yourself.to be
one created since you find all these attributes within your self.’ There-
upon ‘Abdul Karim (the atheist) replied, “You have askéd me the ques-
tion which none had asked me before. Nor would any one ask me a
question like this after you.” Abu ‘Abdullah, peace be upon him, further
remarked ‘Granting that you know that none has asked you question
like this in the past, how do you know that you will not be asked a
question like this in future? In addition to this, O’ ‘Abdul Karim, you
have yourself repudiated your own stand, since you hold all things have
been the same since very beginning. Then, how did you put some thing
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first and the other thing after?’ Then the Imam added, ‘O ‘Abdul Karim
I add some words to make the matter more clear - - you suppose you
have got a bag full of jewels and some one asks, ‘Is there any gold coin
in the bag?’ And you deny’. The man asks you to describe the character
— “What is a gold coin tell me while you know nothing about it. Would
it be proper for you to deny that there is gold coin in the bag while
you know nothing about it? The atheist replied, ‘No, it would not be
proper for me.” Thereupon Abu ‘Abdullah, peace be upon him, ob-
served, “This universe is far too bigger,too vaster and too wider than the
bag. Hence in such a vast universe there may be Creation and created
objects for you cannot distinguish the attributes of the created from
the not-created.” Abdul Karim (the atheist) was completely silenced and
some of his companions accepted Islam while others remain with him.
‘Abdul Karim came to the Imam on the third day and said, ‘I want to
put a question to you Abu ‘Abdullah, peace be upon him, replied, ‘Ask
whatever you like.” He inquired, ‘what is the proof of the eventuality
of Bodies. The Imam replied, ‘I do not find anything, small or big, but
joining it with any thing similar to it, makes it bigger. In this lies the
secret of its decay and change (mutability) from condition to condi-
tion. If the thing had been eternal, there would be neither decay, nor
any change (from its original state). Because it is quite proper for a
thing that can decay and cease to exist or change (from one state to
another) that it must have first come into existence (eventuality) and
then reduced to non-entity. Thus (coming into) existence of a thing,
after its non-existence before, makes it an event or phenomenon.
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And its being enters into non-being. Thus the attribute of Being and
. non-Being, of eventuality and eternity can never be collected in one
and the same thing. Thereupon Abdul Karim (the atheist scholar)
said, “‘You have mentioned two states and two times in your argument
in which you have proved that the things eventuate. Suppose all the
things had been small (eternally), how would you have argued about
their eventuality. ‘Aalim - the learned (Imam), peace be upon him,
replied, ‘We are talking in the context of this universe. If we set aside
this universe, and put another universe in its place, this change from
one universe (the existing) to another universe (the supposed) proves
in a far better way the truth of eventuality. And now I give you a reply
with the same necessary assumption that you yourself adopted: ‘We
say, if all the things remain small (all the time) even then if in our
imagination, we mix one thing with the other like it, it becomes greater

(in the world of our imagination). And this possibility of change
(even in the imagination) banishes it from (the category of) eternal.
In the same way, its mutation puts it in the (category of the things of)
event or phenomenon. Aftther this, ‘O’ ‘Abdul Karim, there is left
nothing more for you to say’. At this (reply) the atheist was comp-

letely silenced, repudiated and humiliated.
The next year Ibn Abi Aowja met the Imam in the Kaba — the

house of Allah, when one of the followelg of the Imam informed him
that Ibn Abi Aowja had accepted Islam."Aalim - the learned (Imam)
remarked, ‘He has a blind spot in respect of Islam. He will never accept
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it.” When he (the atheist) saw the Aalim (the learned Imam) he add-
ressed him, ‘My lord and my chief.” Thereupon: Aalim — the learned
(Imam) inquired, ‘What has brought you here?’ He replied, ‘Force of
habit, country’s tradition, and the desire to witness the spactacle of
the mid summer madness of the people, shaving of their heads and
casting of the stone.” The Imam observed, ‘O’ Abdul Karim! you are
still presumptuous and misguided.” He was about to start a discussion
‘when the Imam pulling away his cloak-sheet from his hand, cut it short
saying, ‘No disputation during the pilgrimage rites. If the case is as you
say, although it is not so, then we both (the believers and the atheists)
are saved. On the contrary, if the case is as we say, and undoubtedly
it is so, then we are saved and you (the atheists) are doomed.’ Hearing
this argument of the Imam, ‘Abdul Karim advanced towards his asso-
- ciates and said, ‘I am feeling some pain in my heart. Take me back.’ His
associates brought him back to his place where he collapsed. May Allah
not be merciful upon him’.”

4, Mohammed Tbn Jafar al-Asad (Haddathani) narrated to me (-)
Mohammad Ibn Isnail al-Bargi al- Raz1 (—) al-Husayn ibn al-Hasan ibn
Bard al-Daynuri (—) Mohammad ibn Ali (—) Mohammad ibn “Abdullah
al-Khurasani the personal servant of al-Riza, peace be upon him, as
saying, ‘An atheist entered (the court off Ali Abil Hasan (al-Riza),

peace be upon him, when the Imam was in audience with a group of
people. Abul Hasan, peace be upon him, addressed the atheist, ‘O man
say if the truth is as you people say, although it is not so, then, are we
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not both of us equal in advantage? Our praying, our fasting, our paying
the poor tax (Zakat) and our confession of faith will bring us no
harm at all.’ There upon the atheist kept silent. Then Abul Hassan,
peace be upon him, observed, ‘If the truth is as we say, and undoubted-
ly it is so, is it not that you are doomed while we are saved. The atheist
replied ‘May God be merciful to you. Explain to me the manner and
place of Allah? The Imam replied, ‘Woe unto you! you have gone on the
wrong lines. He caused ‘the Place’to be ‘the place’ without being placed
Himself, and He caused the Manner to be ‘the Manner’ without being
mannered Himself. He is not known by Manner, not by Place’. He
cannot be perceived through senses, nor can He be conceived through
analogy with any thing.’

The man (atheist) said, ‘since God cannot be perceived through any
of our senses, then He is nothing? Abul Hasan, peace be upon him,
replied, ‘Woe unto you, when your senses failed to attain to Him, you
rejected His Lordship, and when our senses failed, we became (more)
convinced that He is our Lord and that He is different from anything
else?

The atheist inquired, ‘Inform me since when God exists.” Abul
Hasan, peace be upon him, replied, ‘Tell me when He was not and I
will tell you since when He is. The atheist inquired, ‘What is the proof
of His existence?’ Abul Hasan, peace be upon him, replied, ‘When I
observed my body and I found that it was not possible for me to add
anything or take away anything from its length or breadth and to repel
from it what is harmful or attract to it what is beneficial, then I realized
that there is some one Who has originated this body, and affirmed His
Existence, Besides when I observed the revolving of the planets by His
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Might, and the formation of the clouds, the blowing of winds, the float-
ing of the Sun, Moon and the Stars and others of His Signs, wonderful
and effulgent, I came to know that there is one Who has ordained and

l! "

originated them all’.

216-5. ‘Aliibn Ibrahim (—) Mohanmad ibn Ishaq al-Kaffaf or ( )
his father (—) Mohammad ibn Ishaq as saying, ‘Abdullah al-Daysani
(the atheist scholar) put a question before Hisham ibn al-Hakam (the
scholar and disciple of Imam Abu ‘Abdullah, peace be upon him,
‘Have you got any Lord (Allah)?’ Hisham replied, ‘Yes.” The atheist
further asked, ‘Is he sovereign over every thing?’ Hisham replied,
‘Certainly , Allah is all Mighty, Sovereign.” The atheist scholar asked, -
‘Has He (Allah) the power to put the whole world in an egg shell with-
out increasing the size of the egg shell or reducing the size of the world
as a whole?’ Hisham asked, ‘Give me some time to ponder (over the
query). The atheist replied, ‘I allow you one full year.’ Then the atheist
scholar left Hisham. Hisham soon started his journey towards  Abu
‘Abdullah, peace be upon him. He sought permission to (see) the Imam
and he was admitted in, to the Imam’s presence. Hisham said, ‘O son
of the Prophet, Abdullah Daysani (the atheist) came to see me with a
questlon which I cannot resolve except through God’s help and yours.
Abu Abdullah inquired, ‘What questlon did he ask you?’ Hisham re-
peated the question. Thereupon Abu Abdullah, peace be upon him,
inquired, ‘O Hisham, How many senses you have?’ Hisham replied,
‘Five’. The Imam lnqulred ‘Which of them is the smallest?. Hisham
replied, ‘the pupil of the eye.” The Imam inquired, ‘What is the size of
the pupil of your eye?’ Hisham replied, ‘It is like a grain of a cereal or
even smaller.” The Imam addressed Hisham saying, ‘O Hisham, look in
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front of you and look above and then tell me what you see?” Hisham
replied, ‘I am seeing the sky, the earth, houses’ roofs, plains, mountains
and rivers.” Abu Abdullah addressed him thus: ‘Verily He who has the
power to put all that you see into the pupil of an eye which is like a
grain of cereal or even smaller has (no doubt) the power to put the
whole world into an egg-shell without decreasing the size of the world
and without enlarging the size of the egg-shell.” Hearing this, Hisham
bowed before the Imam and_then kissed his hands, head and the feet
and Sald O Son of the Prophet This is sufficient for me.’ Then he re-
turned to his house. Next day Daysani (the atheist scholar) came to see
him and said, ‘O* Hashim I have come only to pay my respects to you,
and not to demand an answer to my question.’ Hisham said, ‘Even if
you have come to demand the answer of your question, here it is.’
(And Hisham conveyed to him the reply). Daysani left Hisham’s house
and straightaway made for the door of Abu Abdullah, peace be upon
him. He asked permission to see the Imam which was granted to him.
When he settled down before the Imam, he addressed the Imam, ‘O
Jafar ibn Mohammad, guide me in way of my Lord (Allah)’. The
Imam asked him, ‘What is your name?’ Hearing this, he left the house
of the Imam without telling him his name. His companions asked
him why he did not tell the Imam his name. He replied, ‘If I had told
him my name .~ Abu Abdullah {meaning slave of Allah), he would have
asked me, ‘Who is that (Allah) whose slave you are?’ At this, his follow-
ers advised him to return to the Imam and beseach him to guide thee in
the way of thy Lord and not to ask thy name. He returned to the Imam
and appealed, ‘O Ja‘far-ibn-Mohammad: guide me in the way of my
Lord and don’t ask my name.’ Thereupon Abu “Abdullah, peace be
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upon him, observed, ‘Take your seat’. At that time there was a boy
playing with an egg in his hand. The Imam called upon the child, ‘O
boy give me the egg.’ The child handed over the egg to the Imam. Abu
Abdullah, peace be upon him, addressed the atheist saying, ‘O Daysani!
It is a fort with its doors closed. It is covered with a thick layer, be-
neath the thick layer is a layer of soft skin. Below that is the liquid gold
and the silver water. This liquid gold does not mix up with the silver
water. Nor does the silver water mix with the liquid gold (inspite of
their both being fluid). The egg stays in its own state. No reforming
agent has come out of it to indicate how the inside is sound and well
formed and no corrupting agent can enter into it to indicate how the
inside is rotten. No one can tell that the egg has been created to pro-
duce a male or a female. When it cracks, it presents creatures with
variegated colours like peacocks. Don’t you see any director who
directs all the aforesaid processes? The narrator says, ‘Daysani (the
atheist) hung his head in deep thought and then observed, ‘I witness,
varily there is no Allah except He, the One. There is no partner for Him
and verily Mohammad is His slave and His Messenger. And you are the
Imam - - the divinely appointed guide, and Allah’s evidence for His
creatures. And I retract from my previous path.’
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218.6. Ali Ibn Ibrahim (—) his father (=) Abbas Ibn Amar al-Fuqaymi
(-) Hisham Ibn al-Hakam in respect of the talk of an atheist who had
come (to debate with) Abu-‘Abdullah, (peace be upon him). The
following is an extract from his talk. “Your contention is that there can
exist two eternal beings. This contention cannot but lead to one alter-
native of the three. Either both of them are eternal and all powerful,
both of them are weak, or one of them is powerful and the other is
weak. If both of them are powerful then why does not each one try to
subjugate the other so as to become the sole dispenser (of the affairs of
the world). If you say that one of them is strong and the other is weak,
then what we say is proved that the eternal is the One, because of the
obvious weakness of the other. If you (again) say that they (eternal
beings) can be two, then this statement does not but lead to one of the
two alternatives that both of them will either agree or disagree with
each other in respect of all the view points (of issues and judgements).

We see that there is orderliness in this creation (of the universe)
and that the heavenly bodies are floating under a single plan and that
the night, the day, the sun, the moon are operating in precision. This
very plan, harmony and coordination of the affairs prove that they are
all working under one Master Planner.

Hisham says, ‘One of the queries of the atheist was, ‘What is the
proof of the existence of God?” Abu Abdullah (peace be upon him)
replied, ‘The existence of an artifact proves the existence of the maker
who made it. Don’t you see that if you look at a building already built,
strong and erect, you will know that there must be some builder for
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the building, although you may not have seen him.’ The atheist further
inquired, ‘What exactly is God?’ The Imam replied, ‘He is the Entity
quite different from other entities; in other words, it is the affirmation
of the Real. He is the only Entity in the real sense of Ens; the Being in
the real sense of “I AM”. He has nobody, no shape and is totally
imperceptible and unseekable through any of the five senses. Notions
and imaginations cannot reach Him and the passage of time has no
effect upon Him and cannot bring any change in Him.”

219.7. Says Mohammad Ibn Yaqub, ‘A group of our associates
narrated to me quoting Ahmad ibn Mohammad al-Barqui (—) his
father (—)“Ali Ibn Numan (—) Ibn-e-Mushan (—) Dawood Ibn Farquad
‘(-) Ibn Saied al-Zuhri (—) Abi Jfft‘ar, peace be upon him, as saying,
“The creation of the all-subjugating Lord, the sovereignty of the all-
controlling Lord, the splendour of the self evident Lord, the light of
the self-effulgent Lord, the demonstrations of the Truthful Lord, and
(the supplications) that have passed on the tongues of men, and all that
was conveyed through His messengers and revealed to mankind, all this
is quite sufficient for the people of wisdom to guide them to their
Lord (Allah).”?
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2
: CHAPTER ON
THE POSSIBILITY OF SAYING ALLAH IS A THING

220—1. Muhammad ibn Ya‘'qab (—) ‘Ali ibn Ibrahim (-)
Muhammad ibn ‘Isi (—) ‘Abd ar-Rahman ibn Abi Najran as saying:

“I inquired of Aba Ja‘far (p.b.u.h.) about the Unity (of God):
‘Should I think of anything (to understand God)?’ He replied, ‘ Yes, but
you have to imagine a thing which the mind cannot contain and which
is without limit. He is unlike whatever comes into your mind. Nothing
resembles Him nor can any thought reach Him. How can He be con-
ceived when He is totally different from whatever is conceived and is
the reverse of whatever is imagined. (Because Allah cannot be limited
through the limitations of the mind or the senses.) Certainly, the thing
which cannot be encompassed by the mind and which is without limits
is that which should be imagined.’ '
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221 -2. Muhammad ibn Abi ‘Abdillih (—) Muhammad ibn
Isma‘il (-) al-Husayn ibn al-Hasan (—) Bakr ibn Silih (-) al:Husayn
ibn Sa‘id as saying: _

“Abu Ja‘far ath-Thani (the second, p.b.u.h.) was asked, ‘Is it
proper to refer to Allih as a thing?’ He replied, ‘Yes, in the sense that
this will absolve Him from two constrictions: ta‘fil (i.e., to negate
the attribute of ‘existent’ or any of His positive attributes), and tashbih
or anthropomorphism (the similarity between Him and His creatures
in His ‘existence’ or any of His other positive attributes).

222-3. ‘Al ibn Ibrihim (—) Muhammad ibn ‘Isi (-) Yinus
(—) Abi’l-Maghra (rafa‘ahu ) (—) Abu Ja‘far (p.b.u.h.) as saying:

“Verily, Allah is free from all (that particular attributes) of His
creature and His creatures are devoid (of His special attributes). Whom-
soever is given the title of thmg except Allih, thereby becomes
the created.” _

223 -4. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid al-Bargi (—) his father (—) an-Nadr ibn Suwayd (—) Yahya
al-Halabi (—) Ibn Muskan (—)Zurarah ibn A‘yan as saying:

“I have heard Abu ‘Abdillih (p.b.u.h.) say, ‘Certainly, Allih is
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free from all His creatures and His creatures are devoid of Him. To
whomsoever the title of a thing is applied, except Allah, he is the cre-
ated one, while Allih is the Creator of all things.’ ™ Blessed be He Who

. . .like Him there is naught. He is the All-hearing, the All-seeing.”
(ash-Shard, 42:10)°

224 —5. ‘Ali ibn Ibrahim (-) his father (—) Ibn Abi ‘Umayr
(=) ‘Ali ibn ‘Atiyyah (—) Khaythamah (-) Abi Ja‘far (p.b.u.h.)
as saying:

*“Certainly, Allah is free from all His creatures and His creatures
are devoid of Him. And to whatever the title of thing is applied, ex-
cluding Alldh, the All-mighty, he is the created, while Alldh is the
Creator of all things.”

225 —6. ‘Ali ibn Ibrdhim (—) his father () al-‘Abbés ibn ‘Amr
al-Fuqaymi (—) Hishim ibn al-Hakam (—) Abu ‘Abdillah (p.b.u.h.),
said in reply to an atheist who had asked him what Allah was:

“Alldh is a thing which is quite different from all other things.
From what I say, the stress is specifically on this point that it is an
established (truth) that Allah is a thing which is a reality in Itself and
by Itself, except that He has neither any body nor any shape. He can
neither be brought into’ perception. and nor can He be touched and
felt. He can neither be perceived through the five senses, nor can He
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be conceived and imagined. Neither can age shorten Him, nor can time
bring any change to Him.” The interrogator further inquired: *Do you
say that He is All-hearing, All-seeing?” The Imam replied, **He is All-
hearing, All-seeing. It means that He hears and sees but not with any
organ or by any instrument. But He hears and sees by Himself. When
I say that He hears and sees by Himself, I do not mean that He is one
thing and His self is another thing. I have made this interpretation my-
self since I was asked the question and I wanted to make you under-
" stand because you have inquired. Now I further explain, verily, He
hears from the totality and the completeness of His being. This totality
and completeness is not any part or fraction of Him. Even here my idea
was just to make you understand and this interpretation is also of my
own. By what I have said I mean nothing except that He is All-hearing,
All-seeing, All-knowing and All-aware without any duality in His Es-
sence or any duality in the meaning (of His Positive Attributes).”

The interrogator inquired, “What, after all, is He (Allah)?" Aba
‘Abdillih (p.b.u.h.) replied, “He is the Nourisher, the Worshipped, and
He is Allih. And this affirmation that He is Allah, does not mean the
letters (of alphabets) A-L-L-A-H, nor does it mean the letters R-A-B
(the Nourisher). But turn to the meaning that He is a thing which is
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the Creator of all things and their Maker. This meaning has been de-
scribed by these letters of alphabet. It is this meaning which has been
given the name of Allah, ar-Rahman (the Merciful), ar-Rahim (the
Compassionate), al-‘Aziz (the Powerful) and the like of His other
names. He is the (only) worshipped, the Great, the All-mighty.”

The interrogator addressed him (the Imam), “Whatever we con-
ceive of we do not find it except it be a created thing.” Aba ‘Abdillah
(p.b.u.h.) replied, “If the truth is as you say, then our taklif (the im-
position of a task) in (believing in) the Unity of Allah should be with-
drawn from us since we cannot undertake the imposition of a task of
believing in inconceivable thing. Although we say that anything which
is conceived, perceived, and encompassed by our senses or by com-
parison (to any other sensory object) is a creation in itself (and not
the Creator). [We must prove the Creator of all things while avoiding
two reprehensible aspects. First, the negation (of the positive attributes
of Allah) ] ! because negation is (i.e., reverts to the) invalidation and
non-being (of Allih). The second aspect is to imagine Him by resem-
blances. But such resemblances are nothing but the attributes of the
created, which are apparent, compounded and made up of something.
Hence there is no other way except to accept a creator for the existence

1. The clause in square brackets is part of the original text but from at-
Tawhid, ash-Shaykh as-Sadiiq (Tehran, 1387 A.H.) p.246.
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of all that is created. And we cannot but acknowledge that these created
things have been created and their Creator is totally different from
them and is unlike them. Since, the one who had been like the cre-
ated, would have resembled them in appearance in his composition,
and in his make up. And all that is applicable to the created would
have been applicable to such a creator, like their occurrence after their
being non-existent, and their growth from infancy to puberty, and
from being black to being white, and from being strong to being feeble,
and all these existing conditions (of the created) for which we need
no proof since they are obviously real.”

The interrogator thereupon remarked, “When you have estab-
lished (the existence of Allih) you have (automatically) put limitations
on His being.” Aba ‘Abdillih (p.b.u.h.) said, “I have not limited His
being, rather I have only proved His existence, since there is no com-
mon ground between the affirmation and the negation (regarding
His existence).”

At this the interrogator inquired: “Does Allih have an entity
and an individuality?” The Imam replied, “Yes, since there can be
no proof of (the existence of) anything unless it has got an entity
and individuality.” The interrogator inquired: ‘“Does Allih have any
quality (state and condition)?” The Imam replied, “No, since quality
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(state and condition) is an aspect of (added) attributes (which are quite
separate from His being) and which encompass. the very Being itself.
But it is essential to get rid of the thought of His non-existence and
also of the thought of His resemblance to any other thing. Since who-
ever negated His being has actually denied His existence and His Lord-
ship, and also invalidated Him. And whoever likened Him to any other
thing, has actually established for Him the quality of the created who
are not worthy of Lordship. But it is essential to establish a quality
for Him — the quality which cannot apply to the case of other things,
and of which no other things can partake, nor encompass and of which
no one other than He can have any knowledge.” The interrogator
further inquired, “Does He conduct all things by Himself (through
expedience and endeavours)?” Abu ‘Abdillah (p.b.u.h.) replied, “He
is far too exalted to conduct all affairs through expedience and en-
deavours, since these are the attributes of the created, who cannot
conduct their affairs except through expedience. Allah is above all
this. He has only to desire and will, and His affairs executed (at once,
without any expedience) and He does what He wills.”

226—7. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid (—) Muhammad ibn ‘Isa (—) the person whose name was
mentioned, as saying:

“Abu Ja‘far (p.b.u.h.) was asked, ‘Is it proper to call Allih a
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thing?’ The Imam replied, ‘Yes, it will bring Him out from being
nothing and from non-existence and also from the limitations of
resemblances (anthropomorphism).’”

LR B BN BN

3
CHAPTER ON

ALLAH CANNOT BE RECOGNIZED EXCEPT
THROUGH HIS OWN SELF

227—1. ‘Ali ibn Muhammad (—) the person whose name was
mentioned (—) Ahmad ibn Muhammad ibn ‘Isi (—) Muhammad ibn
Humran (—) Fadl ibn as-Sakan (—) Abu ‘Abdillih (p.b.u.h.) as
saying:

“Amir al-mu’minin said, ‘Recognize Allih through Allah Himself
and the Messenger of Allih through his messengership (i.e., through
the message delivered by him), and recognize those who have been
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invested with divine authority through their righteous commands,
their justice and through their good-doing.” ™

(AL-KULAYNI SAYS): “Amir al-mu’minin’s words ‘Recognize
Allih through Allih Himself' means that Allih has created persons,
lights, essences and forms. Forms mean bodies, essences mean souls,
and Allah, the Great and Almighty, has no resemblance with either
the body or the soul. No one has any share in the affairs of the creation
and causation of the sensient and sensible soul. Allih has created all
alone the souls and bodies. When we have negated the resemblance of
Allih to two things, that is, with the body and the soul, then do we
only recognize Allih through Allih Himself. If we make Him like
the soul or body or light, then we have not recognized Allah through
Alldh." ”

228—2. A group of our associates (—) Ahmad ibn Muhammad
ibn Khilid (-) some of our associates (—) ‘Ali ibn ‘Ugbah ibn Qays
ibn Sam‘an ibn Abi Rubayhah, the slave of the Messenger of Allih,
as saying: z

“Amir al-mu’minin was asked: ‘How did you recognize your
Lord?" He replied, ‘I have recognized Allih through what He had Him-
self recognized with.” He was further questioned, ‘How did Allih have
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Himself recognized?’ He replied, ‘Alldh has no resemblance with any
form, nor can He be perceived through the senses, nor can He be
guessed or measured by mankind. He is nearest, in spite of His being
distant. He is furthest, in spite of being nearest. He is above every thing
and nothing can be imagined above Him. He is in front of every thing, .
yet He cannot be said to be in front. He is inside every thing, yet He is
not like any thing which is inside a thing. He is outside every thing, but
not like any thing which is outside the other. Glorified and sacred is He
from being such, and nothing except He has been so, while every other
thing has its beginning and origin (except Allh).’”

229—-3. Muhammad ibn Isma‘il (—) al-Fadl ibn Shadhan (-)
Safwan ibn Yahya (—) Mansar ibn Hazim as saying:

“I said to Abu ‘Abdilldh (p.b.u.h.), ‘I have debated with a group
and stated before them, verily Allah, the Greatest, the Almighty, is
Glorified, Venerated, is over and above being recognized through His
creatures, whereas the creatures are recognized through Him.' The
Imédm said, ‘May Allah bless you."”
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4
CHAPTER ON

THE LEAST KNOWLEDGE OF ALLAH
(NECESSARY FOR MAN)

230—1. Muhammad ibn al-Hasan (—) ‘Abdillah ibn al-Hasan

al-‘Alawi *and ‘Ali ibn Ibrihim (—) al-Mukhtar ibn Muhammad ibn

al-Mukhtar al-Hamdaini, both of the two (-) al-Fath ibn Yazid (— )
Abi’l-flasan (p.b.u.h.), as saying:

“I inquired of Abi’l-Hasan (p.b.u.h.) as to what is the least
necessary knowledge (of Allih). The Imam replied, ‘It is the acknow-
ledgement that there is no god other than He. Nothing resembles
Him and He is peerless. He is eternal and positive. He is an entity
not a nihility and verily nothing is like Him.”

231-2. ‘Ali ibn Muhammad (-—) Sahl ibn Ziyad (-) Tahir
ibn Hatim (al-Qazwini, who was one of the companions of Imam
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ar-Rida [p.b.uh.], but he then became ghdli or extremist) inquired
of the man (probably Imam ar-Ridd — p.b.u.h.) in writing when he
was firm in his belief:

“What is the least knowledge of the Creator, less than which is
insufficient?” The Imam replied to him in writing, “(It is to accept
that) Allih is eternally the Knower, the Hearer, the Discerner, and
that He is powerful to do what He wills.” Abu Ja‘far was asked as
above. He replied, “There is nothing like Him and nothing resembles
Him. Allih is eternally the Knower, the All-hearing and the All-seeing.”

232—-3. Muhammad ibn Yahyd (—) Muhammad ibn al-Husayn
(-) al-Hasan ibn ‘Ali ibn Yusuf ibn Baqqih (—) Sayf ibn ‘Amirah (-)
Ibrdhim ibn ‘Umar as saying:

“I have heard Abu ‘Abdillih (p.b.u.h.), as saying, ‘Inscrutable are
all the ways of Allih, except that He has made you answerable to Him
only to the extent to which He has made you conscious of Himself.” ”
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5
CHAPTER ON
THE WORSHIPPED (AL-MA‘BUD)

233—1. ‘Ali ibn Ibrdhim (—) Muhammad ibn ‘Isa ibn ‘Ubayd
(-) al-Hasan ibn Mahbuab (—) Ibn Ri’ab and (—) more than one (-)
Abu ‘Abdillih (p.b.u.h.) as saying:

“Whoever worshipped Allih on the basis of his vague imagination
has (really) become a heathen. And he who worshipped the names (of
Allah) without (taking into his mind) their meaning has also become
a heathen. And he who has worshipped the name (of Allah) together
with its meaning has become an infidel. And he who has worshipped
the meaning with which the names are applied, pointing to the attri-
butes with which Allih has qualified Himself, and has strengthened
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his heart therewith, and expressed the same by his word of mouth,
such are the true companions of Amir al-mu’minin (p.b.u.h.).”
Another tradition says: “They are the true believers.”

234—-2. ‘Ali ibn Ibrihim (—) his father (—) an-Nadr ibn Suwayd
(=) Hishim ibn al-Hakam who inquired of Abu ‘Abdillah (p.b.u.h.)
about the names of Allah and their derivations:

“‘What is the root from which the word Allih has been derived ?’
He replied to me, ‘O’ Hisham! the word. Allih derives from ildh, ‘the
One who is worshipped;’ and the One who is worshipped necessarily
implies that He must be worthy to be worshipped. And the name is
(always different from what is named. Thus, whoever worshipped the
name rather than its meaning has become a heathen and has actually
worshipped nothing. And he who has worshipped the names and the
meaning together has also become a heathen and has really worshipped
duality. And whoever worshipped the meaning (of the names of Allah)
rather than the names (has worshipped unity). This in fact is the Unity
(of God). Have you understood, O’ Hisham?’”* Hisham said, “I said,
‘Increase me (in knowledge).” He (the Imam) said, ‘Indeed, there are
ninety-nine names for Allah. If the name had been identical with what
has been named, there would have been one Allih for each and every
name. But Allih is the meaning of what these names stand for. And
all these names are apart from Him. O’ Hisham! Bread is the name of
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what is eaten, water is the name of what is drunk, cloth is the name
of what is worn, and fire is the name of what burns, (therefore, the
multiplicity of names do not necessarily multiply the meaning). Have
you understood O’ Hishdm, in such a way as to parry and debate with
our opponents, and also those who worship others along with Allih,
the Great, the Almighty.’ I (Hishiam) replied, ‘Certainly.’ Thereupon,
the Imam said, ‘May Allih reward you for this and keep you firm in
this attitude O’ Hisham!* * Hisham states, “By Allih, no one has ever
been able to defeat me over the question of ‘Unity of God" till (now)
that I have attained this (my position).”

235—3. ‘Ali ibn Ibrahim (—) al-‘Abbas ibn Ma'raf (—) ‘Abd
ar-Rahman ibn Abi Najran as saying:

“I wrote to Abu )a‘far (p.b.u.h.) or said to him, ‘May Allih
cause my life to be sacrificed for you! Do we worship ar-Rahman —
(the Beneficent), ar-Rahim — (the Merciful), Wahid al-Ahad — (the
One, the Peerless), and as-Samad — (the Eternally besought of all)” ™
(‘Abd ar-Rahmin) says “‘He said, verily whoever worshipped the
names without the named, has become an infidel, a heathen and a un-
believer and as a matter of fact has not worshipped anything. But wor-
ship Allih, the One, the Peerless, the Eternal, the One Who is given all
the names, rather than the titles and the names themselves. Actually,
these names are the attributes He has qualified Himself with.’ ™
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6
CHAPTER ON
BEING, TIME AND SPACE (AL-KAWN WA’L-MAKAN)

236—1. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
(—) al-Hasan ibn Mahbub (—) Abi Hamzah as saying, Nafi* ibn al-Azraq
(ibn Qays al-Hanafi, Abii Rashid [d.65/685], the head of al-Azariqah
— one of the great sects of the Kharijites) inquired of Abu ]a‘far
(p-b.u.h.): '

“Inform me about Allah. Since when has le been in existence?”
The Imam replied, *“(Tell me) when did Allah not exist, so that I
may tell you since when He has been in existence. Glorified is He
Who has existed eternally and who will exist eternally. The One and
Unique, the Eternal, Absolute: Never has He taken to Himself either
a consort or a son.”

237—-2. A group of our associates (—) Ahmad ibn Muhammad
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ibn Khilid (—) Ahmad ibn Muhammad ibn Abi Nagr as saying:

“A man came from Ma Wara’ Nahri Balkh (Transoxania) to Abu’l-
Hasan ar-Ridi (p.b.u.h.), and said: ‘I ask you a question. If your
answer is the same as I already know, I shall accept you as my Imam
(i.e., divine authority).” Abu’l-Hasan replied, ‘Ask whatever you like.’
The man inquired, ‘Inform me since when and how (in what state) has
your Lord been in existence and what does He subsist on?’ Abu’l-Hasan
(p.b.u.h.), replied, ‘Verily Allih, the Blessed, the Almighty, has orig-
inated space, being spaceless Himself, and being Himself without mo-
dality He originated modal existence. He subsists on His own power.’
The man stood up and kissed the forehead of the Imam and then ad-
mitted, ‘T bear witness that there is no god except Allih and verily
Muhammad is the Messenger of Allah and verily ‘Ali is the vicegerent
of the Messenger of Allih and the custodian after him for what the
Messenger of Allih had undertaken, and you all are true Imams (divinely
appointed authorities) and you are the descendants of them.””

2._’38—3. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
ibn ‘Isa (=) al-Husayn ibn Sa‘id (=) al-Qasim ibn Muhammad (-)
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‘Ali ibn’ Abi Hamzah (=) Abi Basir as saying:

“A man came to Aba Ja‘far (p.b.u.h.), and addressed him thus,
“TFell. me since when has your Lord been in existence?” The Imam
replied. “Fie upon you! The question when and how long arises only
in respect of things that (previously) were not in existence. Verily,
my Lord, the Blessed, the Sublime, the Exalted has always been —
The Ever-living, without time or modality. Coming into existence
does not apply to Him Who exists eternally; nor does ‘how He exists’
apply to His existence. Nor does ‘where He exists’ apply to Him, for
He is neither in a thing, nor on anything. Nor did He invent a place
for His location, nor was there any enhancement in His might after
He had created the universe, nor had He been weak before its creation.
Nor was He alone before His act of creation. Nor does He resemble an)'v-
thing that can be remembered. Nor was He without dominion before
creating the universe, nor will He be bereft of dominion after the uni-
verse passes away. He is Everiving, Self-subsisting, the Almighty Lord,
without the category of life. He was the Almighty Lord before creating
things, and He is the Absolute Lord after the creation of the universe.
None of the categories of ‘how’ or ‘where’ or ‘when’ or *how much’
nor any ‘limit’ apply to His existence, nor is He recognized by resem-
blance with any thing. Nor does He become decrepit due to His endless
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existence. Nothing can strike awe in Him. Rather, all the things are awe-
struck by fearing Him. He was in existence before the appearance of
life as such. Neither is He in an existence such as can be described, nor
can it be confined to any state and condition. He does not rest any-
where nor does He abide at a place which is in the neighbourhood of
another place. But He is known as Living, (universally and eternally),
the Lord whose might and dominion will never terminate. He has cre-
ated of His own will whatever and whenever He desired. He can neither
be confined, nor fractioned, nor can He be destroyed. He is the First
without any modality‘and the Last without any space. ‘And all things
are perishable except His face (al-Qasas, 28:88). ‘His are the creation
and the command. Blessed be Allah, the Lord of all Beings® (al-A‘rdf,
7:54).

“Fie be upon you O’ interrogator! Surely, my Lord can never be
encompassed by the imagination. Doubts cannot descend upon Him.
Nor can He be affected (by any thing). Nor is He anybody’s neighbour.
Nor can events happen to Him. He can neither be questioned about
anything, nor is He ashamed of anything. ‘Slumber seizes Him not,
‘neither sleep, (al-Baqarah, 2: 255) ‘to Him belongs all that is in the
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heavens and the earth and all that is between them, and all that is
underneath the soil.” " (Ta Ha, 20:6)

239—-4. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid (—) his father (rafa‘ahu) as saying:

“The Jews came to their chief Ra’su’l-]Jalut and said, ‘ This man
— they meant Amir al-mu’minin (p.b.u.h.), is a learned scholar. Take
us to him, so that we may ask him some questions.’ So all of them came
to him, but they were informed that Amir al-mu’minin was busy in
the Government house. They waited till the Imam came out (of the
Government house). Ra’su’l-}alat, said to him, ‘We have come to you
to question you.” Amir al-mu’minin replied, ‘O’ Jew! ask whatever
you like!’ The chief inquired, ‘I ask you about your Lord. Since when
has He been in existence?’ Amir al-mu’minin replied, ‘(Allih) has ever
been without ever coming into being and without being in any modal-
ity. He is Eternal beyond (the categories of) quantity and quality.
‘Before’ does not apply to Him. He is before every ‘before’ without
being before, Infinite and Eternal. He is shorn of all limits and ends,
and He Himself is the end of all ends.” Then Ra’su’l-}adlat addressed
his followers, ‘Come, let us be away from this place. This man is more
learned than he is reputed to be.””

240-5. On the basis of the same authority (i.e., A group of
228
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our associates (—) Ahmad ibn Muhammad ibn Khalid (—) his father)
(=) Ahmad ibn Muhammad ibn Abi Nagr (—) Aki’l-Hasan al-Mawsili
(=) Abu ‘Abdillah (p.b.u.h.) as saying:

“One of the Jewish rabbis (habr) came to Amir al-mu’minin and
inquired, ‘O’ Amir al-mu’minin! Since when has your Lord been in
existence?’ Amir al-mu’minin replied, ‘May your mother be bereft
of you, when has Allih not been (in existence), so that it could be
said of Him that since then He has been in existence. My Lord had
been before any ‘before’ without being before, and He is after every
‘after’, without being after. Neither has He any end nor is there any
end (limit) to His end. All ends fall away before Him for He is the
limit of all ends.’ He further asked, ‘O’ Amir al-minin! Are you a
Prophet?’ Amir al-mu’minin replied, ‘Woe unto you! I am a slave
from among the slaves of Muhammad — the Messenger of Allah
(peace be upon him and upon his progeny).’”

It has also been narrated that Amir al-mu’minin was asked:
“Where was our Lord before the creation of the heavens and the
earth?” Amir al-mu’minin replied, “(The question of) ‘where’ applies

"

to space. But Allih has been there since there was no ‘space’.

241 6. ‘Al ibn Muhammad (—) Sahl ibn Ziyad (-) ‘Amr ibn

‘Uthman (—) Muhammad ibn Yahya (—) Muhammad ibn Sama‘ah
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(-) Abu ‘Abdillih (p.b.uh.), as saying:

“Ra’su’l-Jalut addressed his fellow Jews, ‘Verily, the Muslims
consider ‘Ali to be excelling everyone in dialectics and learning. Take
us to him. Maybe I will ask him some questions and trap him into some
errors!’ He went to ‘Ali and said, ‘O’ Amir al-mu’minin! I want to ask
you about some matter?’ He said, ‘Ask about what you like! He then
asked, ‘O’ Amir al-mu’minin! Since when has our Lord been?’ ‘Ali
replied, ‘O’ Jew! the question ‘since when’ applies to one who (first)
did not exist (and then) came into being. And Allih has ever been,
without ever coming into being, and without being in any state. Indeed,
0’ Jew! and I repeat, indeed O’ Jew! how can there be any ‘before’
for He Who was before (the creation) of ‘before’ itself (time) : Neither
has He any end nor is there any limit to His end. The concept of end
does not apply to Him. All ends fall away before Him since He is the
end of all ends. He Himself is the end of all ends.” Ra’su’l-Jalat con-
fessed, ‘I bear witness that your religion (din) is true and whatever
is opposed to it is false.””

242 7. ‘Aliibn Muhammad (rafa‘ahu) (=) Zurarah as saying:

“I inquired of Abu Ja‘far (p.b.uh.), ‘Did Allih exist when there
was nothing?’ The Imam replied, ‘Certainly, Allih existed when there
was nothing.” I further inquired, ‘Where was Allih (at that time)?’
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The Imam was leaning. Then he sat up and said, ‘O’ Zurarah! you
are confining Him to a place when you ask about His whereabouts,

"

whereas ‘there is no space.

243-8. ‘Ali ibn Muhammad (—) Sahl ibn Ziyad (—) Muhammad
ibn al-Walid (—) Tbn Abi Nasr (—) Abi’l-Hasan al-Mawsili (—) Abu
‘Abdilldh (p.b.uh.) as saying: '

“One of the Jewish rabbis (habr) came to Amir al-mu’minin and
inquired of him, ‘O’ Amir al-mu’minin! Since when has your Lord been
in existence?’ Amir al-mu’minin replied, ‘Woe unto you! The question
‘since when” applies to one who (first) did not exist (and then came in-
to being). But ‘since when’ cannot apply to the One Who has eternally
been in existence. He is before every ‘before’ without being ‘before’
and after every ‘after’ without being ‘after’. His limit has no end so
that His end ceuld reach any limit." He was then asked, ‘Are you a
prophet?” Amir al-mu’minin replied, ‘May your mother be bereft of
you! Verily I am a slave among other slaves of the Messenger of Allah
(peace be upon him and upon his progeny).’”
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7
CHAPTER ON
GENEOLOGY (NISBAH) OF ALLAH

244—1. Ahmad ibn Idris (=) Muhammad ibn ‘Abd al-)abar
(=) Safwan ibn Yahya (—) Abi Ayyub (—) Muhammad ibn Muslim
(=) Aba ‘Abdillah (p.b.u.h.), as saying:

“Verily, the Jews inquired of the Messenger of Allah (p.b.u.h.
a.h.p.) ‘Describe for us the geneology of your Lord.” The Prophet
tarried for three days and made no reply. Then the following verses
were revealed to him, ‘(In the Name of Allah, the Merciful, the Com-
passionate). Say: ‘He is Allah, One, Allih, the Everlasting Refuge,
Who has not begotten, and has not been begotten, and equal to Him
is not any one.’” (al-Ikhldg, 112)

*The sa_nrh'c tradition has been narrated by Muhammad ibn Yahya
(=) Ahmad ibn Muhammad (-) ‘Ali ibn al-Hakam (-) Abi Ayyub.
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245-2. Muhammad ibn Yahya (-) Ahmad ibn Muhammad
ibn *Isa and Muhammad ibn al-Husayn (=) 1bn Mahbub (-) Hammad
ibn ‘Amr an-Nasibi (—=) Abu ‘Abdillah r(p.b.u.h.). (llammad) says:

“I inquired of Abi ‘Abdillah (p.b.u.h.), regarding the words
of Allah, ‘Say: He is Allah, One . . .” The Imam replied, ‘These verses
define Allah’'s relation to His creation, that is, He is the One, Unique,
Besought of all, Eternal, and Absolute. He is under no Protective wing.
(On the contrary) all things are under His (protective wing). Every
unknown is known to Him and every unknowing thing knows Him well.
He is Peerless without peers. Neither is His creation within Him nor is
He within His creation. Neither is He perceived nor perceiveable. Eyes
cannot see Him. Being High and Exalted, He is close. Being near He is
yet far. Disobeyed, He forgives. Obeyed, He is grateful. Neither does
His earth encompass Him, nor do His heavens bear Him. He is the
Sustainer of all things by dint of His Might, Endless, Unceasing and
Fverlasting. He does not forget, nor does He make merry. He does
nor err nor does He dally. There is no lapse between His will and its
execution. His judgements are full of recompense and His commands
are all operative. He neither begot anyone so as to leave him a legacy
nor is lle begotten (by anyone) with whom to share llis power. And
there is none comparable unto Him.” ”
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246—-3. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
(=) al-Husayn ibn Sa‘id (—) an-Nadr ibn Suwayd (-) ‘Asim ibn Humayd
as saying:

“Once ‘Ali ibn al-Husayn (p.b.u.h.), was asked about the Unity
of Allah. The Imam replied, ‘ Vegily, Allih the Almighty, the Great, the
Exalted knew that in the last cycle (aeon) of time, people will become
inquisitive and hair splitting. Therefore, Allah, the Sublime, has re-
vealed the verses, ‘Say: He is Allah, One . . .’ (the whole chapter) and
also the verses of the chapter al-Hadid (In the Name of Allah, the
Merciful, the Compassionate). All that is in the heavens and the earth
magnifies Allah; He is the All-mighty, the All-wise. To Him belongs
the Kingdom of the heavens and the earth; He gives life, and He makes
to die, and He is powerful over everything. He is the First and the Last,
the Outward and the Inward; He has knowledge of everything. It is He
that created the heavens and the earth in six days then seated Himself
upon the Throne. He knows what penetrates into the earth, and what
comes forth from it, what comes down from heaven and what goes up
unto it. He is with you wherever you are; and Allah sees the things you
do. To Him belongs the Kingdom of the heavens and the earth; and
unto Him all matters are returned. He makes the night to enter into the
day and makes the day to enter into the night. He knows the thoughts
within the breasts, (al-Hadid, 57:1—6). Whoever goes beyond this
meets his doom.’”

247—4. Muhammad ibn Abi ‘Abdillih (rafa‘ahu) (-) ‘Abd
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al-‘Aziz ibn al-Muhtadi as saying:

“I inquired of ar-Rida (p.b.u.h.), regarding the Unity of Allah.
He replied, ‘Whoever recites (the Sarah) ‘Say: He is Allih, One . ..’
and also believes in it, has really grasped the Unity of Allih." I said,
‘How should I recite it (the Surih).’ The Imam replied, ‘Recite it as

the people do.’ And then the Imam added, ‘Suc is Allah, my Lord.
Such is Allih, my Lord.” ™

LK BN B BN A 4

8
CHAPTER ON

TALKING ABOUT THE QUALITY (KAYFIYYAH,
FORM AND STATE) OF ALLAH IS FORBIDDEN

248—-1. Muhammad ibn al-Hasan (—) Sahl ibn Ziyad (-) al-
Hasan ibn Mahbib (—) ‘Ali ibn Ri’ab (—) Abi Bagir as saying:

“Aba Ja‘far (p.b.u.h.) said, ‘Talk about the creation of Allah
and do not talk about Allah Himself, since the discussion about the
entity of Allah increases nothing except the discusser’s own intel-
lectual perplexity.’”
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In another tradition from Hariz: “Talk about every thing but
never talk about the entity of Allah.”

249 -2, Muhammad ibn Yahya (—) Ahmad ibn Muhammad
(-) Ibn Abi ‘Umayr (—) ‘Abd ar-Rahman ibn al-Hajjaj (—) Sulayman
ibn Khalid as saying:

“Abu ‘Abdillah (p.b.u.h.) said, ‘Allah, the Almighty, the Great,
says: ‘And that the final end is unto thy Lord.” (an-Najm, 53:42).
Hence whenever your discussion climaxes with (the entity of) Allah,
end your talks at once.””

250—3. ‘Ali ibn Ibrahim (—) his father (=) Ibn Abi ‘Umayr
(=) Abi Ayyub (—) Muhammad ibn Muslim as saying:

“Abu ‘Abdillah (p.b.u.h.) has said: ‘O’ Muhammad! people
usually prattle about everything so much that they talk glibly about
Allah Himself. When you hear them talking so, you should tell them
‘There is no god but Allih, the One. Like unto Him there is naught.” ™

251—4. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid (=) his father (=) Ibn Abi ‘Umayr (—) Muhammad ibn
Humran (—) Abi ‘Ubaydah (Ziyad ibn ‘Isa) al-Hadhdha’ as saying:
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“Aba Ja‘far (p.b.u.h.), has said, ‘O’ Ziyad! beware of approach-
ing disputations (in religion) because they create doubts. nullify (divine
rewards of) good deeds and ultimately make the man a complete
wreck. Many a time a man blurts out a thing he will never be for-
given for. In the past there lived a people who abandoned the acqui-
sition of the knowledge made obligatory on them and pursued a
knowledge which they were not required to, to such an extent that
their talks climaxed in discussions about godhood. At this state they
fell into perplexity to such an extent that if anyone called them from
the front they would reply to the back, and if someone called them
from the back, they would reply to the front.’ ”

The other tradition has it:*“They fell into perplexity to the extent
that they totally perished and disappeared from the earth.”

252—5. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid (—) some of his associates (—) al-Husayn ibn al-Mayyah
(=) his father as saying:

“1 have heard Aba ‘Abdillah (p.b.u.h.) saying, ‘He who pries
into ‘how gnd what’ about Allah met his doom.™ "

253—6. Muhammad ibn Yahya () Ahmad ibn Muhammad
ibn ‘Isa (=) Ibn Faddal (—) Ibn Bukayr (—) Zurarah ibn A‘yan (-)
Abu ‘Abdillah (p.b.u.h.) as saying:

237



www.drhasanrizvi.org

ot o Wb i s 95l I Jals
cosendlos o UE OE *“’cf#cr-“"o‘ Uylowal (a 506 v/ Yot
JC.Jlgrj’bI Jhﬁp“#lu@ e o 8 20 o Ml e
-l b J) 1k aakie J) 1o ki of gl 1) S @l
ISty eoTonl b B dil ae g J6 £ 96 b dile ol o & — /100
g5 Ol s oLl 54155 ade 19 o) 2y 5 anty J 750 LS
OBl Gl o S el wiyh Bslo 257 o) ¢ oy Vs wlsledl oyl
55 LS g e liice s of 28

*® % & % % 8

“There was a renowned (mighty) monarch who while sitting in his
court gave the Lord, may He be blessed, the Sublime, some bad names.
Thereafter the monarch so utterly disappeared that no one ever knew
of his whereabouts.”

254—7. A group of our associates (—) Ahmad ibn Muhammad
ibm Khalid (—) Muhammad ibn ‘Abd al-Hamid (-) al-‘Ala’ ibn Razin
(=) Muhammad ibn Muslim (—) Aba Ja*far (p.b.u.h.) as saying:

“Beware of pondering over the entity of Allah. If you want
to ponder over the loftiness of Allah, then look at His great and won-
derful creations.”

255—8. Muhammad ibn Abi ‘Abdillah (rafa‘ahu ) as saying:

“Aba ‘Abdillah (p.b.u.h.) said: ‘O’ son of Adam, if a bird were
to feed upon your heart, it would not be sufficent to satisfy its hunger.
And if an eye of the needle were put over your eye, the whole of your
vision would be covered. With such (insignificent) instruments (i.e.,
the heart and the eye, indicating thinking and the senses) do you really
intend to comprehend the Allah’s vast dominion over the earth and
the heavens? And if your claim (to understand Allah) is rightly valid,
then here is the sun which is a (very small) creation from among
Allah’s creations. If you can meet it with your two eyes you are right
in your claim.’”
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256—9. ‘Ali ibn Ibrahim () his father (—) al-Hasan ibn ‘Ali
(—) al-Ya*qabi (Dawid ibn ‘Ali al-Hashimi) (=) some of our associates
(=) *Abd al-*Ala’ Mawla Al Sam (—) Abai *Abdillah (p.b.u.h.) as saying:

“A Jew named Subhut came to the Prophet, (p.b.u.h.a.h.p.) and
said, ‘O’ Messenger of Allah, I have come to you to ask you about your
Lord. If you answer my question, well and good, otherwise, 1 shall
go back.’ The Prophet replied, ‘Ask whatever you like." He inquired,
‘Where is your Lord?’ The Prophet replied, ‘He is everywhere, but
He is not confined within any limited space.” He inquired, ‘How is
He?' The Prophet replied, ‘How can I attribute any state, mood or
condition to my Lord (Alldh) since ‘state or condition” itself is ( His)
creation. And Allih cannot have any quality of His creation attributed
to Him.’ The Jew further inquired, *How can it be known that you are
the Messenger of Allih?’ The Imam said, ‘At this poinf there remained
nothing around him (the Jew), the stones and all other things, but that
they spoke in clear Arabic language, ‘O’ Subhut he (Muhammad) is
the Messeriger of Alliah.” Subhut said, ‘Never have I seen anything so
clearly demonstrated as it was today.” And then he admitted, ‘I bear
witness that verily there is no god but Allih and you are the Messenger
of Alldh.””
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257-10. ‘Al ibn Ibrahim (—) his father (—) Ibn Abi ‘Umayr
(=) Muhammad ibn Yahya al-Khath‘ami (—) ‘Abd ar-Rahman ibn
‘Atik al-Qasir as saying:

“I inquired of Abu Ja‘far (p.b.u.h.), regarding the attributes
of Allah. The Imam raised his hand towards the heaven and then
said, ‘High Exalted be the Almighty! High Exalted be the Almighty!
One who pursues beyond this, meets his doom.’ ”

* %k ¥x % ¥

9
CHAPTER ON

REFUTATION OF THE VISIBILITY
(RU’YAH) OF ALLAH

258—1. Muhammad ibn Abi ‘Abdillah (—) ‘Ali ibn Abi’l-Qasim
(=) Ya‘qub ibn Is’haq as saying:
“I inquired in writing from Aba Muhammad (al-‘Askari - p.b.
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u.h.), ‘How can a worshipper worship his Lord Whom he does not
see?’ The Imam wrote in reply, ‘O’ Aba Yusuf, my Lord, my Master,
and the Benefactor of me and of my ancestors — is far above being vis-
ible.” (Ya'qub ibn Is’haq said) I asked him, ‘Had the Messenger of
Allah (p.b.u.h.a.h.p.) seen his Lord?’ The Imam replied in writing,
‘Allih, be blessed, the Sublime, showed His Prophet, through his
heart, the light of His Majesty in a measure that He liked.’ ™

:259—2. Ahmad ibn Idris (~) Muhammad ibn ‘Abd al-)abbar
(=) Safwan ibn Yahya as saying:

“Abu Qurrah (Musa ibn Tariq al-Yamani az-Zabidi, d. 203/818),
the traditionist, asked me to take him to Abu’l-Hasan ar-Rida (p.b.
u.h.), I sought the Imam’s permission to bring him to his audience.
The Imidm granted the permission, and he entered his presence. He
started asking him (the Imam) about what is lawful and what is for-
bidden and other Islamic Laws, until his interrogation culminated
into the question of the Unity of God. Then Abu Qurrah asked, ‘We
(the traditionists) had the tradition related to us that Allah, the Al-
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mighty has 'divided (His) ar-ru’yah (ocular vision) and (His) al-kalam
(speech) between the two prophets. He gave Misa His speech, and
Muhammad His vision!' Abu’l-Hasan (p.b.u.h.) said, ‘Then who
conveyed the message from Allih to the two weights of mankind
and the jinn. ‘The eyes attain Him not.’ ” (al-An‘dm, 6:103). ‘They
comprehend Him not in knowledge’ (7Td Hd, 20:110). And ‘Like
Him there is naught’ (ash-Shiird, 42:11). Who was the person
who brought these, was it not Muhammad (p.b.u.h.a.h.p.)?!" Abu
Qurrah replied, ‘Yes.” The Imam said, ‘How is it that a person should
come to the whole of mankind with the message informing them that
he has come from Allih, and.that he should invite all mankind towards
Allah by the order of Allih, and that the same man should also say,
‘The eyes attain Him not,’ ‘They comprehend Him not in knowledge,’
and ‘Like Him there is naught.” And in spite of all that, he should
still claim, ‘I have seen Allah with my own naked cyes, I have com-
prehended Him in my knowledge,” and Allah has the form of a man?!
Do not you feel any shame? Even the atheist could not accuse the
Prophet of first bringing one thing from Allih and then, in a different
way, announcing some other thing quite contrary to the first." Abi Qur-
rah said, ‘Allah Himself says, ‘And indeed he (the Prophet) saw him
in another descent’ (an-Najm, 53:13). Then Abu’l-Hasan (p.b.u.h.)
said, ‘The subsequent verse points out what the Prophet actually saw.
Since Allah says (in the former verse), ‘His heart lies not of what
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he saw’ (an-Najm, 53:11). Alldh says (means) the heart of Muhammad
did not belie what his eyes did see. Therefore, Allih informed (us in
the subsequent verse) of what the Prophet saw: ‘Indeed he saw one
of the greatest signs of his Lord’ (an-Najm, 53:18). And the signs
of Allih are (totally) different from Allah Himself (since the Prophet
saw some signs of Allah, not Allah Himself). Allih has also said, ‘They
comprehend Him not in knowledge.’ (Td Ha, 20:110). Now if the
eyes could see Him, then people could comprehend Allih in their
knowledge and He could be fully comprehended.” (In the end) Abu
Qurrah questioned, ‘Do you refute the traditions?” Abu’l-Hasan (p.b.
u.h.) replied, ‘When the traditions are contrary to Qur’an, I refute
them. (Besides) all Muslims unanimously believe that Alldh cannot
be comprehended by knowledge, that eyes attain Him not, and that
like Him there is naught.’”

260—3. Ahmad ibn Idris (=) Ahmad ibn Muhammad ibn ‘Isa
(-) ‘Ali ibn Sayf (—) Muhammad ibn ‘Ubayd as saying:

“T wrote to Abu’l-Hasan ar-Rida (p.b.u.h.) and asked him about
(the idea of) the ocular vision (of Allih) and what is traditionally nar-
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rated by the common people (al-‘@ammah) and the elite (al-khassah ).
and requested him to explain the matter fully to me. The Imam
answered me in his own hand writing, "All are agreed and there is no
dissension among the people that acknowledge of any thing through
visual perception is necessary and certain. Now if it is true that seeing
Allih with the eyes is necessary for knowledge of Allah to occur, then
this knowledge must fall into one of two cases. It is either the belief
“*(in Allih which is required by Him) or negation of that belief.

“‘If this knowledge of Allah by way of visual perception is that
belief, then the knowledge of Allah through intellectual perception,
which is alone available in this world, is not that belief, because intel-
lectual perception is contrary to visual perception. Then there will
_ not be a single beliver in this world because they are not able to sce Allah.
Whose remembrance be exalted. (Although the holy Qur’an and the
indubitable sunnah of the Holy Prophet, as well as the unanimous
decision of all Muslims prove that belief [imdn] in Allah in this world
" cannot be attained “except through intellectual perception and the
witness of His creations and the Almighty’s signs. Such people have
been named by the holy Qur’an and sunnah as believers [mu’minin].
And if the knowledge of Allih by way of visual perception is not the
beliel [required by Him| then the knowledge of Allih which has been
attained [through intellectual perception which is the required belief]
must disappear in the hereafter [because if these traditions which have
been inquired from the Imam are to be regarded as true, then they
prove that the believers will see Allih on the Day of Judgement by
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their eyes, which is quite contrary to their intellectual perception].
But it will not disappear on the Day of Resurrection [because the
holy Qur’an and the. sunnah prove clearly that the believers will be
resurrected on the Day of Resurrection with the same belief which
they had in this world] ).””

This is the argument in support of the truth that Allih, the Al-
mighty, the Exalted, cannot be seen through eyes, for if it is held
that He can be seen by eyes, the matter will revert to what we have
explained.

261 —4. The same narrator (Ahmad ibn Idris) (=) Ahmad
ibn Is’hdq as saying:

“I wrote to- Abu’l-Hasan, the third (p.b.u.h.) inquiring about
the idea that Allih could be seen, and about the difference of opinion
among people in this regard. The Imam wrote, ‘The Question of seeing
does not arise unless there exists some kind of (light-bearing) milieu
between the viewer and the object in veiw, through which vision can
penetrate. Minus some kind of milieu between the viewer and the ob-
ject in view, vision does not function. And even if it did, this relation-
ship of visibility would establish a correspondence, for the viewer
and the object in view are equivalent in respect of the cause that has
brought about this relationship of visibility. This correspondence which
is set up, is that likeness unto Allah (which is therefore negated), for
causes are necessarily related to effects.” ™
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262—5. ‘Ali ibn Ibrahim (—) his father (=) ‘Ali ibn Ma‘bad
(=) ‘Abdullah ibn Sinan (—) his father assaying:

“I was in the presence of Abu Ja‘far (p.b.u.h.), when a person
from the Kharijites entered and asked the Imam, ‘Whom do you wor-
ship, O* Abu Ja‘*far?’ He replied, ‘Alldh, the Almighty.’ He said, ‘Have
you ever seen Him?’ The Imam replied, ‘No eyes see Him with the fac-
ulty of sight. But the hearts see Him through the realities of belief. Allah
cannot be known through correspondence (i.e., He cannot be known
as material things are known through sense), nor perceived through the
senses, nor is He like any person. He is referred to by His miraculous
tokens and known through His signs. There is no tyranny or oppression
in His dominion. Such is Allih. There is no god except He.’” The
narrator added, “The man went forth uttering, ‘Allah knows very
well where to place His Message.’” (al-An‘am, 6:124).

263—6. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid (=) Ahmad ibn Muhammad ibn Abi Nagr (=) Abi’'l-Hasan
al-Mawsili (=) Aba ‘Abdillah (p.b.u.h.), as saying:

“One of the Jewish rabbis (habr) came to Amir al-mu’minin, may
the blessing of Allih be upon him, and inquired, ‘O’ Amir al-mu’minin,
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while worshipping your Lord do you see Him?’ The Imam said that
Amir al-mu’minin replied, ‘Woe unto you, I am not the one to worship
a Lord whom I do not see.” He said; ‘How do you see Him?' Amir
al-mu’minin said, ‘Woe unto you, eyes perceive Him not with the fac-
ulty of sight, but hearts see Him through the realities of belief.’ ”

264—-7. Ahmad ibn Idris (=) Muhammad ibn ‘Abd al-)abbar
(=) Safwan ibn Yahya (—) ‘Asim ibn Humayd as saying:

“I conversed with Abu ‘Abdillah (p.b.u.h.), about what is 'nar-
rated regarding the visibility of Allih. The Imam said, ‘The Sun is the
70th part of the light of the “Kursi” (‘His [Allah’s] Chair [ Kursi]
comprises the heavens and earth’ [al-Baqarah, 2:255] ), while the
“Kursi™ is the 70th part of the light of the “‘Arsh” (The Divine
Throne). And the ““ Arsh” is the 70th part of the light of the “Hijab”
— (The Divine Curtain). And the (Divine) curtain itself is the 70th part
of the light of the (Divine) veil. If they are correct in their contention
over this, that Allih is capable of being seen, let their eyes meet this
very Sun full in its face when it is not behind a cloud.”

265—8. Muhammad ibn Yahya and others (—) Ahmad ibn
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Muhammad ibn ‘Isa (=) Ibn Abi Nagr (—) Abu’l-Hasan ar-Rida (p.h.
u.h.), as saying:

“The Messenger of Allih said, ‘When 1 was carried to the heavens
(the Prophet’s Ascension), Jibril (Gabriel) made me arrive at a spot
where he himself had never stepped at all. Then the curtain was raised
for him (the Prophet) and Allah showed him such of the light of
His Majesty as He liked.””

Regarding the words of Allih

‘The eyes attain Him not, but He attains
the eyes’ (al-An‘dm, 6:103)

266—-9. Muhammad ibn Yahya (-) Ahmad ibn Muhammad
ibn ‘Isa (=) Ibn Abi Najran (—) ‘Abdilldh ibn Sinan (—) Aba ‘Abdillih
(p.b.uh.) as saying in connection with the saying of Allah:

“The eyes attain Him not,” The Imam explained, “It means
within the compass of knowledge. Have you not come across the verse,
‘Indeed unto you have come clear proofs from your Lord ?’ (al-An‘dm,
6:104). Clear does not mean clear to the eyes. ‘Therefore whoso sees
clearly, it is to his own gain.’ (ibid) Here also ‘sees’ does not mean

248



www.drhasanrizvi.org

bl e W3] gl ot Qs as om ! s
0300l ay 6 30ialls s YS9 m2Il L Y6 £ Sy LS o)
ol 51 O om el 1 ¢ CLAL e

el gl e s inll o2l ol B a1 /TR
o el o T A il s J s Giogy J il e L : Q6 22 L1
‘ :o.\SHJLq.W:lmy-:JLq.V'J)SY!=‘_,Jl-;‘o.l,i._,i:l.‘:Jti
IO 5 PW RS LR R [ REREN LR Wy [ R
o g rlha.\" S Y g Osaall S o ST okl plasi .O!
Celas Y

sees with the eyes. ‘And whoso is blind, it is to his own loss’ (ibid).
‘Blindness’ here does not mean deprivation of eye-sight. Here also
it means the range of conceptualisation (speculation). As is commonly
said, ‘Such and such a person is very keen-sighted in matters of poetry,
and such and such a person is very keen-sighted in religion and juris-
prudence. Such and such a person has a keen eye for money, and
such and such a person has an eye for clothes.” Allih is far too above
being seen by human eyes.’ ™

267—10. Muhammad ibn Yahyi (-) Ahmad ibn Muhammad
(=) Abi Hashim al-)Ja‘fari as saying:

“I inquired of Abu’l-Hasan ar-Rida (p.b.u.h.), ‘Can Allih ever
be described (i.e., specified in words)?’ He said, ‘Do not you read the
Qur’in?’ I replied, ‘Yes." He said. ‘Do not you read His, the Sublime’s
words?: The eyes attain Him not, but He attains the eyes.' I said.
‘Yes." He said, ‘Do you know (the meaning of) the eyes?’ I replied,
‘Yes:" He saml, ‘What is it?’ I replied, ‘Means seeing with the eyes.’
Then he said, ‘Verily, the conceptualisation of the heart is far greater
(embracing in knowledge) than the vision of the eye. Still the concep-
tualization of heart cannot attain Him. Whe.eas all conceptualization
is His grasp.'"”
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268—11. Muhammad ibn Abi ‘Abdillah (—) the person whose
name was mentioned (—) Muhammad ibn ‘Isi (=) Dawud ibn al-Qasim
Abi Hashim al-Ja‘fari as saying:

“I said to Abu Ja‘far (p.b.u.h.) (asking about): ‘The eyes attain
Him not, but He attains the eyes.” He said, ‘O’ Abu Hashim! concep-
tualization of hearts are keener and sharper than the perceptions of
the eyes. Through the conceptualization of the heart you can perceive
countries like Sind, Hind (India) and other cities which you have never
visited, although you have not seen them with your eyes. How can
your eyes see Him when the conceptualization of your heart cannot
attain Him?*”

269—12. ‘Ali ibn Ibrahim (—) his father (—) some of his asso-
ciates (—) Hisham ibn al-Hakam as saying:

“Nothing can be perceived except by two means: (1) By the
senes and (2) by the heart (i.e., intellect). Perceptions by the senses
are of three kinds: (1) Perception by penetration, (2) Perception by
touching, and (3) Perception without penetration or touch. Sounds,
smells and tastes are perceived through penetration. From perception
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through touching comes the knowledge of shapes, whether they be
rectangular or triangular, and also the knowledge of softness, hardness,
heat and cold. Perception without touch or penetration is that of sight,
since it is capable of perceiving things without touching or penetration,
directly or indirectly. Perception through sight needs a medium, dis-
tance and means. Its medium is the (light-bearing) milieu, and its
means is the light. If the medium is continuous between the seer and
the object to be seen and the means (light) exists, then sight can per-
ceive what it meets e.g. colours and persons. And if sight falls on some-
thing without a medium, it will return reflecting what is behind (the ob-
server), like an observer looking into a mirror. Sight does not penetrate
into the mirror, because it finds no medium. So it returns reflecting
what lies behind the observer. And the case is similar with someone
looking into the limpid water in which the sight returns and reflects
what is at the rear. This happens because there is no medium for the
penetration of sight. Intellect holds sway over the atmosphere (i.e., the
whole environment). On the other hand the intellect can perceive (the
perception of intellect is conception) all that lies in the world around
and speculate about it. But if the intellect falls on something which
does not lie within the (material) world (the universe), it returns
reflecting what lies in the universe. Thus, it is not proper for a man of
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wisdom to excercise his intellect over a thing that does not lie within
the universe, the theme of the Unity of God, the Almighty, the Ex-
alted. If you do, you can only speculate on what lies within this uni-
verse. As we said in the matter of Allah, ‘God is too far above (the

state of) being like any of his creatures.” ™
LB B B BN

10
CHAPTER ON

FORBIDDING ANY ATTRIBUTE (SIFAH) OF ALLAH
NOT DESCRIBED BY HIM FOR HIMSELF

270-1. ‘Ali ibn Ibrahim (-) al-‘Abbas ibn Ma‘raf (=) Ibn
Abi Najrin (—) Hammad ibn ‘Uthman (—) ‘Abd ar-Rahim ibn ‘Atik

al-Qasir as saying:
“I wrote a letter and sent it through ‘Abd al-Malik ibn A'yan

to Aba ‘Abdillah (p.b.u.h.), telling him about a group who attribute
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to Allih a specific form and physiognomy. ‘May it please you — may
Allih make me your ransom — to intimate to me the correct doctrine
of Divine Unity.’

“The Imdm wrote back to me, ‘May Allah be merciful to you.
You have asked me about the Unity (of God) and that belief which the
group hold in your presence. Exalted is Allah, the like of Whom there
is naught, and He is All-hearing and Allseing. Allih is above what
is attributed to Him by those describers who liken Allih to His crea-
tures, those who are slanderous upon Allih. Know you, may Allih
be merciful to you; that in respect of the Unity of God, the true
doctrine is what is revealed in the Qur’an about the attributes of
Allah, the Mighty, the Exalted. Keep away from Allah, the Sublime,
all (ideas of) nihilism and similitude (anthropomorphism). Neither
should His existence be negated nor should He be likened (to any-
thing). He is Allih, the Established, the Existent. Exalted is He far
above what the false interpreters attribute to Him. Exceed not the
Qur'an or you will go astray after the clear exposition of Truth.’

271-2. Muhammad ibn Isma‘il (=) al-Fadl ibn Shadhan (-)
Ibn Abi ‘Umayr () Ibrihim ibn ‘Abd al-Hamid () Abi Hamzah

as saying: ,
“*Ali ibn al-Husayn (p.b.u.h.), addressed me, ‘Verily, Allah

cannot be defined by any finite thing. Our Lord is too far above such
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an attribute. How can the infinite be defined by the finite. He is One,
‘“The eyes attain Him not, but He attains the eyes: He is the All-subtle,
the All-aware.’ (al-An‘am, 6:103)

272—3. Muhammad ibn Abi ‘Abdillah (—) Muhammad ibn
Isma‘il (—) al-Husayn ibn al-Hasan (—) Bakr ibn Salih (-) al-Hasan
ibn Sa‘id (=) Ibrahim ibn Muhammad al-Khazaz and Muhammad
ibn al-Husayn (both of them) as saying:

“We both entered the presence of Abu’l-Hasan ar-Rida (p.b.u.h.),
and related before him the story from tradition that Muhammad (p.b.
wh.ah.p.), saw his Lord in the form of a perfect youth with His hair
hanging down on the lobes of His ears and of a man in the age of thirty.
We both further told the Imam that ‘Hisham ibn Salim, Sahib at-Taq’
(Abu )a‘far Muhammad ibn ‘Ali ibn an-Nu‘man al-Ahwal), and al-Mi-
thami (Ahmad ibn al-Hasan ibn Isma‘il) hold that the body of Allih
right up to the navel was quite empty and the rest of Him was full.’
Thereupon the Imam fell in prostration before Allih and exclaimed,
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‘Glorified art Thou (Allah). Neither do they know Thee, nor do they
know Thee as a Unity. For this reason they have described Thee (by
fabricated attributes). Glorified art Thou. Had they known Thee,
they would have ascribed to Thee only the attributes Thou hast as-
cribed to Thy Own Self. Glorified art Thou. How did they allow
themselves to listen to anything about you other than Thy Self. O’
my Allah, I shall never ascribe to Thee any attributes save which Thou
have yourself ascribed to Thy Own Self. Nor shall I liken Thee to Thy
creatures. Thou art the possessor of all good. Do not put me among
the unjust people.” Then the Imam turned towards us and said, ‘After
whatever you imagine, imagine that Allih is other than that. We,
the descendants of Muhammad (p.b.u.h.ah.p.) represent the path of
moderation. Our path is lost to those who exceed the limit, and those
who lag behind cannot come upto our (path). O’ Muhammad (ibn
al-Husayn) verily, when the Messenger of Allah (p.b.u.h.a.h.p.) looked
at the Majesty of his Lord, he was in the form of a youth in full bloom
and of a man in the age of thirty with His hair hanging down on the
lobes of His ears. O’ Muhammad, Allih is far above having the attri-
butes of His creations.’ * The narrator further inquired, ‘“May my life
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be sacrificed on you, who was he whose feet were on the green yard?”
The Imam replied, “He was Muhammad (p.b.au.h.ah.p.). When he
looked to his Lord through his heart, He established him in His Light
which was like the Light of the (Divine) Veil, until what was behind
the (Divine) Veil was made manifest to him. Verily, the effulgence of
Allah’s Light is green, red and white and of different colours. O’
Muhammad, we (the Imams) only say what the Book (of Allih)
and the sunnah bear witness to.”

273—4. ‘Ali ibn Muhammad and Muhammad ibn al-Hasan
(—) Sahl ibn Ziyad (—) Ahmad ibn Bashir al-Barqi as saying:

“Abbas ibn ‘Amir al-Qasabani narrated to me saying, ‘Harun
ibn al-Jahm informed me (—) Abi Hamzah (—) ‘Ali ibn al-Husayn,
(p.b.u.h.) as saying:

‘If all the dwellers of the heaven and earth gather together to
praise Allih in all His Majesty, they will all fall short of the task.””

274-5. Sahl () Ibrahim ibn Muhammad al-Hamdani as saying:

“l wrote to the man (‘Ali ibn Muhammad al-Hadi - p.b.u.h.)
inquiring, ‘Verily, your followers in this city differ in respect of the
Unity of God. Some of them say that ‘Allah has a body,’ while some
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say ‘Allah has a form.” The Imam replied in his own writing, ‘Glory
be unto Allih, Who can neither be defined nor qualified. Like Him
there is naught and He (alone) is the All-hearing, the All-knowing,’
or the Imam said ‘All-seeing.” ”

275—6. Sahl (—) Muhammad ibn ‘Isa (-) Ibrihim (-) Mu-
hammad ibn Hakim as saying:

“Abu’l-Hasan Musa ibn Ja‘far (p.b.u.h.) wrote to my father,
“Verily, Allah is High, and Mighty (Sublime) and Great and far above
that the reality of His attributes should be comprehensible. Assign to
Him only those attributes that He has assigned to Himself and refrain
from qualifying Allah with anything besides those attributes.””

276—7. Sahl (-) al-Sindi ibn ar-Rabi‘ (—) Ibn Abi ‘Umayr (-)
Hafg, brother of Murazim (—) al-Mufaddal as saying:

“I inquired of Abu’l-Hasan (p.b.u.h.) about the attributes (of
Allah). He said, ‘Never go beyond what is mentioned in the Qur’an.” ™

277—8. Sahl (—) Muhammad ibn ‘Ali al-Qasani (the right name
is ‘Ali ibn Muhammad, one of the companions of Imam Abu’l-Hasan
al-Hadi, the tenth Imam — p.b.u.h.) as saying:

“I wrote to him (Imam Abul’Hasan al-Hadi — p.b.u.h.), ‘Verily,
people around us differ in respect of Unity of God.’ The Imam replied
in writing, ‘Glorified is He Who can neither be defined nor qualified:
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Like Him there is naught, and He (alone) is the All-hearing, the All-
seeing.’ ™

278-9. Sahl (-) Bishr ibn Bashshar ar-Naysaburi as saying:

“I wrote to the man (i.e., Imam ‘Ali al-Hadi — p.b.u.h.) that
people around us differ in respect of the Unity of God. Some of them
attribute body and some others form to Allih. He wrote to me, ‘Glor-
ified is He Who can neither be defined, nor qualified, nor does anything
resemble Him, and like Him there is naught, and He is All-hearing,
All-seeing.’ ™

279—-10. Sahl said: “I wrote to Abu Muhammad al-Hasan
al-‘Askari — p.b.u.h.) in 255 A.H., ‘Our associates (aghabuna) differ
in respect of the Unity of God. Some of them say, “He is body”
While some others say, “He is form . May it please you, my master,
you teach me about it; on what ground shall I take my stand from
which I may never deviate? Be gracious and do unto your servant
this favour.” He wrote to me in his own handwriting, ‘You have in-
quired about the Unity of Allih, though (this inquiry) is not your
obligation. Allih is the One, the Unique. He begetteth not, nor is
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He Begotten. And equal to Him is not any one. He is the Creator
and not the created. He, blessed be the Sublime, creates whatever
He likes — bodies and other than bodies, while Hes Himself is not a
body; gives forms as He likes although He Himself is not ‘form’. His
praise be exalted and His names be sanctified — that anything should
be like Him except He Himself. Like Him there is naught, and He is
All-hearing, All-seeing.’”

280—11. Muhammad ibn Isma‘il (—) al-Fadl ibn Shadhan (-)
Hammad ibn ‘Isa (=) Rib‘i ibn ‘Abdillih (—) al-Fudayl ibn Yasar, as
saying:

“I have heard Abu “Abdillih (p.b.uh.) saying, ‘Verily, Allih
cannot be defined (qualified) and how can He be defined when He
Himself has said in His book, ‘They measured not Allih with His true
measure’ (al-An‘aém, 6:91). Therefore, He cannot be qualified by any
scale of measurement (which defines Him) but He is above that.

28112, ‘Ali ibn Muhammad (-) Sahl ibn Ziyad and somebody
else (—) Muhammad ibn Sulayman (-) ‘Ali ibn Ibrahim (al-Hashimi)
(-) ‘Abdullih ibn Sindn (—) Abu ‘Abdillih (p.b.u.h.) as saying:
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“Verily, Allah is Great and High. People cannot describe His
attributes, nor can they reach the reality of His Greatness. ‘The eyes
attain Him not, but He attains the eyes; He is the All-subtle, the All-
aware,” (al-An‘dm, 6:103). He cannot be described in terms of any
modality, space and direction. How can I describe Him in terms of any
modality when He Himself has created modal existence, so that it came
into being and we knew a modality through the modal existence that
He had fixed for us. How can I describe Him in terms of His space since
He Himself had made ‘space’, so that it came into being and we knew
space through the space which He had fixed for us. How can I describe
Him in terms of direction when He Himself has made ‘direction’, so
that it came into being and we know direction through the direction
that He had fixed for us. Hence, Allih, the Hallowed and the High,
is at every place but is out of every thing. ‘The eyes attain Him not,
but He attains the eyes. None is god except He, the Sublime, the
Great and He is the All-subtle, the All-aware.’ ”
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1n
CHAPTER ON

NEGATION OF BODY (JISM) AND
FORM (SURAH) OF ALLAH

282—1. Ahmad ibn Idris (—) Muhammad ibn ‘Abd al-Jabbar
(~) Safwin ibn Yahya (—) ‘Ali ibn Abi Hamzah, as saying:

“T stated before Abu ‘Abdillih (p.b.u.h.), ‘I have heard Hisham
ibn al-Hakam quoting you that ‘Alldh is Body, Self-subsisting and
All-light. Recognition of Him is compulsory, and He bestows His
recognition upon whomsoever from among His creatures He wills.’
(And cannot be attained through intellectual perception.)’ The Imam
replied, ‘Glorified be He (Allih) Whom no one knows how He is
except He. Like Him there is naught, and He is All-hearing, All-seeing.
Neither can He be limited, nor can He be felt, nor touched, nor eyes
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attain Him nor any senses, nor (can He be) contained in anything, nor
has He any body or form or figure or demarcation.’ ”

283—-2. Muhammad ibn al-Hasan (—) Sahl ibn Ziyad (-)
Hamzah ibn Muhammad, as saying:

“I wrote to Abi'l-Hasan (ath-Thalith - p.b.u.h.), regarding the
body and form of Allih. He wrote (in reply), ‘Glorified is He — like
Him there is naught. Neither has He any body nor form."”

The same tradition has also been narrated by Muhammad ibn
Abi ‘Abdillih without giving the name of the person (from whom
he has heard).

284-3. Muhammad ibn al-Hasan (-) Sahl ibn Ziyad (-)
Muhammad ibn Ismé‘il ibn Bazi‘ (—) Muhammad ibn Zayd as saying:

“I came to ar-Rida (p.b.u.h.), to inquire from him about the
Unity of God. He dictated to me: ‘All praise belong to Allih, Who
has created all things originally and designed them a design through
His Might and Wisdom. He did not create things from things so that
His power of creation could be negated. Nor did He design them
for any ulterior reason or through any means so that His designing
could bz questioned. He created whatever He liked and howsoever
He liked — all by Himself, to manifest His Wisdom and the truth
of His Providence. Reason cannot grasp Him; Imagination cannot
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reach Him and eyes cannot attain Him. He is beyond any calculation.
The power of expression is helpless (to interpret Him). All the powers
of sight are blurred (from seeing Him). And the power of describing and
defining goes astray in describing and defining Him. He is veiled with-
out any veil and is concealed without any covering. He is known
without being seen; described without any form, and praised without
any body. There is no god, except Allah, the Great, the Elevated.” ”

285—4. Muhammad ibn Abi ‘Abdillah (—) the person whose
name was mentioned (—) ‘Ali ibn al-‘Abbas (—) Ahmad ibn Muhammad
' ibn Abi Nagr (=) Muhammad ibn Hakim as saying:

“I explained to Abu Ibrahim (Musa al-Kazim - p. b.uh. ), the
dictum of Hisham ibn Salim al-]Jawiligi and repeated the dictum
of Hisham ibn al-Hakam (to the effect) that Allah is a body. He said,
‘Verily Allah, the Sublime has no resemblance with anything. What
can be more blasphemous and scandalous than to describe the Creator
of all things in terms of body, form, the process of creation, limitations,
limbs and organs, Allih, the Elevated, the Great, is too far above these
things.” ” ;

286—5. ‘Ali ibn Muhammad (rafa‘ahu) (—) Muhammad ibn
263
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al-Faraj ar-Rukhkhaji as saying:

“I wrote to Abi’l-Hasan (p.b.u.h.), about the dictum of Hisham
ibn al-Hakam, regarding the body and the dictum of Hisham ibn
Salim regarding the form (of Allah). He wrote (in reply), ‘Banish
from thyself the confusion and perplexity of the distraught, and ask
the refuge of Allih against Shaytan (Satan). What the two Hishams
have said is not correct speaking.’”

287—6. Muhammad ibn Abi ‘Abdillah (—) Muhammad ibn
Isma‘il (=) al-Husayn ibn al-Hasan (—) Bakr ibn Salih (—) al-Hasan
ibn Sa‘id (—) ‘Abdullah ibn al-Mughirah (—) Muhammad ibn Ziyad,
as saying:

“I heard Yunus ibn Zabyan saying, ‘I entered into the presence
of Aba ‘Abdillih (p.b.u.h.), and addressed him thus, ‘Hisham ibn
al-Hakam has uttered a monstrous saying. I shall repeat before you a
few words by way of its general sense. He imagines Allah has a body.
Since things are of two types, (1) body, and (2) the function of the
body (action), it is impossible that the Creator Himself should be just
action or function. Hence, it will be only proper to regard Him as the
functioning body.’ Aba ‘Abdillah (p.b.u.h.) said, ‘Fie upon him, does
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he not know that the body has limits, and the form has limits and
an end? And what is subject to limit is also subject to growth and
decay, and what is subject to growth and decay must be an object
created.’

“I inquired, ‘What should I say?’ He replied, ‘Allih is without
body and form. He embodies all bodies and forms all forms. He can
neither be analysed nor limited. He grows not, nor decays. If the fact
were as they say, then there would be no difference between the Cre-
ator and the created, the Maker and the made. But He is the Creator
and the Maker and He Who makes the distinction and differentiation
(between Him) and that to which He has given body, form and mould-
ing. Because nothing resembles Him nor does He resemble anything.”

288—7. Muhammad ibn Abi ‘Abdillih (—) Muhammad ibn
Isma‘il (=) ‘Ali ibn al-‘Abbas (—) al-Hasan ibn ‘Abd ar-Rahman al-
Himmani as saying:

“I said to Abu’l-Hasan Masa ibn Ja‘far (p.b.u.h.), ‘Hisham ibn
al-Hakam claims that Allih is a body like unto Whom there is naught.
He is All-knowing, All-hearing, All-seeing, All-powerful. He speaks and
talks. His word, His power, His knowledge are all in one and in the
same category. Neither of them is a thing created.” The Imam said,
‘May Allah fight him! Does he not know that the body is always
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limited, and that the speech is distinct from the speaker? Allah be
my refuge, and I repudiate this saying before Allah. Neither has He
(Allah) any body, nor any sort of limitations. Each and everything,
except Allah, is a thing created by Him. He creates things as He wills
and as He likes, without any word or plarthing in the mind or without
any utterance by the tongue.’” (In other word, the attribute of being
a Speaker and Talker are among the Attributes of His Actions and not
the Attributes of His Essence like His power and knowledge. Therefore,
they do not belong to the above-mentioned category.)

289—-8. ‘Ali ibn Ibrahim (—) Muhammad ibn ‘lsa () Yanus
(=) Muhammad ibn Hakim as saying:

“I explained to Abu’l-Hasan (al-Awwal - p.b.u.h.), the dictum
of Hisham al-Jawiliqgi and what he says regarding a perfect youth
(see tradition no.272—3). I also repeated the dictum of Hisham ibn
al-Hakam in this connection. The Imam said, ‘Verily, Allah, there
is nothing that resembles Him.’”
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12
CHAPTER ON

ATTRIBUTE OF ESSENCE (SIFATU’DH-DHAT)
OF ALLAH

290—1. ‘Ali ibn Ibriahim (—) Muhammad ibn Khilid at-Tayalisi
(—) Safwin ibn Yahya (—) Ibn Muskin (—) Abi Bagir as saying:

“I have heard Abu ‘Abdillih (p.b.u.h.) saying, ‘The Exalted,
the Glorious Alliah, our Lord, has been throughout all eternity. Know-
ledge was His Essence when there was nothing to be known; Hearing
was His Essence when there was nothing to be heard; Seeing was His
Essence when there was nothing to be seen; Power was His Essence
when there was nothing on which power could be exercised. When
He brought things into existence and the cognizable objects appeared,
His knowledge applied to the cognizable objects. His hearing to audible
objects, His seeing to visible objects and His power to objects on which
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power could be exercised.’

Abu Basir adds; “I further inquired, ‘Has Allih always been in
motion?’ He replied, ‘Allih is High Exalted above that. Verily, move-
ment itself is an attribute that appears along with action.” I said, ‘Has
Allih always been speaking?” He replied, ‘ Verily, speech is an attribute
that appeared later. It is not eternal; for Allih, to Whom belong
Might and Majesty, was when there was nothing to be spoken to.””

291 2. Muhammad ibn Yahya (—) Muhammad ibn al-Husayn
(=) Ibn Abi ‘Umayr (=) Hisham ibn Salim (—) Muhammad ibn Muslim
as saying:

“I have heard Aba Ja‘far (p.b.u.h.) saying, ‘Allah, to Whom
belong Might and Majesty, was there when nothing else existed. He
has been ecternally knowing whatever will come into being. And His
knowledge of a thing before it comes into being is exactly the same
as it is after its being.’ ™

292—-3. Muhammad ibn Yahya (—) Muhammad ibn al-Husayn
() Safwin ibn Yahya (—) al-Kihili as saying:

“] wrote to Abu'l-Hasan (al-Kazim - p.b.u.h.), praising Alldh
(m my letter) as: ‘All praise belong to Allih to the utmost limit of
His knowledge.™ He wrote back to me, ‘Never say, ‘to the utmost
limit of His knowledge since there is no limit to His knowledge.’

268



www.drhasanrizvi.org

o) a1 J5 S0 e ) il ale e ) g

Ot ol 0F e o B 0F ¢ B Gyt 8 o 0 B - /YA
05 L2V ey 6T " il e Ly 2 sl 1 J) ST g
oo 1 o8G5 Gl bl (ks oo cls oy o o (575 s W gl o
LV We il Yl 1359 8 055 e 735 s glrlaie 315 Lo
Y b LG WSV Gl of U

oS 1 JB 55 i i o i 0 ¢33 1 e 08 ¢ B ot gl — /T
Whe il U350 f opinns S5 QLadl 3 1galisnl Ll g ‘ot UT 222 00 )1 )
Iy ey g OYWed 050 o i Y 2 ppiam JB 50 Y1 Jb )5

L R IR B BE B BN

Rather say, ‘(all praise belongs to Allih) to the utmost limit of His
pleasure.’ ™

293 -4. Muhammad ibn Yahya (—) Sa'd ibn ‘Abdillah (-)
Muhammad ibn ‘Isa (—) Ayyub ibn Nah who wrote to Abu’l-Hasan
(ath-Thalith - p.b.u.h.) asking him about Allih, to Whom belong
Might and Majesty:

“Did He know all things before creating them and bringing them
into being, or did He not know them until He brought them into
existence, or until He willed their creation and.existence, so that
Allih came to know what He created during the process of their cre-
ation and what He originated during their origination?” The Imam
wrote (in reply) in his own hand, “Through all eternity, Allah has
had the fullest knowledge of all things — before their creation exactly
as after their creation.”

2945, ‘Ali ibn Muhammad (—) Sahl ibn Ziyad (—) Ja'far
ibn Muhammad ibn Hamzah, as saying:

“I wrote to the man (Imam) asking him, ‘ Your followers differ
regarding the knowledge of Allah, some of them say,“Before creating
all things Allah had eternally been in their (fullest) knowledge”
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While some others pretend,”We should not say that Allah had eternally
been in the (fullest) knowledge of all things. Since His knowledge
is tantamount to His action (and is different from the Essence of
Allah), so if we establish Eternity of Knowledge for Him we have
also established something co-eternal along with Him.” ‘May Allih
make me your ransom, should you deem it proper, kindly enlighten
me in this respect so that I could take up a firm stand thereon and
never waver therefrom.” He wrote to me in his own hand, ‘Through-
out eternity, Allah (blessed and exalted be the mention of His name)
has been the Knower (of all things, and Allah’s Positive Attributes
such as His knowledge are the same as His Essence without any duality
between His Essence and His Positive Attributes).’”

295—6. Muhammad ibn Yahya (-) Ahmad ibn Muhammad
(=) al-Husayn ibn Sa‘id (—) al-Qasim ibn Muhammad (-) ‘Abd as-
Samad ibn Bashir (—) Fudayl ibn Sukkarah, as saying:

“I inquired of Abu Ja‘far (p.b.u.h.), ‘May I be made your ran-
‘som! May it please you kindly to enlighten me as to whether Allih,
to Whom belongs Majesty, had knowledge of His being a Unity before
He brought creation into existence? Your followers differ. Some of
them are of the opinion that Allih had knowledge (of His being a
Unity) before He created anything of His creation; while some others
say: His knowledge is tantamount to His action. Hence today (after
bringing the things into existence) Allih has come to know that
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before He created (the things), there had been nothing besides
He Himself. Such men argue: ‘If we confirm for Allih the eternal
knowledge of His Unity, then we have established something co-
eternal along with Him. Then at the same time we have also estab-
lished the existence of other things along with Him, all through eter-
nity.” May it please you! My master, kindly enlighten me in this respect,
so that I may never waver from it to any other doctrine.” He wrote,
‘Allah, the Blessed and Exalted has always been the Knower (of all
things).’ ™ (See tradition no.294-5).

* ¥ ¥ ¥ *

13
CHAPTER ON

ANOTHER CHAPTER (RELATED)
TO THE PREVIOUS CHAPTER

296—1. ‘Ali ibn Ibrahim (—) Muhammad ibn ‘Isa ibn ‘Ubayd
(=) Hammad (-) Hariz (—) Muhammad ibn Muslim () Aba Ja‘far
(p.b.u.h.), while describing the attributes of Divine eternity, has said:
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“Verily, He is One, the Ever-lasting refuge, (His Essence and
Positive Attributes) have only one and the same sense, and not any
diverse and multiple sense.” The narrator said, “I further inquired,
‘May I be made your ransom! There is a group among the people of
Iraq, who is of the opinion that Allih hears with something different
from what He sees with, and He sees with something different from
what He hears with.' The Imim replied, ‘They have lied. They have
repudiated (the religion of Allih), and they have fixed a likeness
(anthropomorphism) for Allih, High indeed be Allih exalted above
that. He is All-hearing and All-seeing. He hears with what He sees,
and sees with what He hears.’” The narrator reports, *‘1 further added,
‘Those people are also of the opinion that Allah is All-seeing in the
same sense and in the same way as they conceive seeing.” The Imam
said, ‘Allih is High exalted above all this. Only that can be conceived
which has the attribute of a created being and Allsh is not like that.” ™

297—2. ‘Ali ibn Ibrahim (—) his father (—) al-‘Abbas ibn ‘Amr
(-) Hisham ibn al-Hakam as saying in respect of the talks of an atheist
(see tradition no.225-6), who inquired of Abi ‘Abdillah (p.b.u.h.)
saying:

“Do you say that He is All-hearing and Allseeing?"" Aba ‘Abdillih
said, “Allah is Allhearing, All-seeing. He hears without any organ and
sees without any instrument. But He hears and sees by His Entity.
When I say, ‘Allih hears by His Entity,’ I never mean by these words
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of mine that He is One and His Entity is something different. But I
wanted to interpret what I had in my mind because I had been asked
a question and (desired) to bring it home to you since you had asked
the question. So I say, ‘He hears with the wholeness of His Being.’
This does not mean that His whole has any parts; as ‘Whole’ according
to our concept, consists of parts. This is just to make you understand
and to interpret my thinking. But in this matter to which I turn there
is nothing except that ‘He is Allhearing, All-seeing, All-knowing
and All-aware, without any duality or diversity in His Essence or
in the meaning (of His Positive Attributes).’”

14
CHAPTER ON

VOLITION (IRADAH) IS AMONG THE ATTRIBUTES
OF ACTION (SIFATU’L-FI'L) AND THE REST OF
THE ATTRIBUTES OF ACTION

298—1. Muhammad ibn Yahya al-‘Attir (=) Ahmad ibn Mu-
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hammad ibn ‘Isa al-Ash‘ari (—) al-Husayn ibn Sa‘id al-Ahwazi (-)
an-Nadr ibn Suwayd (—) ‘Asim ibn Humayd as saying:

“I inquired from Abua ‘Abdillih (p.b.uh.), ‘Is Allih eternally
willing?* He replied, ‘Volition is the concomitant of what is willed.
Allih is eternally Allknowing and All-powerful and then He wills
(what He wills).””

299 -2, Muhammad ibn Abi ‘Abdillih (—) Muhammad ibn
Isma‘il (—) al-Husayn ibn al-Hasan (—) Bakr ibn Salih (—) ‘Ali ibn
Asbat () al-Hasan ibn al-Jahm (—) Bukayr ibn A'yan as saying:

“I have inquired of Abu ‘Abdillih (p.b.u.h.), ‘Are the knowledge
and the will of Allih different or the same ?’ He replied, ‘His knowledge
is not the same as His will. Do you not see that you yourself (usually)
say, ‘If Allah wills, I shall do this,’ and you do not say, ‘If Alldh knows,
I shall do this.” Your own words, ‘If Allih wills’ are a proof that Alldh
has not yet willed it. For, when He wills what He wills, it happens
(forthwith) exactly as He wills. But His knowledge has priority over
His will.” ™

300—3. Ahmad ibn Idris (=) Muhammad ibn ‘Abd al-Jabbar
(—) Safwin ibn Yahyi as saying:
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“] said to Abu’l-Hasan (p.b.u.h.), ‘Enlighten me about the will of
Allih and the will of His creatures.” He said, ‘The will of His creatures
signifies what passes in their minds and then what appears afterwards
in action. But, in the case of Allah, the Sublime, willing means the
actual happening of what is willed and is not distinct from it. This is
because Allih does not reflect or premeditate and ponder. These
qualities are negated from Him. These are the attributes of His creation.
His will is His action — not different from it. He sayeth unto it: *Be’,
and there it is, without (the intermediary of) any word of mouth, or
utterance of the tongue, and without any anxiety and reflection. ‘There
is no quality for these (the will and its origins)’ as Allah has no quality
for Him (His Positive Attributes).’ ™

301 —4. °‘Ali ibn Ibrahim (—) his father (=) Ibn Abi ‘Umayr (-)
‘Umar ibn Udhaynah (—) Abu ‘Abdillah (p.b.u.h.), as saying:

“Alldh created the Will through the Will itself. Then, He created
all the things through the Will.”

302—5. A group of our associates (—) Ahmad ibn Muhammad
al-Barqi (—) Muhammad ibn ‘Isa () al-Mashriqi-Hamzah ibn al-Murtafi*
(—) one of our associates, as saying:
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“] was in the company of Aba )a‘far (p.b.u.h.), when ‘Amr ibn
‘Ubayd came in and inquired of the Imam, ‘May I be made your ran-
som! The words of Allih, be blessed the Sublime: ‘And on whomso-
ever my anger alights, that man is hurled to ruin.’ (Td Ha, 20:81).
What is the meaning of ‘My anger” (in this verse).’ Aba Ja*far (p.b.u.h.)
replied, ‘O’ ‘Amr, His anger signifies His punishment. Verily, whoever
thought Alldh shifts from one state to another has actually ascribed
to Allih the attributes of His creatures. Nothing can provoke Allah,
the Sublime, to bring any change in Him."”

303—6. ‘Ali ibn Ibrahim (—) his father (—) al-‘Abbas ibn ‘Amr
(-) Hishim ibn al-Hakam in the context of the talk of the atheist
who questioned Aba ‘Abdillih (p.b.uh.) (see tradition nos.225—6
and 297 —2), and one of his questions was:

“Is Allah pleased and displeased?” Abu ‘Abdillah (p.b.u.h.) re-
plied, “Yes, but this is not like that which is found in His creatures.
In the case of His creatures the pleasure is a state (hal) which enters
into Him between one state to another. Since the creatures are hol-
low, compound and created, things can enter into them. Whereas
nothing can enter into our Creator. Because He is One, the Unity in
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His essence and the Unity in the meaning (of His Positive Attributes).
Hence His pleasure is His reward and His displeasure is His punishment
— without anything entering into Him, or stimulating Him or bringing
about any change from one state into another, since these are the
attributes of His creatures who are powerless and needful.”

304—7. A group of our associates (—) Ahmad ibn Muhammad
ibn Khilid (—) his father (=) Ibn Abi ‘Umayr (—) Ibn Udhaynah (-)
Muhammad ibn Muslim (—) Abu ‘Abdillah (p.b.u.h.) as saying:

“Alldh’s will is bound to prevail. (i.e., His will is one with His
putting into action).

A Brief Statement on the Attributes of (His)
Essence (sifatu’dh-dhdt) and the Attributes
of (His) Actions (sifatu’l-fi‘l)

For every two attributes which you attribute to Allah (e.g. The
Creator, The Sustainer), of which each has its own separate being,
(i.e. The Creator achieves its being, as an attribute of Allah, through
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something which Allih creates, and The Sustainer achieves its being,
as an attribute of Allah, through a created being which He sustains),
these attributes are attributes of (His) action. (Because if two attri-
butes are separate in being, obviously each of them differs in their
being with the thing with which they are attributed, and therefore both
the attribute and the attributed have their own being. Therefore, in
order to distinguish an attribute of action from an attribute of essence,
it is always necessary to compare that attribute with another one.
If we perceive these two to be independent of each other in being,
then both of them are attributes of action). The explanation (and
proof) of this sentence is that you prove (establish), in respect of
His Being, what He intends to do and what He does not intend, what
pleases Him and what displeases Him, what He likes and what He
dislikes. If the intention had been the attribute of His essence like
the attribute of knowledge and power, His not intending (for some-
thing) would have been its contradiction. Similarly, if His liking for
something had been the attribute of His essence, His dislike (of some-
thing) would have been its contradiction. Do you not see, we do not
find in His Being apything which He does not know and anything
over which He has no power? Such are the attributes of His essence
(Self), which are everlasting. We can never attribute to Allah power
and (its opposite) weakness. (Similarly, we can neither attribute to
Him knowledge and [its opposite] ignorance and stupidity, nor can
we attribute to Him wisdom and [its opposite] error. Nor can we
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attribute to Him honour and [its opposite] disgrace). It is permissible
to say, “He (Alldh) loves him who obeys Him and hates him who
disobeys Him. He favours him who obeys Him and is hostile to him
who disobeys Him. And verily, He is pleased and He is also displeased.
It is also permissible to say in the invocations: ‘O’ my Allah! be
pleased with me and be not angry at me. Favour me and don’t be
hostile to me."™ ‘

But it is not permissible to say: “Allah has power to know and
has no power not to know. He has power to possess and has no power
not to possess. He has power to be powerful and wise, and has no
power to be other-wise, i.e. without power and wisdom. He has power
to be generous and has no power to be not generous. He has power
to be forgiving and has no power to be not forgiving.” It is also not
permissible to say: “Allih intended to be the Nourisher, the Ever-
lasting, the Mighty. the Wise, the Possessor, the (all) Knowing, the (all)
Powerful.” Since these are the attributes of His essence while intention
is among His attributes of action. '

“Do you not see that it is said; “Allih intended this and did not
intend that.” Every Attribute of His essence negates its opposite in res-
pect of Him. He is called: “The Living, the All-knowing. the All-hear-
ing, the All-seeing, the All-mighty, the All-wise, the Rich, the King,
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the Clement, the Just and the Generous.” The opposite of knowledge
is ignorance. The opposite of power is disability. The opposite of
life is death. The opposite of honour is humiliation. The opposite
of wisdom is error.The opposite of clemency.is haste and ignorance.
The opposite of justice is oppression and tyranny. (So, by proving
any of His essential attributes its opposite is negated.)

LR B B BN

15
CHAPTER ON
ORIGIN OF THE NAML~ OF ALLAH

305—1. ‘Ali ibn Muhammad (-) Silih ibn Abi Hammad (-)
al-Husayn ibn Yazid (—) al-Hasan ibn ‘Ali ibn Abi Hamzah (—) Ibrihim
ibn ‘Umar (—) Aba ‘Abdillah (p.b.u.h.), as saying:

“Verily, Allah the Hallowed, the Exalted created a ‘Name’ not
sounded by letter, nor expressed by word, nor manifested by body,
nor indicated by similitude, nor emblazoned by colour. Negated from
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it are all dimensions, removed from it all limits, inaccessible is it to
the sensations of every sensate being, and veiled is it without any veil.
Allih made it one all comprehensive Word, with four constituents
contiguous, immediate, without one being after the other. Three out
of the four- were made manifest, since creation was most in need of
them, and one has been concealed, the ineffable, the occult Name.
Of the (three) Names that have been made manifest, their manifestation
is ‘Allah’ — the Hallowed, the Exalted. To each one of these (three)
Names, Allah, the Exalted, subordinated four ‘Supports’. Thus, they
have all become twelve ‘supports’ in.number. Then Allih created
thirty Names in respect of every support according to (His differ-
ent) actions. These names are: ar-Rahmdn (The All-compassionate);
ar-Rahim (The All-merciful); al-Malik (The Lord); al-Quddiis (The
All-holy) ; al-Khalig (The Creator); al-Bari’ (The Maker); al-Musawwir
(The Fashioner); al-Hayy (The Ever living); al-Qayyiam (The Self-
subsistent); ‘Whom slumber_seize Him not, neither sleep’;al- Alim
(The All-knowing); al-Khabir (The All-aware); as-Sami‘ (The All-
hearing) ; al-Bagir (The All-seeing); al-Hakim (The All-wise); al- ‘Aziz
(The All-mighty); al-Jabbar (The All-compeller): al-Mutakabbir (The
All-sublime) ; al-‘Aliyy (The All-high); al-‘Azim (The All-glorious);
al-Muqtadir (The All-omnipotent); al-Qddir (The All-powerful);
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as-Salim (The All-peaceable) ; al-Mu’min (The All-faithful); al-Muhay-
min (The All-preserver); al-Munshi’ (The All-evolver) al-Badi‘ (The
All-originator) ; ar-Rafi* (The Exalter) ;al-Jalil (The Majestic) ; al-Karim
(The Generous); ar-Raziq (The All-sustainer); al-Muhyi (The Bestower
of Life); al-Mumit (The Inflictor of death); al-Bd‘ith (The Resurrec-
tor) ; al-Warith (The lnheritbr).

“These names along with the other Beautiful and Good Names
come to a total of three hundred and sixty names. They all branch
forth from the original three which are the three supports. And that
one ineffable occult name became concealed through these three
names. This is what Allah, the Sublime, has said, ‘Say, call upon
Alldh, or call upon’ ‘ar-Rahman’ (the Compassionate); whichsoever
you call upon, to Him (alone) belongs the name most Beautiful.’
(al-Isra’, 17:110)” :

_ (In respect to this traditior, al-‘Allamah al-Majlisi says: “Among

its narrators, there are unknown narrators [to be relied on], and the
tradition itself is one of the ambiguous traditions and its meaning is
an obscure secret which none knows its interpretation save only Allah
and those firmly rooted in knowledge. Therefore, to remain silent
in its interpretation and to confess failure in understanding its mean-
ing is most righteous, worthy and suitable to precaution. (Mir’dt
al-‘uqal, vol.2,.p.24)

306—2. Ahmad ibn Idris (—) al-Husayn ibn ‘Abdillih (—) Mu-
hammad ibn ‘Abdillah, Masa ibn ‘Umar and al-Hasan ibn ‘Ali ibn
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‘Uthman (—) Ibn Sinan as saying:

“I inquired of Abu’l-Hasan ar-Rida (p.b.u.h.), ‘Before Allih, to
Whom belong Might and Majesty, brought the creation into existence,
was He aware of His Own Self?’ He replied, ‘ Yes.’ I further inquired,
‘Did He see and hear His Own Self?’ (Seeing His Own Self signifies
self-consciousness and hearing His Own Self means self-deliberation).
The Imam replied, ‘Allah never needed this (self-consciousness and
self-deliberation) for it was never in question; nor was there any desire
for it. He is His Own Self and His Own Self is He Himself. His power
is all-prevailing and He need not give any name to His Own Self; but
He has assumed the Names just for others to call Him by. The reason
is that if He is not called by any name He cannot be known at all.
The first and foremost name He assumed' for Himself is al-Aliyy or
The Allhigh, al-Azim, or The All-glorious. Since He is Greater and
Higher than every other thing. ‘Allah’ signifies His Essence and His

“Name is al-Aliyy al-Azim The Highest, the Greatest. This is the first
of His names exalted above every thing.’”

307—3. The same chain of narrators (as in the above tradition)
(=) Muhammad ibn Sindn as saying: ;

“I inquired of him (the Imdm, maybe Abu’l-Hasan ar-Rida) re-
garding the name (of Allih), ‘What is it?’ The Imam replied, ‘It is an
attribute of the attributed (Allah).””
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308—-4. Muhammad ibn Abi ‘Abdillih (—) Muhammad ibn
Isma‘il (—) some of his associates (—) Bakr ibn Salih (—) ‘Ali ibn Salih
(-) al-Hasan ibn Muhammad ibn Khilid ibn Yazid (-) ‘Abd al-A‘la
(=) Abu ‘Abdillah (p.b.uh.) as saying:

“The name of Allih is something other than Allih Himself. And
every thing to which the name of ‘thing’ is applicable is a creation
other than Allah Himself. Since whatever is expressed by the tongue
and whatever is worked upon by the-hand is nothing but a creation.
And one’s (saying) Allih (with his tongue) or writing Allih (with his
hands) is an extreme limit one has among other limits (to signify or
symbolise Godhead). But the object symbolised is different from the
symbol. The symbol can be expressed (through sound or letter) and
all that can be cxpressed or described is something created while the
Creator of all things cannot be expressed or described to any extent
worth mentioning. Allih was not brought into being so that the state of
His being could be known through the work of another (who brought
Him. into being). And to whatever extreme limit men may rise in His
cognition, He is other than that extreme limit. He who has grasped
this (truth) can never slide back (from the right path). This is the
Unity of Allah in its purity. Guard (this truth) by the grace of Allah,
confirm it and understand it by the will of Allih. He who imagines
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that he has known Allih through His veil, form or semblance is.a
polytheist. Since His veil, form and semblance are other than He
Himself. Verily, He is the One, the Unique. So, how can a person
bear witness to the Unity (of Allih) and to His being unique, if he
imagines that he has known Allih through (something) other than
Allzh? Verily, only he has known Alldh, who has known Allih through
Allih Himself. He, who has not kmown Allah through Allih Himself
has not known Him at all. What he has known is something other than
Allih. Nothing intervenes between the Creator and the created. Allih

has created all the things when nothing existed. He is called by His
names but He is other than His names and Hil names are other tlun
what He is.”’

16
CHAPTER ON

THE MEANING OF THE NAMES (OF ALLAH)
AND THEIR ETYMOLOGY

309-1. A group of our associates (—) Ahmad ibn Muhammad
285
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ibn Khilid (-) al-Qasim ibn Yahya (—) his grandfather al-Hasan ibn
Rashid () ‘Abdillah ibn Sindn as saying:

“I inquired of Aba ‘Abdillih (p.b.uh.) about the exegesis of the
verse :
“*In the Name of Allih, the Compassionate, the Merciful.” The
Imim replied, ‘(The initial letter) +~ “B™ (of Bismillih) signifies
“bahdu’lldh” meaning “elegance of Allah”. (The second letter) v~
“§* signifies “sandu’lldh’’ meaning “sublimity of Allah™. (The third
letter ¢ “M™ signifies “majdu’lldh ™ meaning “Glory of Allah™ or
according to some other narrators, “mulku’lldh ™ meaning *Kingdom
of Allih” — Allih signifies ‘The worshipped by all.’ And “ar-Rahman™
meaning “Gracious or Compassionate” to all His creatures in general,
“ar-Rahim " meaning “The All-merciful™ to the believers in particu-
lar.”

310—2. ‘Ali ibn Ibrahim () his father (=) an-Nadr ibn Suwayd
(~) Hishim ibn al-Hakam who inquired of Aba ‘Abdillih (p.b.u.h.),
about the names of Allih and their derivations:

“What is the root from which the word ‘Allih’ has been derived ?”
The Imam replied, ‘O’ Hisham, the word ‘Allah’ derives from ‘Ilah’ ,
that is, ‘“The one Who is worshipped’; and the one who is worshipped
necessarily implies that he must be worth to be worshipped. And the
name is (always) different from what is named. So, whoever worship-
ped the name rather than what it denotes has become a heathen and
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actually worshipped nothing. And whoever has worshipped the name
and its meaning jointly has become polytheist, since he has (actually)
worshipped two gods (the name and the meaning). Whoever has wor-
shipped the meaning (of the word Allah) apart from the name, he,
in reality, has worshipped the One God. O’ Hisham, have you grasp-
ed it?’” Hisham said: “Kindly cast more light for my sake.” The
Imam added, “Allah has ninety-nine names. If each and every name
were identical with the named, then each and every name would
be a god. But ‘Allah’ is the One Reality to which all His names point.
And all these names are other than Allah Himself. O’ Hisham, bread
is the name of something to be eaten. Water is the name of something
to be drunk. Dress is the name of something to be worn. Fire is the
name of something that burns. O’ Hisham, have you fully grasped
the point in such a way as to be able to defend your position and
contest it successfully against our opponents who equate with Allah,
the Exalted, the Great, things that are other than Allah?” Hisham
replied, *Yes.” The Imam said, “O’ Hisham, may Allih make it ben-
eficial for you and make you steadfast in truth.”” Hisham (the narrator)
says, “By Allih, no one has subdued me on the subject of the ‘Unity
of Allah’ till (now) that I have attained this émy position).”

311-3. A group of our associates (—) Ahmad ibn Muhammad
(-) al-Barqi (—) al-Qasim ibn Yahya (—) his grandfather al-Hasan ibn
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Rashid (—) Abu’l-Hasan Musa ibn Ja‘far (peace be upon them), who
was questioned about the import of the word ‘Allah’. The Imam
replied, “He (Alldh) dominates over each and everything small or big.”

312—4. ‘Ali ibn Muhammad (—) Sahl ibn Ziyad (—) Ya'qub
ibn Yazid (—) al-‘Abbas ibn Hilal as saying:

“I inquired of ar-Rida (p.b.u.h.), regarding these words of Allah,
‘Alldh is the Light of the heavens and the earth’ (an-Nir, 24:35).
The Imam replied, ‘And- Allih is the Guide for all the inhabitants of
the heavens and the Guide for all the inhabitants of the earth.’ ”

, According to another tradition narrated by al-Bargi,(the Imam
said), “The One Who guided every one in the heaven and every one
in the earth.”

313—5. Ahmad ibn Idris (—) Muhammad ibn ‘Abd al-Jabbar
(=) Safwan ibn Yahya (=) Fudayl ibn ‘Uthman (-) Ibn Abi Ya‘fur
as saying:

“I inquired of Abu ‘Abdillih (p.b.u.h.), regarding the words
of Allah, to Whom belong Might and Majesty, ‘He (Allah) is the first
and the last.’ (al-Hadid, 57:3)

“I stated, ‘We have understood ‘His being the first’. But explain
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for us the meaning of ‘His being the last.’’ The Imam said, ‘Verily,
there is nothing except Him Who is the Lord of the universe but is
subject to annihiliation, alteration, change, decay, transition from
one colour to another, or from one shape to another,or from one
quality to another, or from more to less, or from less to more. He
alone is eternally in one state and He is the first, before every thing
and the last, ever and evermore. His attributes and His names do not
undergo any change as they do in the case of others. Take the example
of a man who is at one time dust, at other time flesh and blood, and
at another time decayed bones and finally dust. Another example
is a date which is at a time raw, at other times ripe, mature, and then
dry. With every change, the names and attributes also go on changing.
Not so, rather just the contrary, is the case of Allih, to Whom belongs
Majesty and Might.””

314—6. ‘Ali ibn Ibrahim (—) his father (=) Ibn Abi ‘Umayr
(-) Ibn Udhaynah (—) Muhammad ibn Hakim (-) Maymun al-Ban
as saying: .

“I have heard Aba ‘Abdillah (p.b.u.h.) saying when he was ques-
tioned about Allah being the first and the last. The Imam replied,
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‘His being the first means there was no ‘first’ before Him and no
beginning preceded Him at all. His being the last means his being
without an end, as end can be conceived only as an attribute of
what is created. But He is eternal — the first and the last. He has always
been and He will always be, having neither any beginning nor any end.
Occurrence does not apply to Him. Nor does He change from one state
to another. He is the creator of every thing.’ ”

315—7. Muhammad ibn Abi ‘Abdillih (rafa‘ahu) (—) Abi
Hashim al-Ja‘fari as saying:

“I had been in the company of Abua Ja‘far ath-Thani (the sec-
ond — p.b.u.h.), when a person inquired of the Imam, ‘There are
names and attributes of the Lord, the Hallowed, the Exalted, men-
tioned in His Book (the Qur’an). (Now) tell me if His names and His
attributes are He Himself. The Imam replied, ‘Your question has
two aspects. If you say that His names and attributes are identical
with His Own Self, it may mean that you are postulating plurality
and multiplicity.for (the being of) Allah. Allah is far above this. (But)
if you mean that these names and attributes (of Alliah) had eternally
been there then this word ‘eternally’ also has double meaning. (Firstly)
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if you mean that these names and attributes have eternally been in
the knowledge of Allih and He has eternally been deserving of them,
then Yes; it is all right. But if you mean that (the literal sense of these
names and attributes, and not their spirit, i.e.) the image, the pronun-
ciation and the spelling of these names and attributes had eternally
been there, then, may Allih save us from (the concept) that there
had eternally been any other thing along with Allah. Allah was when
there was no creation. Then Allah originated (these names and attri-
butes) to be a medium between Himself and His creation. Through
these names and attributes they could supplicate before Him and
worship Him. And this (the supplication before Allah and His worship)
is the remembrance of Allah. Allah was when there was no remem-
brance (for there was no creation). And the object of remembrance
(through names and attributes) is Allih, the Eternal, Who has eternally
been. But His names and attributes are something created (originated)
and the meaning and connotation (of these names and attributes) is the
same as Alldh and (the concept of) incongruity or of union (between
His Self, names and His attributes) is unbecoming of Him, since incon-
gruity and union are found in things which are compound and divisible
(which can never be said of Alldh). Hence it can neither be said that
Allih is compound nor less or more, but He is Eternal in His Essence;
since every thing other than Him, Who is the One, is divisible and
compound and Allih is the One, Indivisible, for ‘more’ or ‘less’ cannot
be imagined of Him. Every thing which is divisible or of which ‘more’
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or ‘less’ can be imagined must be a creation, furnishing a proof of its
creator. Thus, your statement that Allah is Omnipotent means you
have admitted that nothing can humble Him. You have, by these
words, repudiated (the concept of) ‘disability’ from Him, and po-
sited *disability’ as something alien to Him. And similarly, your saying
(Allih is) ‘Omniscient’ negates (the concept of) ignorance from Him,
and you posit ‘ignorance’ as something totally foreign to Him. When
Allih will annihilate the things, He will annihilate their images and
their components, their features in entirety. Allih Who is Eternal is
eternally knowledgeable of them all.’

“The man inquired, ‘How (when all the intervening words and
images vanish) can we name our Lord, “All-hearing”?’ The Imam
_ replied, ‘In the sense that nothing audible that is perceived through
the sense of hearing is hidden from Him. We do not relate His audibi-
lity to something which is tied up with the head. In the same way,
we have named Him All-seeing, since nothing visible that is perceived
through the eyes like colour, body or anything else is hidden from
Him. Never did we attribute to Him seeing through the eyes. In the
game way, we have named Him All-subtle (al-latif), in the sense that
He has all knowledge of the miniscule things like a mosquito or things
smaller than that. He knows all about its breeding place, its instincts,
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its sexuality, its feeling for its brood, its lifting of the one by the other,
and its carrying of eating and drinking stuff to its offspring in the
mountains and deserts and the valleys therein.. Thus, we came to know
that the Creator of them is All-subtle without relating this quality
to any condition (manner or method). Since condition, manner or
method is meant for the created, who is himself conditioned. In the
same way, we have named our Lord All-mighty, not because of His
fighting prowess, for this word is commonly used for the created. If
(Divine) Might had been used in the sense of fighting prowess, as is
usual among the created, then it would become a similitude, to which
the notion of ‘increase’ would be applicable. And to that to which the
notion of ‘increase’ is applicable, the notion of ‘decrease’ would also
apply. And that which decreases is not eternal. And that which is not
eternal is powerless. Thus, our Lord, the Hallowed, the High has nei-
ther any like or unlike, nor any peer, nor any modality, nor extreme,
nor any seeing through the eyes. It has been made unlawful for hearts
to find any semblance for Him, unlawful for the imagination to fix
any limit for Him, and unlawful for the consciousness to create Him
(as existent in imagination). Great and Exalted is He above any com-
prehension by the created, and above the signs of His creation. He is
far, far above this, far too far above.’”

316—8. ‘Ali ibn Muhammad (—) Sahl ibn Ziyid (-) Ibn Mah-
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bab (—) the person whose name was mentioned (—) Abu ‘Abdillah
(p.b.u.h.), as saying:

When a man said, “Alldhu akbar™ (Allah is Greatest) in his pre-
sence. The Imam asked: ‘“Allih is Greatest more than whom?™ The
man replied, “Greatest over every thing.” The Imam further objected,
“(Here) then you have imposed limits on Him!” (You have put a
measure on Him!). The man inquired, “Then, how can I say?” The
Imam replied, “Say, Allah is Greatest than what can be described
(about Him).”

317—9. This tradition was narrated by Muhammad ibn Yahya
(—) Ahmad ibn Muhammad ibn ‘Isa (—) Marwak ibn ‘Ubayd (-) Jumay*
ibn ‘Umayr as saying:

“Abu ‘Abdillah (p.b.u.h.) inquired (of me), ‘What is meant by
“Allah is Greatest™?’ I replied, ‘Allah is Greatest of all things.” The
Imam further inquired, ‘Was there anything (in existence) for Allah
to be greater than it?’ I inquired, ‘What exactly is the meaning then?’
The Imam replied, ‘Allih is Greatest over what can be described (about
Him).’ » -

318—10. ‘Ali ibn Ibrahim (—) Muhammad ibn ‘Isa ibn ‘Ubayd
(=) Yunus (—) Hisham ibn al-Hakam as saying:

294



www.drhasanrizvi.org

LA 26T 0 @ e e B dlasticdl - J6 K1 oy

Llodey ' Je oo ¢ I i lase o painllaugese ¢ Ol ge o el 211 /m10
J,U-_@,U,;mmu el J6 ‘_‘gJ'u,,JIr’L...pur-._]LJL S oledo e
a*.._,a._ibs‘uu.-.. Ln(d.lﬂul:x..-): ,J.:»g_,r.ml

06 ¢ o o3 1345 o e o ¢ ol 1 3 £ ' e - T/
32 Ul Sinobf el £ s il 2ln gl « Tam st o]
ol s Jus S Cslom gl ade pud Vi) £ JGS § sl ona Lo

NN/ YA« paddl () /TV g gasadl () oA/ VY0 Gy —(TY)
YY /09 il .zr/or._,_,h.ll Yo /YY: wlilaldl

* O ® ® * N W

“I inquired of Aba ‘Abdillih (p.b.u.h.) in respect of (the words)
‘Glory be for Allih.’ The Imam said, ‘(It means) Dignity of Allah (i.e.,
purifying the concept of Godhood from all that relates to similitude
or is unworthy of it).’”

319—11. Ahmad ibn Mihrin (-) ‘Abd al-‘Azim ibn ‘Abdillah
al-Hasani (—) ‘Ali ibn Asbat (—) Sulayman Mawla Tirba (—) Hisham
al-Jawiliqi as saying:

“I inquired of Aba ‘Abdillih (p.b.u.h.) regarding the words
of Allih, to Whom belongs Might and Majesty. ‘Glory is for Allah’
(Qur’an, 12:108; 23:91; 28:68; 37:159; 52:43; 59:23). ‘What do
these words mean?’ The Imam replied, ‘(They denote) the essential
purity of Alldh (free from any similitude).’”

320—12. ‘Ali ibn Muhammad and Muhammad ibn al-Hasan (-)
Sahl ibn Ziyad* Muhammad ibn Yahya (—) Ahmad ibn Muhammad
ibn ‘Isa, both of them (—) Abi Hashim al-)a‘fari as saying:

“I inquired of Aba Ja‘far ath-Thani (p.b.uh.), ‘What is meant
by ‘One’ (when we say ‘Allah is One’)?’ The Imam replied, ‘It means
the unanimity of all tongues in respect of Allih being One as He Him-
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self has said:‘And if Thou ask them who created them, they would
certainly say: “Allah” * (az-Zukhruf, 43:87).”

17
CHAPTER ON

ANOTHER CHAPTER (RELATED)
TO THE PREVIOUS CHAPTER

Some additions concerning the different connotations
of names (and attributes) used both for Allih,
the Creator and the created.

321—1. ‘Ali ibn Ibrahim (—) al-Mukhtar ibn Muhammad ibn
al-Mukhtar al-Hamadani* Muhammad ibn al-Hasan (—) ‘Abdullah
ibn al-Hasan al-‘Alawi both of them (—) al-Fath ibn Yazid al-Jurjani
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(=) Abu’l-Hasan (p.b.u.h.) (ath-Thani or ath-Thalith) as saying:

“I heard the Imam saying: ‘He (Allah) is the Subtle, All-aware,
All-hearing, All-seeing, the One, the Unique, Un-needing He begetteth
not, nor is He Begotton and there is none equal to Him. If Allah were
such as those who admit similitude (al-mushabbihah) in the concept
of Allah — the anthropomorphists — have represented, then neither
can the creator be distinguished from the created, nor the originator
from the originated. But He is the Originator and there must be a
distinction between Him and the things to which He gave body and
shape and which He originated, since nothing resembles Him nor
does He resemble anything.’ I said, ‘Yes. May Allih make me your
ransom! But you have called Him the Unique, the Un-needing and
at the same time you also said that nothing resembles Him. Allah is
One and the individual is one. Do they not, therefore, resemble each
other in oneness?’ The Imam replied, ‘O’ Fath, impossible! May
Allah keep you steadfast. Resemblance is resemblance in essence
(not in name). For as for the names, every object is one, and the
names signify the objects that (severally) bear those names. Like-
wise, when we call an individual one, we are predicating that the
individual is one body, not two. Man, in himself, is not one (single),
since he is composed of different limbs and colours. And what is
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composed of different colours (components) can never be regarded
as one. He consists of separate parts, that are diverse and divisible.
His blood is different from his flesh and his flesh is different from his
blood. His nerves are different from his veins and his hair is different
from his skin. Man’s black is different from his white. And the same is
the case with all other creations. Thus, man is one in name not in es-
sence. Allih Exalted be His Majesty, is the, One, the Unique and no one
else is the One, the Unique. Neither is there any incongruity and diver-
sity in Him nor is there any excess and deficiency. But man is a creation
made and composed of different parts and diverse essences, primary
elements and in this state of composition he is regarded as one.’ I
said, ‘May I be made your ransom! You have comforted me. May
Allah comfort you! Your observation (that Allah is) the Subtle, All-
aware, may kindly be explained to me, as you have explained the
Oneness (of Allah). This much I know that Allih is Subtle in a sense
different from that in which any of His creation is subtle for there is
difference (between the creator and creation), but I earnestly wish
that you enlighten me in this respect.” The Imam said, ‘O’ Fath, our
statement that Allah is Subtle means that He has created subtle-things
and has full awareness of subtle things. May Allah give you wisdom
and keep you steadfast. Do you not see the signs of His creation in
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the grass, which is subtle (green and soft) and not subtle (dry and-
rough), and also in the most subtle (delicate and tender) creation
and in the tiny birds, insects, and mosquitoes and in the tiny flies, and
also the things still tinier to the extent that they are not visible to
the eye;, and so small are they that you cannot tell the male from
the female and the young from the old. We see the infinite smallness
of these in their subtleness, and how they are guided in coming near
to the female of the species and escaping from what is deadly, and
in the gathering of what is suited to their survival. We see (creatures)
dwelling in the depth of the seas, under the bark of the trees, and
in the valleys and the barren deserts. We see them communicating
messages to each other and with their offspings, and also their bringing
food for them. We also see their matching of colours, the red with
the yellow and the white with the red. Further, we see, that on account
of their smallness they are not visible to the eye. Our eyes do not
see them; our hands do not touch them. Having seen all this, we have
come to know that the creator of such subtle creatures, must have
used a very subtle art in the creation of what we have mentioned.
Further, we also come to know that all those who make things, do so
out of other things. But it is Allah alone, the One, the Subtle, the
Great, Who has created things out of nothing.’ ™
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322-2. ‘Ali ibn Muhammad (mursalan) (-) Abu’l-Hasan
ar-Rida (p.b.u.h.), as saying;

“May Allih give you knowledge of the good! Know ye, Allah
the Hallowed, the Exalted, is eternal and this attribute of His being
eternal indicates to the wise that neither was there anything before
Him, nor is there anything associated with Him in being eternal.
After the general admission (by the men of wisdom) regarding this
unique and exclusive attribute of Alldh’s being eternal, it is quite
evident to us that there existed nothing before Him, and that there
is nothing associated with Him in his being everlasting. Hence the
claim of those who think that there was any thing before Allah, or
there is any thing associated with Him is totally repudiated. The rea-
son is that if there were any thing sharing with Him in His eternity.
it would not be proper to regard Allah as the Creator of that thing:
because it had been with Allah all the time. How could Allih be the
Creator of what had been with Him all along? And if there were any
thing before Alldh, then that thing would be the first, (not Allih).
And that first (thing conjectured to exist before Alldh) has got the
preferential right to be regarded the Creator of this first (Allah, the
Fternal). Then Allih, the Hallowed, the Exalted, invested Himself
with - names, and when He created (His creatures) and enjoined upon
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them His worship, and put on them trial and tribulation, He sum-
moned them to call Him by those names. So, He named Himself the
All-hearing, the All-seeing, the All-powerful, the Self-subsistent,
the Articulated, the Revealed (or the Manifest), the Concealed, the
Gracious, the Omniscient, the All-strong, the All-mighty, the All-wie,
the All-knowing and other names like these. When the evil-mi.ded,
repudiators saw this and heard us stating that nothing is like Allih,
and nothing in creations is in His modality, they raised an objection.
‘Tell us — when you assert that nothing is like Allih, nor resembles Him,
then how have you associated yourself with Him in His most beautiful
names, for you have given all these names to yourself? Verily, in this
there is a clear proof that you are like Allah in all respects or at least
in some aspects and modalities; since you have gathered for yourself all
these good names.’ Let them be told, ‘Verily, Allih, the All-mighty,
the Exalted, has applied some of His names to His slaves (creatures)
but with a different meaning. One and the same name bears different
meanings. The justification for it is the practice of the people them-
selves, valid according to them and widely prevalent among them.
Alldh addresses His creatures in the same practice of speech (prevalent
among people). He speaks to them in a way which they understand
so that they themselves will stand responsible for any loss they suffer

301



www.drhasanrizvi.org

o gy 055 Oipling s opalSG 3l il Ll (i1 gmy astedlomsie
.;..-i:l.sls:;d,;f_-s)ﬁg e :J:J;JU JUi s ')'-:#L‘c-ﬁ"'u
oV ade coinei® Jllslen L’J‘Q‘L‘YICE JoYlo 5 635 e el
el U3 06 L Y aly o Sl

olou Olazl :.L....Ylu\.lc‘_,;lg-\.lc)m ‘.UL‘,JL-J 4111?_.... l....;!)
t_‘..ql e gaale  dudss ‘ul:»o..dlx_t.._éfs_:_)ba,/io‘t}fiz.ebkb
Uiy GTLS ¢ lms Yol o6 iy dall 2l o oy J ) U il e
BB L s W ad 1531 ol ol Wl 15n LG gl e
e aib T GV SV We &l e LS ¢ Yol J) 15l L2V (L)
cable Je bl ool gkl 3|

* R * B & N-®

(due to not caring to understand). Just as people generally call a man
a dog, a donkey, a cow, sweet, bitter, or a lion, and this is antagonistic
to man’s nature and condition, these names are not appked in the
(literal) sense that has been given to them, since they have quite a
different context here for the man is neither a lion, nor a dog1 do
understand this point, may Allih be gracious to you!

“Allidh has named (Himself ) with (the attributes of) Knowledge,
but (eternal) not contingent knowledge through which conception of
things may be possible or knowledge which may assist Him in guarding
what He is going to ordain in future or in planning what He is going to
create in His creation (in the present) or in disposing of what He has
annihilated from His creation (in the past) or knowledge which, if it
is not available to Him and has become hidden from Him, then He will
be rendered ignorant and helpless. As we see the learned among the
creatures, we call them men of knowledge, because of the contingent
which appears in them and’ of which they were ignorant. And it also
often happens that the knowledge of things departs from them and
then they relapse into ignorance. But Allih is called All-knowing in
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the sense that He is not ignorant of anything at any time ( past, present
or future). Thus, the name ‘one who knows’ is common to both the
Creator and the created, but the connotation is quite different (in
both the cases), as you note.

“Our Lord (Allih) has been given the name ‘All-hearing’ — not
that He has the channel of the ear through which He hears sounds
but with which He cannot see, as we have the orifice of the ear through
which we hear but with which we cannot see. But Allah Himself tells
us that nothing in the world of sound is hidden from Him. Nor is there
any limitation in the range of sound as in the case of our hearing. Thus,
the name of ‘Hearing’ is common (between Allah and the mankind)
but their connotation is quite different.

“Likewise, His seeing is not through the channel of the eyes. On
the other hand in our case, we see with the instrument of our eyes and
they are of no use to us for any other purpose. Allih is All-seeing in the
sense that He is in no doubt about anything that can be seen. Nothing
visible is out of His sight. Here too, the name is common but the con-
notation is quite different.

“Allah is the Self-subsistent (Qd’im), not in the sense that He
supports Himself by standing erect and holding His knees together
as others do. But ‘Self-subsistent’ connotes that He is the Protector,
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" the Supporter, the Watcher. As people say, ‘the supporter of our affairs
is so-and-so0.” Alldh is “He Who stands (Qd’im ) over every soul for what
it has earned.’ (ar-Ra‘d, 13:33). Generally, Qd’im or Self-subsistent
also means the Ever-lasting. It has also the connotation of supporting
and satisfying as you may say to a person, ‘Stand (qum) forth to sup-
port and satisfy such and such family,” meaning support them fully.
Whereas, for us Qd’im (subsistence) means standing on our feet. Thus,
the name ‘Qd’im’ or ‘subsistent’ is common to us (Allah and men) but
the sense or the meaning is different.

“(In the same way), Allah is named ‘al-Latif’ (the Subtle, the
Delicate) not in the sense of being diminutive or slim and slender or
small. But Allah is Subtle and Delicate in the sense that He is effectual
through and through and in the inmost of all things (however minute)
and also in the sense that it is impossible to perceive and comprehend
Him. As you may say to a person, ‘This matter is too subtle (latif)
for me or such and such is refined (latif) in his conduct and speech.’
You, in other words, tell him that intelligence has failed to grasp the
matter, and effort has lost the trace of it and it has become so deep
and delicate that imagination cannot reach it. Such is the subtlety of
Alldh, blessed be the Exalted, since He is too subtle to be apprehended
by any definition or be limited within any description, whereas subtle-
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ness (latdfah), in our context, connotes smallness or diminutiveness.
Here again the name is common but the meaning is different. As for
Allih’s being the Omniscient and All-aware (al-Khabir), this means
that nothing becomes hidden from Him and nothing slips from Him.
His knowledge is not (the result of) experiment, nor (the fruit of) the
authority of tradition. Experimentation and the authority of tradition
are the two (sources of) knowledge. If there is neither making experi-
ment nor following tradition there would be no knowledge, and the
man in that condition would be ignorant. Allih is eternally conversant
with what is to be created, while amongst mankind the man of know-
ledge or the conversant man is one who has become conversant or
knowledgeable (passing through the stage) of the ignorance of the
learner. Thus, here too the name is common but the connotation is
quite different.

“Allah is az-Zdahir (the Manifest: one who prevails), not in the
sense that He appeared above every thing and rode them and settled
on them and out-topped them. (So, nothing can hide Him from the
right.) But He is az-Zdhir or Manifest and prevails over every thing in
the sense that He holds all authority, dominion and power over each
and every thing. As a person would say, ‘I have prevailed over my
enemy and Allah has given me power to overcome him.’ It signifies
victory and domination. Such is az-Zdhir of Allih over every thing.
There is another sense of az-Zdhir — the Manifest. He is Manifest to
everyone who intends to seek Him. He is not hidden to His seekers

305



www.drhasanrizvi.org

b UST oe Al s s ade iz Y ol SLoaldl G55 Tas9s LW
i et into sl 5 Ve Jlisg ol Ihlo»cbsis LAl i,
oYl Lo b oo palably awily U1 G alillsclisole o 6T n el
. | - gall Laow ¢l
wactll 55 b sgis Ol LW OVl Jae e Ll (LUIGT
386, g 4l SIS T pass Wios LWhe LW il e
LIl 3 Wi izl I bl gy nceale
LS Sasablae s Jasly cis Yo e Jeo s el Gl

and nothing is hidden from Him. He is the Disposer of each and every
- thing He has created. So, which appearance is more manifest and evi-
dent than Allih, the Almighty, the Exalted? Since in whichever direc-
tion you turn, His (wonderful) creation cannot remain hidden from
you. Even within your own self there are sufficient signs to satisfy you.
(But) in our case, the manifest means something which comes into
view by itself or is known by its limits and location. Thus here too, the
name is common, but the connotation is quite different.

“Allah is al-Bdtin (hidden), hidden not in the sense that He is
inside things, or that He has descended deep into them, but in the
sense that His knowledge, providence and plan permeate the inside of
every thing. As a person says, ‘I have gone deep into the matter in the
sense that I have experienced it and have fully known all its hidden
secrets.” But for us ‘hidden’ means the disappearance of a thing inside
some other things. Here again we have the name in common, but the
connotation is quite different. Allah is al-Qdhir (the Omnipotent)
not in the sense of deliberation, and painful endeavour, and exertion,
and planning, and diplomacy and intrigue, which His creatures exert
themselves in to gain power over each other, and for the vanquished
to become victorious, and for the victorious to become vanquished.

But Allah the Almighty, the Exalted, is Omnipotent (al-Qdhir) in the
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sense that everything He has created is clothed with lowliness and
self-abasement before Him, the Creator, and can offer no obstruction
to what He wills regarding it. It is not even the twinkling of an eye
for Him to utter ‘Be’ and forthwith ‘It is’. And victory among us is
as we have already discussed and described above. Thus, here too,
the name is common but the meaning is quite different. Similar is the
case in respect of all the names of Allih. Although we have not brought
together all His names here, yet whatever we have” . explained herein
is sufficient for correct inference and understanding. Allah alone is
your help and mine too, for our guidance and success.”
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18
CHAPTER ON
INTERPRETATION OF ‘AS-SAMAD'

Allzh is as-Samad — (On Whom everything depends and
Who is Self-dependent — al-Ikhlas, 112:2)

323-1. ‘Ali ibn Muhammad and Muhammad ibn al-lHasan
(-) Sahl ibn Ziyad (-) Muhammad ibn al-Walid, whose title was
Shabab ag-Sayrafi (—) Dawad ibn al-Qasim al-Ja‘fari as saying:

“I inquired of Abi Ja‘far ath-Thani (the second —p.b.u.h.),
‘May I be made your ransom! What is meant by ‘ag-Samad’?" The
Imam replied, ‘ag-Samad’ means the Lord to Whom one tumns for
every need big or small.’”

324-2. A group of our associates (—) Ahmad ibn Abi ‘Abdillih
(=) Muhammad ibn ‘Isi (=) Yunus ibn ‘Abd ar-Rahmin (—) al-Hasan
ibn jas-Sari (—) Jabir ibn Yazid al-Ju'fi as saying:
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“I inquired of Abu Ja‘far (p.b.u.h.) something about the Unity
of Allih. The Imam replied, ‘Verily, Allah, Whose name is blessed and
Who is exalted in the transcendence of His Essence, is the One (the
only One). He is unique in Oneness, and He attributed Oneness to
Himself when He was alone. (Nothing is one and unique in the sense
in which Allih is One and Unique.) Then, He made His Unity evident-
ly known to His creatures (after their creation). Thus, Alldh is One,
Unique, Self-dependent (as-Samad) and All-holy. Everything worships
Him and turns to Him in its dependence. And He embraces all things
in His knowledge.’”

(AL-KULAYNI SAYS:) Hence in the interpretation of ‘as-Samad’
this is the true meaning, and not that one towards which those people
who have likened Allih to His creation (al-mushabbihah) have gone,
as they interpreted ag-Samad as dense, solid with no hollowness in it.
Since this (density) cannot but be a quality of a body (mass), Allih, the
Exalted in His remembrance, is too far above this. Allah is too Majesty
and Great for the imagination to reach His attributes or to comprehend
the reality of His Majesty. If the interpretation of as-Samad as an at-
tribute of Allih is taken to mean solid and massive then it would be
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contrary to these words of Allih, the Exalted, the Great, ‘Like Him
there is naught’ (ash-Shdrd, 42:11). Since solidity is an attribute of
(material) bodies that are dense and have no hollowness, such as iron,
rock and other solid things that have no hollowness in them, High in-
deed be Allah exalted above that. With regard to the saying of al-mu-
shabbihah, what has come into the tradtions (akhbdr) which seem to
be agreeable to them (we cannot accept), the learned (the Imam) is
quite aware of what he said. But what the Imam has said here, ** Verily,
as-Samad idiomatically means ‘the Lord on Whom every thing depends
and to Whom every thing turns (in its needs)’” is the true meaning
and is in accordance with the word of Allah, ‘Like Him there is naught’.
And etymologically also ag-Samad means ‘aimed at’. Abu Talib (the
uncle of the Holy Prophet) in one of his verses of eulogy for the Holy
Prophet (peace be upon him and his progeny) said, “I swear by the
furthest pebbles (Jamratu’l-‘Aqabah, at Minna, Mecca), when they
(people) aim at.it for pelting stones at its head, ‘Samadii lahd’ means
‘aim at it to pelt stones at it’, by ‘janddil’ that is, the ‘small stone’ ™
(It means [that the poet swears by the time] when people [during the
pilgrimage] turn to and aim at [the columns] and pelt small stones
at them. Those small stones are called ‘jimar’.)

One of the poets of the pre-Islamic period said, “I cannot imagine
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that in the surroundings of Mecca, there should be a visible House
for Allih at which men aim (yugmadu)” that is, which is their aim
and their goal. And Ibn az-Zibrigin (a poet) has also said, *“None is
Rahibah except the Lord, to Whom all aim at (samad).”” And Shaddad
ibn Mu‘awiyah (a poet) recited this verse regarding Hudhayfah ibn
Badr, *‘I struck his head with my sword saying, ‘O’ Hudhayfah take
this blow from me since you are the chief and the ‘samad’ ( at whom
all people aim).””

There are many more examples likc this. Allah, the Almighty,
the Great, is the Lord and the ‘samad’ to Whom all the creatures aim
at in their need, whether jinn or men, and they seek His shelter in
their adversities, and from Him they hope for abundance, look up
to Him for the continuation of the bounties so that their hardship
may be dispelled from them.

311



www.drhasanrizvi.org

11
(Jli:.i)ll;ifﬁ| L_-JL!}
ol o e o 0 Kl deslen) (B e ¢ dilas gl o 1 /T
ool gl o g inad a0 Cosimese a2l o gl 8 ¢ 3L
Sl Ll ) I JWs 90 1 Ol sk 0 098 e S5 1 J6 22
andl 5 0l G _,]a;.L.:;!..J_}l.oiullctx\'gJ_',l.Yildol:J'Ui_'o
h-“c'h:l 'J"'L‘-‘U'” H’imuuﬂrjﬁiw_ﬁmr‘l.‘y
D5 Iy a5) : l_,HJ,sL,-l'r.ﬁaJIjJ.Jl,.\'! J) Y Jshll 95 gas

L B B BN N B B

19
CHAPTER ON
MOVEMENT AND MOBILITY

325—1. Muhammad ibn Abi ‘Abdillih (—) Muhammad ibn
Isma‘il al-Barmaki (—) ‘Al ibn ‘Abbéas al-Kharadhini (—) al-Hasan
ibn Rashid (—) Ya‘qub ibn Ja‘far al-Ja‘fari (—) Abu Ibrdahim (Muséa
al-Kazim — p.b.u.h.) as saying when it was mentioned before him
that a certain group of people imagine that Allih, the Hallowed, the
High, comes down to the lowest firmament. He said:

“Verily, neither does Allih come down nor does He stand in
need of doing so. Since any view, distant or near, is the same to Him.
Neither does anything near become distant to Him, nor does anything
distant become near to Him. He does not need anything, but all things
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need Him and He is the Bountiful. None is god except Him, the Al-
mighty, the All-wise. Those who relate that Allih, the Hallowed, the
High descends, are the people who ascribe decrease and increase to
Allah. Every mobile object is always in need of a stimulus by and
through which it comes into action (thus to think that Allih descends
is to think Him mobile and in need of a stimulus). Thus, whoever
guessed in such a way in respect of Allih met his doom. So, beware
in respect of Allah’s attributes lest you should confine Him within
any limits by putting on Him the degrees of decrease and increase or
attributing to Him any mobility or stimulating Him into some action,
or taking Him to be liable to decay or abdication, or thinking Him
to be standing up or sitting down. Verily, Allih is too far above the
attributes given to Him by their authors. He is over and above the
qualifications accorded to Him by the qualifiers. He is too far above
the thoughts of the thinkers. Have full faith in (Allih) the Almighty,
the Merciful. ‘Who sees thee when thou standest and when thou turn-
est about among those who prostrate (in obeisance unto Allih).’ "
(ash-Shu‘ard’, 26:217-219)

326—2. The previous narrator, that is, Muhammad ibn Abi
‘Abdillah (rafa‘ahu) (—) al-Hasan ibn Rashid (-) Ya‘qub ibn Ja‘far
(=) Abu Ibrahim (p.b.u.h.) as saying:
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“When I say Allih is ‘Qd’im’, upright and erect, I do not mean
that He (Himself) and the place where He stands are two different
things; nor do I mean to confine Him to some locations; nor do 1
put any limit over Him; nor do I mean that Allih moves into some
thing with the support of (any) limb; nor do I mean that He opens
His mouth when speaking. But I do mean what Allah Himself, the
Hallowed, the Exalted has said, ‘Be and it becomes’ (2:117; 3:47,
59;6:73; 16:40; 19:35; 36:82; 40:68), just by His mere intention
without any hesitation in His heart. He is ‘Samad’ — the One aimed
at and the Unique. He is not in need of any partner to remind Him
of His concern, and to open the doors of knowledge for Him.”

327—-3. From him (al-Kulayni) (—) Muhammad ibn Abi ‘Abd-
illah (=) Muhammad ibn Isma‘il (—) Dawad ibn ‘Abdillah (-) ‘Amr
ibn Muhammad (-) ‘Isa ibn Yanus as saying:

“Ibn Abi al-‘Awja’ inquired of Abu ‘Abdillah (p.b.u.h.) during
a conversation with him, ‘ You have mentioned Allah and (in this way)
you have made a reference to (some thing) absent and unseen’. Aba
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‘Abdillah (p.b.u.h.) said, ‘Fie upon you! How strange? How can He,
Who is a witness to His creatures, Who is nearer to them than the
jugular vein, Who hears their talking, sees them in their person and
knows their secrets, be absent and unseen?’ Ibn Abi al-‘Awja’ further
inquired, ‘Is Allih at every place? When He is in the heavens how can
He be on the earth and when He is in the earth how can He be in the
heavens?’ Abu ‘Abdillih (p.b.u.h.) replied, ‘You have kept in your
view the attributes of the created which occupy the space to which
they are transferred vacating the one they are transferred from, with-
out knowing what happened to the former space. There is no space
without Allih of the highest eminence and Monarch to be obeyed,
Whom no space can confine and Who in relation to one place is not
nearer than another.” "

328—4 ‘Ali ibn Muhammad (—) Sahl ibn Ziyad (—) Muhammad
ibn ‘Is3 as saying:

“] had written to Abu’l-Hasan ‘Ali ibn Muhammad (p.b.u.h.),
‘O’ my master, may Allih make me your ransom, it was narrated to us
that: “Allih is at one place not at the other, establishing Himself upon
the throne. Verily, He descends in all the last midnights among the
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nights at the lowest heaven of this world.” Further it has also been
narrated that He descends in the night of Arafah (the night between
9th and 10th Dhi’l-hijjah — the last month of the Islamic Calander) and
then returns to His place. One of your close followers has commented
in this respect, “If Allah is at some place and not at the other, the air
is bound to join and encompass Him, since air consists of fine matter .
and surrounds all things in proportion to its own mass.” According to
the above illustration, how can air (with its limitation) encompass
Allih, the Great in His praise?’ In reply, the Imam wrote: ‘In this
respect, Allah knows better and He is the best assessor of the place
He is at. You must know only this that when Allah is on the lowest
heaven He is, at the same time, on the throne. All things are equally
known, controlled, owned and encompassed by Allah.’”

The same narrator (—) Muhammad ibn Ja‘far al-Kafi (=) Mu-
hammad ibn ‘Isi, the same tradition.
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About the Words of Allih, the Exalted:

‘Three men conspire nor secretly together,
bur He is the fourth of them.'

329-5. From him (al-Kulayni) (—) a group of our associates
(-=) Ahmad ibn Muhammad ibn Khalid (-) Ya'qub ibn Yazid (-)
Ibn Abi ‘Umayr (-) Ibn Udhaynah (—) Aba ‘Abdillah (p.b.u.h.),
as saying in respect of the words of Allah, the Exalted: ‘Three men
conspire not secretly together, but He is the fourth of them, neither
five men, but He is the sixth of them’ (al-Mujadalah, 58:7).

“Alldh is a Unity in His entity, totally different from His creatures
and so has He described Himself, ‘And Allih encompasses all things’
(Fugsilat, 41:54). Everything is under His full supervision, control
and power, ‘From Him is not hidden, the weight of (even) an atom
in the heavens and nor in the earth, nor is there aught less than this
and nor aught greater’ (Saba’, 34:3). Allih encompasses all things
(and nothing can be hidden from Him) with His full supervision and
knowledge and not by His entity, since the space (which encompasses
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everything materially) is confined to four boudaries. If Alliah had en-
compassed all the things by His Own entity, He Himself would have
been subject to the limits of the boundaries.”™

About His (Allih’s) words:
“The All-compassionate sat Himself upon the Throne”

330-6. ‘Ali ibn Muhammad and Muhammad ibn al-Hasan (-)
Sahl ibn Ziyad (—) al-Hasan ibn (Musa) al-Khashshab (—) some of
his persons (=) Abii ‘Abdillah (p.b.u.h.), when he was asked regarding
the words of (Allah), the Almighty, the Great : ‘The All-compassionate
sat Himself upon the Throne’, (Td Ha, 20:5). He replied, “Allih
prevails over all things. Hence concerning things nothing is nearer to
Him than any other thing.”

331-7. According to the same authorities (—) Sahl (—) al-Hasan
ibn Mahbab (-) Muhammad ibn Marid: Aba ‘Abdillih (p.b.u.h.),
was questioned regarding these words of Allah, the Almighty, the
Great, ‘The All-compassionate sat Himself upon the Throne.’ The
Imam replied, ‘“Alldh prevails over all things. Hence concerning things
nothing is nearer to Him than any other thing.”
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332—-8. From him (al-Kulayni) (—) Muhammad ibn Yahya
(=) Muhammad ibn al-Husayn (—) Safwan ibn Yahya (—) ‘Abd ar-
Rahman ibn al-Hajjaj as saying:

“I inquired of Abu ‘Abdillah (p.b.u.h.) regarding the words of
Allah, the Sublime, ‘The All-compassionate sat Himself upon the
Throne.” The Imam replied, ‘For Allah everything is equal. Hence
nothing is nearer to Him than another; neither is (anything) that may
be near near to Him, nor is (anything) that may be far far from Him
(because only those things achieve nearness and farness which need
places, but Allih has no place). For Him all the things are equal (in
distance).’ "

333-9. From him (al-Kulayni) (=) Muhammad ibn Yahya (-)
Ahmad ibn Muhammad ibn ‘Isa (-) al-Husayn ibn Sa‘id (—) an-Nadr
ibn Suwayd (—) ‘Asim ibn Humayd (—) Abi Basir (—) Abu ‘Abdillih
(p-b.u.h.), as saying:

“Whoever thinks that Ailah is from, in, or on a thing is an in-
fidel.” “I (the narrator) said: ‘Explain it further to me.” He said,
“I mean (the person who thinks that) Allah is encompassed by some-
thing, or is seized by something, or is from something existed before
Him i8 an infidel.” ”
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Another tradition says: “Whoever thinks that Allah is from some-
thing, has determined Him as being originated (after non-being). Who-
ever thinks that Allah is inside something, has determined Him as being
confined. Whoever thinks that Allih is on something has determined
Him as something which can be carried.”

About His (Allah), the Sublime’s words
“4And it is He Who in heaven is God and in earti is God.”’

334-10. ‘Ali ibn Ibrahim (—) his father (—) Ibn Abi ‘Umayr
(—) Hisham ibn al-Hakam as saying:

“Abu Shakir ad-Dayasani inquired of me, ‘There is a verse in the
Qur’an which is our saying, (that there are two gods).’ I inquired,
‘What is that?’ He replied, ‘And it is He Who in heaven is God and
and in earth is God’ ” (az-Zukhruf, 43:84). ‘I (the narrator) did not
know what reply to give him. So, 1 went on pilgrimage and informed
Abi ‘Abdillih (p.b.u.h.) about the question. The Imam said, ‘These
are the words of a wicked atheist (zindig). When you return ask him,
‘What is your name (by which you are called) in Kufah?’ Surely he
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will reply by such and such name. Then ask him, ‘What is your name
(by which you are called) in Bagrah?’ Surely he will reply by such
and such (the same) name. Then you tell him, ‘Such is our Lord, Allih,
Who in heavens is God, in earth is God, in seas is God, in de8erts is God.
Thus, He is God at every place.””

The narrator says, “I returned to Kafah and went to Abu Shakir
and gave him the reply. Hearing it he remarked, ‘These words have
been imported from Hijaz.’ ™

LR IR IR R

20
CHAPTER ON
THE THRONE AND THE CHAIR

335—11. A group of our associates (—) Ahmad ibn Muhammad
al-Barqi (rafa‘ahu) as saying:

“al-Jathaliq (Catholicos, primate of the Armenian Church) in-
quired from Amir al-mu’minin (‘Ali, p.b.u.h.), ‘Inform me whether
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Allah, the Almighty, to Whom belongs Might and Majesty, lifts the
Throne, or the Throne lifts Him?" Amir al-mu’minin replied, ‘It is
Allah, to Whom belongs Might and Majesty, Who lifts the Throne,
the heavens, the earth and all that is in and between them. And that
is what Allih, to Whom belongs Might and Majesty, Himself says,
‘Verily, Allah holds the heavens and the earth, lest they remove; did
they remove, none would hold them after Him. Surely He is All-clem-
ent, All-forgiving’ (Fdtir, 35:41). Then he (al-)athaliq) said, ‘Inform
me about His (Alldh’s) words, ‘And upon that day eight shall carry
above theni the Throne of thy Lord’ (al-Haqqah, 69:17). How has
Allih said so when you have said that Allah lifts the Throne, the hea-
vens and the earth?’ Amir al-mu’minin replied, ‘Verily the Throne has
been created by Allih, the Sublime, out of four categories of light:
There is the red light from which the red colour has derived its redness.
"There is the green light from which the green colour has derived its
greenness. There is the yellow light from which the yellow colour has
derived its yellowness and there is the white light from which the white
colour has derived its whiteness. It (the Throne or the white light) is the
knowledge which has been imparted by Allih to those who bear it. And
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this (knowledge) is the light from and out of His Majesty. Thus, through
His Majesty and Light, Allah made the hearts of the believers realize
Him. And because of Allih’s Majesty and Light, the ignorant turned
hostile to Him. And also because of His Majesty and Light, all the cre-
atures, whether in the heavens or on the earth, seek the means for an
approach to Him (Allih), through various acts (of obedience) and
through religions that they are allied to. Thus, everything that has been
lifted, Allah lifts it through His Light, His Majesty and His Power. These
things have no power to hurt or profit themselves, nor power of death
or life, or rising up. Hence everything is lifted (by Him). Allah, the
Almighty, the Exalted, is He Who holds the heavens and the earth lest
they remove, and it is He Who encompasses them and everything, and
it is He Who is the life and the Light of everything. ‘Glory be to Him!
high indeed be He exalted above what they say.’ (al-Isrd’, 17:43)

“He (al-Jithaliq) asked him: ‘Tell me where is Allih, the Al-
mighty, the Great?’ Amir al-mu’minin replied, ‘He (Allih) is here,
there, above, beneath, around and with us. This is what He (Allah
Himself) says: ‘Three men conspire not secretly together, but He is
the fourth of them, neither five men, but He is the sixth of them,
neither fewer than that, neither more, but He is with them, wherever
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they may be' (al-Mujidalah, 58:7). Thus the Throne (the compre-
hensive seat of His authority and knowledge) encompasses all the
heavens and the earth and whatever is in between them two, and
what is beneath the lowest of the low, below the earth. ‘And be thou
loud in thy speech, yet surely He knows the secret and that yet more
hidden® (Td Hd, 20:7). This is what these words of Allih, the Sublime
mean: ‘His chair comprises the heavens and the earth; the preserving
of them tires Him not; He is the All-high, the All-glorious’ (al-Bagarah,
2:255). Those who bear the Throne of Supreme Authority are the
learned scholars upon whom Allih has bestowed His knowledge. Out
of these four things (the Throne, the Chair, the Heavens and the Earth)
there is nothing of that which Alldh has created in His Kingdom, (the
Kingdom) which He has shown to His chosen ones and which He
showed to His friend (Ibrahim) as He says: ‘So We showed Ibrahim
the Kingdom of the heavens and earth, that he might be of those
having sure faith’ (al-An ‘dm, 6:75). How can the bearers of the Throne
bear Allih (Himself) while their hearts are alive through the life (be-
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stowed by) Allih and through divine light they are guided to know
Him?’ "

336—2. Ahmad ibn Idris (—) Muhammad ibn ‘Abd al-Jabbar
(=) Safwan ibn Yahya as saying: ‘

“Abu Qurrah the scholar of tradition asked me to present him
to Abu’l-Hasan ar-Ridd (p.b.u.h.). I sought the Imdm’s permission
and it was granted to me. Abu Qurrah went in to the Imam and in-
quired about the lawful and unlawful. Then, he said to him (the Imam),
‘Do you admit that Allih is (in a state of) being carried ?’ Abu’l-Hasan
(p-b.u.h.) replied, ‘Everything carried is (passive) i.e., acted upon by
someone else, and is in need (of others). The word ‘carried’ in itself
connotes deficiency and need. On the other hand the carrier is (active)
}.e., the one who acts. The word carrier signifies analogy within itself,
just as the words above, below, the very high and very low are generally
used by speakers. Allih has also said, ‘And to Alliah (alone) belongs
(all) the most beautiful names, so call Him by them’ (al-A ‘raf, 7:180).
And He has never said in His Book that He has been carried. Rather
He has said that He carries on land and sea (as Allih says: ‘We have
honoured the children of Adam and carried them on land and sea’
[al-Isré’, 17:70] ). ‘And it is He Who holds the heavens and earth
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lest they remove’ (Fadtir, 35:41). And everything which is carried is
always apart from Alldh. It has never been heard that anyone who
believes in Allah and His Majesty called Him (Allah) ‘O’ the carried.’
Abu Qurrah inquired: ‘Allah (Himself) said: “(And the angels shall
stand upon its borders), and upon that day eight shall carry above
them the Throne of thy Lord™ [al-Hdqqah, 69:17] ). And regarding
the verse ‘Those who bear the Throne (and those round about it,
proclaim the praise of their Lord, and believe in Him, and they ask
forgiveness for those who believe: ‘Our Lord, You embrace every
thing in mercy and knowledge; therefore forgive those who have
repented, and follow your way, and guard them against the chastise-
ment of Hell. Our Lord, and admit them to Gardens of Eden that
You have promised them and those who were righteous of their fathers,
and their wives, and their seed; surely You are the All-mighty, the
All-wise . . .” —al-Mu’min, 40:7—9).” The Imam replied, ‘The Throne
by itself is not Allih. The Throne is the name (having two meanings,
one) of His knowledge and (the other of His) Might, which includes
each and every thing with it. Further, Allih has attributed the bearing
(of the Throne) to some among His creatures who are other than He
Himself. Since through the bearing of the Throne Allih has made His
"creatures worship Him. The bearers of the Throne are those who are
the bearers of His knowledge and those creatures who glorify Him
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around His Throne (that is, the second meaning). They act according
to their knowledge. They include the angels who record the doings of
mankind. Allih has made the inhabitants of the earth worship Him by
their circumambulating His House (the Ka‘abah). And Allah sat Him-
self upon the Throne as He Himself said, (Ta Hd, 20:5). Allah holds
and protects the Throne, its bearers and all that is around His Throne.
Alldh is the One Who holds them and sustains them and every sentient
being. He is over and above all things, and fully prevails over them.
He cannot be regarded as carried or underneath anything. These words
are quite improper, having no (logical) basis. Such words are wicked
both in their letter and their spirit.’

“At this Aba Qurrah said, ‘Do you falsify the tradition narrated
(to us) which says, “Verily when Allih becomes angry His wrath is
known through (the increased) weight (which the angels feel) on their
shoulders while carrying the Throne. (At that moment) the angels
forthwith lie in prostration. When (Alldh’s) wrath subsides, the weight
of the Throne lightens, and the angels return to their former posi-
tion.” * Hearing this Abu’l-Hasan (p.b.u.h.) said, ‘Tell me, whether
Allah, be blessed the Sublime, has or has not been wrathful ever since
He cursed Iblis (Satan), and (tell me) when He became pleased with
Iblis. (No doubt) Allih has ever since been wrathful over Iblis, his
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friends and followers. Therefore, the angels, who carry the Throne,
must be lying in prostration till now! Further, how do you dare to
associate with Allih the attribute of changing from mood to mood
and state to state. And how do you dare to apply to Him (the Creator)
what is applicable to the created while Allah is glorified and far too
above this? Allih has never perished along with the things which
perished. And He never changes along with changes, and never alters
along with things that alter. Everything besides He Himself is fully
in His hold and at His disposal. All are in need of Him but He (Allah),
besides Himself, is in need of nothing at all.” ™

337—-3. Muhammad ibn Isma‘il (—) al-Fadl ibn Shadhan (-)
Hammad ibn ‘Isa (-) Rib‘i ibn ‘Abdillah (—) al-Fudayl ibn Yasir as
saying:

“I inquired of Aba ‘Abdillah (p.b.u.h.), regarding the verse of
(Allih) the Almighty, the Great, ‘His Chair comprises the heavens
and earth’ (al-Baqarah, 2:255). The Imam replied, ‘O’ Fudayl, all
things, the heavens and the earth, all are within the Chair.’ ™

338—4. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
ibn ‘Isa (—) al-Hajjal (—~) Tha‘labah (ibn Maymin) (—) Zurarah ibn
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A‘yan as saying:

“I inquired of Abu ‘Abdillih (p.b.u.h.), regarding the words of
Allah, the Almighty the Great, ‘His Chair comprises the héavens and
earth’; ‘Do the heavens and the earth include the Chair, or does the
Chair include the heavens and the earth?’ The Imam said: ‘It is the
Chair which comprises the heavens, the earth and the Throne. The
Chair (also) includes every (other) thing.’

339-5. Muhammad ibn Yahya (-) Ahmad ibn Muhammad
(=) al-Husayn ibn Sa‘id (—) Fadalah ibn Ayyub (-) ‘Abdillah ibn
Bukayr (—) Zurarah ibn A*yan as saying:

“I inquired of Abu ‘Abdillah (p.b.u.h.), regarding the words of
Allih, the Almighty the Great, ‘His Chair comprises the heavens and
earth.” ‘Do the heavens and earth include the Chair or does the Chair
include the heavens and the earth?’ The Imam replied, ‘Verily, all
things are within the Chair.””

340—6. Muhammad (ibn Yahyi) (—) Ahmad ibn Muhammad
ibn ‘Isi (=) Ahmad ibn Muhammad ibn Abi Nasr (—) Muhammad ibn
al-Fudayl (—) Abi Hamzah (—) Aba ‘Abdillah (p.b.u.h.) as saying:
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“The bearers of the Throne — the Throne is knowledge — are
eight. Four are from amongst us (the progeny of the Prophet), and
the other four are from amongst those whom Allih wished.”

341—7. Muhammad ibn al-Hasan (—) Sahl ibn Ziyad (—) Ibn
Mahbub (—) ‘Abd ar-Rahman ibn Kathir (—) Dawud ar-Riqqi as saying:

“I inquired of Aba ‘Abdillih (p.b.u.h.), regarding the following
words of Allah, the Almighty, the Great, ‘And His Throne was upon
the water’ (Hid, 11:7). The Imam inquired, ‘What do the people
say about it?’ I replied, ‘People say that the Throre was on the water
and Allah was on the Throne.’ The Imam said, ‘They are liars. He who
thinks so has made Allih (transportable),someone carried, and (in this
way) has ascribed to Him the attributes of the created. Further, this
proves as a necessity that what bears and lifts Allih must be stronger
than Allih Himself.’ T requested the Imam, ‘May I be made your
ransom! Kindly enlighten me on this point.” The Imam said, ‘Verily,
Allih, prior to creating the heavens, the earth, the jinn, the mankind,
the sun, and the moon put His religion and knowledge on the water.
When Allah intended to create the creaturesgHe spread them all before
Him and questioned them, ‘Who is your Lord?’ The first and fore-

330



www.drhasanrizvi.org

& oM aphallolam « 105 il ¢ 1500 g dilel o a5 M1 £33l
SIIGE  plgllons il Slals ey s A Yia LG
J ¢ 631 Wy pms : 1ol aethalls &Y 5l ﬂ!.v;.ri,i,, - ,u.fu 5™ 3T:esT
i e LS G claé 1) g Yol Je ba 2Kl cJis . | &:y.uml
RYBY] wg),w,yw L,L.T_l,.u._.m,J,.,,ndl,u

-Gl opade 5083 LtV olbestldl b L

LR B BN BN

INARRRATAZRE NS [P ERY

most who replied (to this question) were the Messenger of Allah,
Amir al-mu’minin and the Imams (p.b.u.t.). They said, “You are our
Lord”. At this, Allah made them bear His knowledge and religion
and addressed the angels, “These are the bearers of My religion and
My knowledge, and are My custodians over My creatures, and these
are the people who will be called upon to give account.” Then Allih
addressed the sons of Adam (mankind): “Acknowledge the Lordship
of Allah and the rulership of these people and their obedience.” Man-
kind replied, “Yes our Lord, We do acknowledge.” Then Allah ad-
dressed the angels, ‘“Be witness (to them).” At this the angels affirmed
saying: “We are witnesses to them, so that they may not deny tomor-
row and say: ‘As for us, we were heedless of this’ (al-A ‘rdf, 7:172).
Or they may say:*“Our fathers were idolaters aforetime, and we are
seed after them. What, will you then destroy us for the deeds of the
vain-doers™ (al-A ‘rdf, 7:173). -

“0’ Dawad (the interrogator), Our rule is highly stressed to
them in the pledge.’”
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21
CHAPTER ON
THE SPIRIT (AR-RUH)

342—1. A group of our associates (—) Ahmad ibn Muhammad
ibn ‘Tsa (=) Ibn Abi ‘Umayr () Ibn Uzaynah (—) al-Ahwal as saying:

“I inquired of Abu ‘Abdillah (p.b.u.h.) regarding the Spirit (which
was breathed) into Adam (p.b.u.h.) as are the words of Allah, ‘(And
when your Lord said to the angels: See, I am creating a mortal of a
clay of mud moulded.) When I have shaped him and breathed My spirit
in him (fall you down, bowing before him — al-Hijr, 15:28—-29).’
The Imam said, ‘ This spirit is a creation of Allah and the spirit breathed
into ‘Isa (Jesus — p.b.u.h.), was also a creation (of Allah).

343 —-2. A group of our associates (—) Ahmad ibn Muhammad
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ibn ‘Isa (—) al-Hajjal {—) Tha‘labah (—) Humrin as saying:

“I inquired of Abu ‘Abdillah (p.b.u.h.), regarding these words
of Allah, to Whom belongs Might and Majesty: ‘(O People of the
Book, go not beyond the bounds in your religion, and say not as to
Allih but the truth. Verily, al-Masih [the Messiah], ‘Isa ibn Maryam
[Jesus, son of Mary], was only the Messenger of Allah, and His Word
that He committed to Maryam), and a Spirit from Him. (So believe in
Allih and His Messengers and say not; ‘Three’. Refrain; better is it for
you. Surely, Allih is only One god. Glory be to Him — that He should
have a son To Him belongs all that is in the heavens and in the earth
— an-Nisa’, 4:171). The Imam said, the spirit referred to is the cre-
ated Spirit of Allah which He created in Adam and ‘Isa.”

344—-3. Muhammad ibn Yahya (—) Ahmad ibn Muhammad-(-)
Muhammad ibn Khilid (—) al-Qasim ibn ‘Urwah (—) ‘Abd"al-Hamid
at-Ta’i (=) Muhammad ibn Muslim as saying:

“I inquired of Abu ‘Abdillih (p.b.u.h.) regarding these words of
Allih, to Whom belongs Might and Majesty, ‘And breathed My Spirit
in him’ (al-Hijr, 15:29). ‘How did the breathing of the spirit take
place?’ The Imam replied, ‘Verily, the spirit is mobile as the air is. The
spirit has been named ‘rih’ because the word ‘rah’ has been derived
from (the word) ‘rih’ meaning air. Hence the word ‘rith’is a derivated
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of the word ‘rih’ which means air — for the reason that the spirits are
of the same kind as air. Verily, Allah has ascribed the Spirit to Himself
since He has selected the Spirit (breathed into Adam and Jesus), out
of all other spirits. As out of all other houses Alldh has said of one
house ‘Ka‘bah’, “My House™; and as out of all prophets, He has said
of one “My friend” (Abraham), and so on and so forth. And all these
(spirits) are the creations created and made later on. They are all
brought up and managed (by Allah).”” _

345—4. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid (=) his father (=) ‘Abdullih ibn Bahr (—) Abu Ayyib
-al-Khazzaz (—) Muhammad ibn Muslim as saying:

“I inquired of Aba Ja‘far (p.b.uh.) regarding what they (the
common people) narrated that: ‘Alldh has created Adam in His Own
image.’ The Imam replied, ‘It was the image invented and created after-
wards and Allih had picked, owned and adopted it out of all various
images. And then associated it (the image) with Himself, in the same
way as He has associated the Ka‘bah and ‘the spirit” with Himself.’
Allih has said: ‘(And do you purify) My House (for those that shall
go about it and those that stand, for those that bow and prostrate
themselves — al-Hajj, 22:26)°, and ‘the spirit’ as ‘And breathed My
Spirit in him.’ (al-Hijr, 15:29)”
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CHAPTER ON

GENERAL SURVEY OF THE
UNITY OF ALLAH

346—1. Muhammad ibn Abi ‘Abdillih and Muhammad ibn
Yahya, all (rafa‘echu) Abu ‘Abdillah (p.b.u.h.) as saying: '

“Verily, when Amir al-mu’minin (p.b.u.h.) roused the people
to the war with Mu‘awiyah for the second time (after the arbitration)
and the people collected around him, he stood and addressed them
thus: ‘All praise be to Allih, the One, sought by all, the Unique and
the One Who is neither created out of anything pre-existing, Who has
neither created anything out of that which existed before. But by the
Might manifest in everything, and (in this way) all things (came into
existence), because of Him. He has no attribute which can be compre-
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hended, nor has He any limit which can be exemplified. In linguistic
embellishment, the tongue is a cripple in describing His attributes. And
circumlocution in respect of His attributes leads to a blind alley. The
sharpest intellects are blunted (in comprehending) His kingdom. All
comprehensive explanation is rendered ineffective in delving deep into
His kingdom. Unknown curtains intervene in understanding the lowest
level of His hidden knowledge. The keenest insights are totally lost even
in comprehending the most superficial layer of His subtleties. Thus, hal-
lowed be Allaih Who can neither be touched by the most adventurous
nor intuitively can be reached by the deepest insight. Exalted be He for
Whom there is no measure of time, no extent of length, and no limit
to description. Purified be He Whose beginning has no beginning nor
His end any end, nor is there any annihilation after Him. Glorified be
He. He is as He has described Himself and the describers cannot reach
His descriptions. He delineated the boundaries of all things at the time
of their creations and completely banned the posibility of His resem-
bling things or thing resembling Him. Never has He been comprised
within things which could describe Him by His being contained into
them, nor has He been apart from things which could describe Him by
His being separated from them, nor has He been lost from things which
could raise the question of His whereabouts. Rather, He, the Glorified,
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has encompassed the things by His knowledge, stengthened their build
and numbered ‘them in His memory. Even things behind the hidden
curtains of the atmosphere, the deep slumber which occurs in the
hidden darkness, and whatever there is in the high heavens and the
low earth are not hidden from Him. For each one of them there is
a custodian and a keeper and all things are surrounded by other things
and He (Allah) encompasses all things which surround them.

‘The One, the Unique, the Besought Whom the passage of time
does not change, nor the construction of anything tire. Whatever He
willed, He said, “Be” and it was. He started creating whatever He
created without there being any precedent for it, and without any
fatigue and planning. All the makers of things made those things out
of something but Allah made His creation out of nothing. Every
scholar acquired knowledge after being ignorant while Allih was
never ignorant and never acquired knowledge. He encompassed all
things by His knowledge before their creation. Thus, there was no
addition in His knowledge because of their coming into existence.
His knowledge about them, before their coming into existence, is
the same as His knowledge after their existence. He never made things
to strengthen His control, nor out of fear of its decay or of its loss,
nor .to make it helpful against His adversary, nor (to square up the
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account with a) progressive equal, nor (to equalize with a) dominating
partner. Since all of creation is nurtured (by Him) and all are humili-
ated slaves before Him.

* ‘Glorified be He Who never feels weary in the creation of what
He created, nor in upbringing whatever He has created (afterwards),
nor did He end creating more than what He has already created because
of His inability or slackness. He knew what He created and created
what He knew. Whatever He created was not out of deliberating on
any new knowledge. Nor does any doubt arise for Him regarding the
things He has not created, but (what He created and what He did not)
was out of (His) inviolable decision, firm knowledge, and exact com-
mand. He made Himself unique in His Lordship, specific in (His) One-
ness, earmarked glory and eulogy for Himself, made Himself peerless,
in unity, grandeur and sublimity. He remained matchless in praise
and exalted in His glory. He is far above parenthood, purified from
and sanctified against any feminine touch (i.e., sexuality).

“‘He is too Great and too Mighty to seek proximity with any
participant. Thus, none is in opposition to Him among the things He
has created nor is His equal among His possessions nor is there any
partner in His Kingdom. He is the One, the Unique, the Besought of
all, the Eternal, the Everlasting, the Lord of space, Who has always
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been and Who shall always be, the eternally all alone before the begin-
ning of age (time) and after the end of all affairs. He will be neither
ended, nor exhausted. In this way do I deseribe my Lord. Thus, there
is no god except Alliah. Great is He and how Great! Glorified is He
and how Glorified! (All) Mighty is He and how (All) Mighty! He is
far too above what the unjust say about Him, far far above.”

AL-KULAYNI SAYS: This sermon is one of the most famous sermons
(of Amir al-mu’minin — p.b.u.h.); indeed, so famous, that it has be-
come quite well-known even among the commonest Muslims. This
sermon is more than sufficient’ for a person who desires to acquire
knowledge of the Unity (of God) provided he duly ponders over it
and comprehends it. With the exception of the tongue of the Prophet,
should all the tongues of the mankind and the jinn combine together
in order to explain the Unity (of God) in the manner explained by
Amir al-mu’minin, may my parents be his ransom! they would not
be able to do this. Had there been no such explanation, people would
not have known how to follow the path of Unity (of God). Have you
not seen these words of his, “Who (Allah) is neither created out of
anything pre-existing, Who has neither ¢reated anything out of that
which existed before.” He has, by his words: “Who is neither created
out of anything that existed before”, negated the very idea of His
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(Alldh’s) temporal origination (hudith). How can the attribute of the
created be applied to One Who has created and originated (all things)
from no——source and without any example ? Amir al-mu’minin has
also rejected the words of those who say: “All things are originated
out of some other things.” He has also refuted the Thanawiyyah
(dualists) and those who think, “He (Allah) does not originate any-
thing but from some source, and designs nothing except according
to some example.” Amir al-mu’minin rejected all the argumentations
and doubts of the Thanawiyyah with these words of his, “Who (Alldh)
has neither created anvthing out of that which existed before.” Since
most often the Thanawiyyah rely (in their argumentations) on the
theory of the temporal origination (hudith) of the universe. They
say, “It is inevitable that either the Creator created the things out
of some ‘thing’ or out of ‘nothing’ . So, if they say ‘out of some
thing’ they are wrong. If they say ‘out of nothing’ then this statement
will stand as contradictory and impossible, since ‘out of * necessitates
‘something’ and ‘nothing’ negates it all together. So, Amir al-mu’minin
used the best, the most eloquent and the most appropriate words, i.e.,
“Nor has He created anything out of that which existed before.” So,
the ‘words ‘out of* have: negated every possibility of a thing being in
existence before. Hence it has also negated the very existence of any-
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thing (at the time the universe was brought into existence). Thus,
all the things which have been created had no existence before. The
Creator has not created out of any original matter as the Thanawiyyah
said, “Verily, Allah has created (creation) out of some eternal source.
And no design can be made except with the help of some previous
example.”

Then see the words of his, ““Neither has He (Allah) any attribute
which can be comprehended, nor has He any limit which can be exemp-
lified. In linguistic embellishment, the tongue is a cripple in describing
His attributes.” In this way, he negated all the words of the al-mushab-
bihah (anthropomorphists) when they liken Allah to bullion and
crystal and other similar things in respect of His length (dimensions)
and 'His occupying of the throne. These words of his have also falsified
their words: “Unless the hearts experience some state or unless they
construct some form or shape, you do not comprehend anything and
you cannot have any affirmative idea of the Creator.” Amir al-mu’-
minin has explained that He is one without any state and the hearts
recognize Him without picturing and encompassing Him.

Then his words: “He Who can neither be touched (reached, com-
prehended) by the most adventurous intuition nor be reached by the
deepest insight. Exalted be He for Whom there is no measure of time,

341



www.drhasanrizvi.org

ool B 8 el i gm 1 J e Uy s B gm 2 Jlad s Y
Gio e 3 ULy seldl pls Vliio a0 Y ples Vsl e Vo2 SO
UL.....L‘U':- J;ULcrL_}Y‘MLAJILuLfJGGLDJ,l:JLfLﬂ:- Yh_;u_,ﬁi | e Vi
abl> Y'b by'dﬁsltm‘atﬁ,ubulclf .Iplp-idf_ln — ‘ls‘..-

W::‘ o3 modlls
'}c&wadbs.m_}a_&&-:«”oa ‘ JCrdTJCJLaOf- JZ;;):GGLG —Y/TEY
oS 5 I3 anlsladl ) = J6 Hmm@f rn“,,muc.,fu,w
5 3 Vs I Ygas Y Joneds oo 559 57,00 ¢ 05085 e ¢ o5 o

* ¥ % ¥ ¥ ¥ ¥

no extent of length and no limit to description.” Then his words,
“Never has He been comprised within things which could describe
Him by His being contained in them, nor has He been apart from
things which could describe Him by His being separated from them.”
So, Amir al-mu’minin rejected two attributes of Allah, that is, the
attribute of accidental qualities (a‘rdd) and the attribute of bodies
(ajsim). Since it is among the attributes of bodies that they are mutual-
ly divisible and separable (from each other), and it is also one of the
attributes of accidental qualities that they can descend into some body
without touching and having distance in between them. Then he said:
“Rather, He, the Glorified, has encompassed the things by His Know-
ledge and strengthened their build.” This means that Allah is in the
things in the sense that He has encompassed (the things by His know-
ledge) by raising them without touching them.

347-2. ‘Ali ibn Muhammad (-) Salih ibn Abi Hammad (-)
al-Husayn ibn Yazid (—) al-Hasan ibn ‘Ali ibn Abi Hamzah (—) Ibrahim
(=) Abu ‘Abdillah (p.b.u.h.) as saying:

“Verily Allah, the High, Whose name is blessed, Whose remem
brance is Sublime, and Whose eulogy is great, is Glorified, Holy, Unique
and only One. He has always been and will always remain so. He is
the first and the last. He is the revealed and also the concealed. Being
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the first, He has no beginning. He is the most elevated in His greatness.
His pillars (of Greatness) are very lofty and His foundations (of might)
are very sound. He is the Great Monarch surpassing in His bounties,
Whose eminence is resplendent. The describers of the substance of
His attributes are totally helpless in their description. They do not have
power to bear the knowledge of His Godliness. Nor can they put Him
within any limits. It is because He can never be approached through
the criteria of state, condition, quality, kind, manner, mode, fashion
and form.” '

348—-3. ‘Ali ibn Ibrahim (—) al-Mukhtar ibn Muhammad ibn
al-Mukhtar* Muhammad ibn al-Hasan (—) ‘Abdullah ibn al-Hasan
al-‘Alawi, both of them (—) al-Fath ibn Yazid al-Jurjani as saying:

“When 1 was returning to Khurasan from Mecca (after my pil-
grimage) 1 joined the group of Abu’l-Hasan (the second or the third,
peace be upon him) while the Imam was on his way to Iraq. I heard
the Imam saying: ‘One who saves himself from evil to please Allah
is the one who is duly saved (from all perils) and one who obeys Allah
is the one who duly obeyed.” (Hearing this) I tried cautiously and
secretly, to approach the Imam and at last I reached and offered
my salam (salutation) to him. Replying to my salutation the Imam
said, ‘O’ Fath, the one who retains the pleasure of the Creator (Allah),
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is totally heedless of the displeasure of the creatures; and the one
who earns the displeasure of the Creator, is liable to have Allih impose
upon him the displeasure of the creatures. The Creator (Allih) can
never be described except in the manner in which He has described
Himself. How can we describe what cannot be approached by the
senses, what cannot be contacted through the imagination, what can-
not be encompassed by ideas and what cannot be circumscribed by
the eyes? He is far greater than how they describe Him, and is higher
than the praise any eulogist can offer Him. He is far in His being near,
and He is near in His being far. Hence, in His distance He is near, and
in His being near He is distant. He Himself has originated the where-
abouts (of things) so there does not arise any question regarding His
whereabouts. It is because of this reason that the question of His being
“how and where™ does not at all arise.” "

349—-4. Muhammad ibn Abi ‘Abdillih (rafa‘shu) (—) Abu
‘Abdillah (p.b.u.h.) as saying:

“While Amir al-mu’minin (p.b.u.h.) was speaking from the pulpit
of the mosque of Kufah, a man named Dhi‘lib, who was a very elo-
quent speaker and very stout of heart, stood up and asked, ‘O’ Amir
al-mu’minin! Have you seen your Allih?’ Amir al-mu’minin replied,
‘I am not one of those who worship the Lord without seeing Him.’ The
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man further asked, ‘O’ Amir al-mu’minin! How have you seen Him?’
Amir al-mu’minin replied, ‘Woe unto you, O’ Dhi‘lib! Eyes have not
seen Him through their sight. But hearts have seen Him through the
reality of faith. Woe unto you, O’ Dhi‘lib, my Lord is the most subtle
but He cannot be described in terms of fineness. He is very very mag-
nificent but He cannot be described in (terms of) bigness. He is very
very great but His Greatness cannot be described in (terms of) large-
ness. He is incalculably glorious but His Glory cannot be described in
(terms of)) weightiness. He has been before any thing, and it cannot be
said that any thing was before Him. He is after every thing but the
word ‘after’ cannot be applied to Him. He created all things but did
not have to plan and meditate in doing so. He knows every thing un-
erringly. He is in every thing without being admixed or separate. He
is evident, not in the sense of being directly seen. He is manifest with-
out visibility. He is far, not in the sense of being distant. He is near,
not in the sense of proximity (and dimension). He is delicate without
any composed form. He exists, not after non-existence. He is active
without being under any compulsion. He calculates and measures
(every thing) without having any movement. He attends without any
attention, He hears without any instrument (of hearing) and He sees
without any instrument (of sight). Space cannot surround Him. Time
cannot enclose Him; nor can any attribute fix any limit for Him; nor
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can any slumber or nap take hold of Him.

‘“‘He is far above the concept of time for His being and not
being. His being eternal is too far above any beginning. The act of
His creating (mankind) proves that He is far above the senses. The act
of His originating the elements proves that He Himself is not from the
elements. The fact of His creating contrast proves that He Himself has
no contrast. The inter-relation among things and His act of creating
pairs and mates proves that He Himself has no mate, no pair and no
such inter-relations. He has created light as the opposite of darkness,
the dry as the opposite of the wet, the harsh as the opposite of the
soft and the cold as the opposite of the hot. He compiled the aggre-
gate from the scattered (elements) and scattered the aggregate from
the compiled. His act of scattering proves that there is One Who scatters
and His compiling proves that there is One Who compiles. This is what
Allah, the Sublime, says: ‘And of everything created We two kinds;
haply you will remember’ (adh-Dhdriydt, 51:49).

“‘He has separated ‘before’ from ‘after’, so that it should be
known that there is no ‘before’ or ‘after’ for Him. Emotions (and
instincts) prove that the originator of them has no emotions (and
instincts) at all. The expression of the emotions at the ordained time
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indicate that there is no time for the One Who has fixed time for their
expression. The fact that one thing (reality) is hidden from another
thing (reality) shows that there is nothing hidden between Him (the
Creator) and His creations. The revelation and concealment of some-
thing are created by Allih Himself. How can any thing be revealed to
and hidden from Him? A significant inference that flows from this
concept is that nothing can remain hidden from Alldh. He was the
Lord from the time when there was nothing to lord over. He was
worthy of being worshipped when there was no one to worship. He
was the knower (of all) when there was nothing to be known. He
was the hearer when there was nothing to be heard.’ ”

350—5. ‘Ali ibn Muhammad (-) Sahl ibn Ziyad (—) Shabab
ag-Sayrafi, whose name is Muhammad ibn al-Walid () ‘Ali ibn Sayf
ibn ‘Amirah as saying:

“Isma‘il ibn Qutaybah narrated to me saying, ‘I and ‘Isa Shala-
gan entered into the presence of Abui ‘Abdillah (p.b.u.h.). The Imam
started talking and said, ‘I am surprised at those people who claim
and attribute to Amir al-mu’minin such words which he never spoke.
(The reference may be to the false reports about Amir al-mu’minin’s
words that it is he [Amir al-mu’minin] who creates, sustains, gives life
and takes it back as it was told about the opinion of the ghuldt — those
who exceed the bounds of Islamic belief.) Amir al-mu’minin delivered
a sermon to the people at Kufah thus: ‘All praise is meant for Allah,
~ Who has ingrained in man’s nature to eulogize Him, and created them
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(mankind) with (the nature) to recognize His (Allah’s) Lordship. He
Who guides mankind towards Himself through His creations and Who
argues His being eternal through His bringing the creatures into exist-
ence. He has made them resemble each other to prove that there is
nothing to resemble Him: He Who has made His signs (creations) as
a witness to His Might. His Entity is independent of all attributes.
Eyes are prevented from seeing Him. Imagination is incapable of en-
compassing Him. There is no duration for His being, nor is there any
limit for His continuation. The human senses do not encompass Him.
No screen (non-understandability) can conceive Him and the only
curtain between Him and His creation is nothing but the fact of its
being the creation. The cause of the screen between the created and
the Creator is that what the created can imagine about the Creator
is not at all worthy of the Creator. And the attributes not suitable
for the Creator are suitable for the created. The other reason (of
non-understandability of Allah) is that there is a world of difference
between the Creator and the created, the confiner and the confined,
the sustainer and the sustained (the Lord and the Lorded over). He
is One (in the sense of being unique) not in the sense of an arithmetical
figure. He is the Creator not in the sense of being a movement or
action (which according to the materialist has resulted into the creation
of the universe). He is the All-seeing but not through the instrument
(of the eyes). He is the All-hearing but not by means (of the ears). He
is a witness but without mutual contact. He is hidden but not in a sense
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of being behind the curtain. He is manifest and apparent but not in the
scnse of being distant or far. His being eternal is a bar for the flight
of fancy,and His being everlasting is a punch in the face of the over
ambitious thinker. Penetrating eyes have met with pathetic failure in
trying to see the truth about Him. His existence dwarfed and crippled
all imagination (in its attempt to grasp Him). Hence whoever described
(the entity) of Allih, has (actually) put Him under limits. And who-
ever put Him under limits, has actually counted (measured) Him. And
whoever measured Him, has actually repudiated His Entity. Whoever
said where He is, has actually erred (by fixing a location for Him).
Whoever said on what He is, has actually vacated Him (from the other
place). And whoever said in what He is, has actually included Him
in something.” ™

351—-6. This (tradition) has been narrated by Muhammad
ibn al-Husayn (—) Salih ibn Hamzah (—) Fath ibn ‘Abdillih, Mawla
of Bani Hashim as saying:

“l wrote to Abu Ibrahim (p.b.u.h.), asking something about
the Unity of Allah. The Imam replied to me in his own handwriting:
*All praise is meant for Allah Who has ingrained His eulogy in human
nature.” And then the Imam repeated the same words as have been
related by Sahl ibn Ziyad (in the previous tradition) upto the portion
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‘His existence crippled all imagination (in its attempt to grasp Him).'
After this, the Imam added, ‘The beginning of the acceptance of re-
ligion (din) is the acknowledgement of Allih. And the perfection
of acknowledging Him lies in recognizing His Unity. And the climax
of His Unity lies in the negation of the attributes as being apart (from
and independent) of Him. Since each and every attribute indicates
its being separate from the entity it is ascribed to, in the same way as
the entity is independent of and apart from the attributes ascribed to it.
And all this, the entity and the attributes (ascribed to it) prove that
they have a plurality (not unity). This plurality nullifies their being
eternal. Hence whoever ascribes attributes to Allih has actually put
limits on Him. And whoever put limits on Him has actually measured
Him. And whoever measured Him has actually nullified His eternity.
Whoever said in what He is, has actually confined Him. Whoever said
on what He is, has actually been ignorant of Him. Whoever said where .
He is, has actually vacated Him (from other places). Whoever said what
He is, has actually sought to describe and explain Him (His Entity).
Whoever said till when He is, has actually confined Him (to a limited
time). He was the Knower before there was anything to know, He was
the Creator when there was no creation. He was the Lord when there
was nothing to lord over. Thus, can our Lord be described and He is
higher above them than that which the narrators have narrated about
Him (unknowingly).” ™
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352—7. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid (=) his father (=) Ahmad ibn an-Nadr and others () the
person whose name was mentioned (—) ‘Amr ibn Thabit (--) someone
he mentioned his name (—) Abu Is’haq as-Sabi ‘i (—) al-Harith al-A*war
as saving:

“Amir al-mu’minin (p.b.u.h.) delivered a sermon after ‘asr (the
afternoon pravers). (Hearing this), people were greatly astonished at
the handsome attributes described for Almighty Allah, exalted be His
Majesty, and the reverence paid to Him in the sermon. Abu Is’hiq
says, "I asked al-Harith, ‘Did you memorize it?’ al-Harith replied, ‘I
have already noted it down.” Then he dictated the sermon to us from
his note-book (as follows): .

“*All praise is meant for Allih for Whom there is no death and
Whose wonders never come to an end. He exercises His (universal)
power every day to create things which did not exist (before), Who
does not beget any (claimant) to share in His Glory and Might; Who
is not begotten to die and to leave an heir behind. He is beyond all
imaginations, hence He cannot be regarded as the Chandelier in a cor-
poral form. He is too far beyond the reach of the sight to leave any
impression in the mind about Him. He Whose beginning has no begin-
ning nor His end any end or limit; Whom time does not exceed nor
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any era go beyond. Excess and loss can have no access to Him. He
cannot be described in terms of when, what and where. He is hidden
amongst the hidden. He is manifest in the mind through His signs
and through His wisdom in His creations. When questioned about
Him, the prophets did not describe Him in terms of any limit, scope,
extent or in terms of constituents. Rather, they described Him in
terms of His functions, and they led (people) towards Him through
His signs. The thinking of the thinkers dares not deny His existence.
For there can be no denying the Might of Him Whose creation are
heavens and the earth and all that is in and between them, and Who
is the Creator of them all; Who is far too different from His creation
and nothing resembles Him; Who brought His creations into existence
for obedience and worship to Him and gave them strength to do so
and rebutted their excuses by arguments. Thus, whoever met his
doom did so knowingly and justifiably. It is through His grace that
redemption is secured by the redeemed and it is Alldh’s grace that
prevails in this life and the life hereafter. Then, Alldh to Whom all
praise is due, inagurated the function of this worldly life with His
own praise and wound up the function of this worldly life and the
life hereafter with His own praise. As He Himself says: ‘And justly
the issue shall be decided between them and it shall be said, All praise
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belongs to Allah, the Lord of all beings.’ (az-Zumar, 39:75)

All praise is due to Allih Who without having any body has adorned
Himself with the robes of greatness and grandeur and has covered
Himself with the mantle of awe and reverence without having any
corporal form. He occupies the celestial throne unceasingly. He is
far above His creation, without being far and without being in mutual
contact with them. Neither has He any limit which may end in any
limit nor is there any thing like Him for Him to be recognized through,
Whoever shows holiness is bound to be humiliated except He (Alldh).
Whoever magnifies himself is bound to be humbled. All things bow
before His greatness and are obedient to His Lordship and Might. The
function of the eyes becomes tired in searching for Him. The imagin-
ation of people remained incapable of reaching His attributes. He has
been there before the beginning of every beginning of things, and there
is no before for Him. He is the last of all and there is no last for Him
at all. With His Might He holds sway over all things. He observes all
places without making any movement. No touch can ever touch Him
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nor can any sense ever sense Him. ‘It is He Who in heaven is God and
on earth is God; He is the All-wise, the All-knowing.’ (az-Zukhruf,
43:84). Whatever He intended to create He planned for it soundly
and correctly without there being any example of it before, and also
without being tired thereby (in creating whatever He wanted to create).
He started whatever He needed to start and made whatever He wanted
to make. He intended (creating) two groups, the jinn and mankind
so that they should recognize His Lordship on the basis of all these
means (of revealed wisdom in His creations referred to above) and be
able to obey Him (consciously).
““We eulogize Allah with all praises in their entity for all of His
- bounties. And we seek guidance from Him in our righteous affairs.
Further, we seek refuge from Him against our misdeeds. We solicit
His forgiveness for our past sins. We bear witness that there is no god
except Allah and verily Muhammad (peace be upon him and his pro-
geny) is His slave and messenger whom Allah has sent as the truthful
prophet, and who leads to Allih and guides towards Him. Thus, He
rescued us through him to the right path from misguidance and cut
off through him from ignorance. Hence, * Whosoever obeys Allah and
His messenger has surely won a mighty triumph,” (al-Ahzdb, 33:71)
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and has secured divine blessings in abundance. And whosoever dis-
obeys Allah and His messenger has surely suffered a manifest loss, and
has deserved a humbling chastisement. Hence strive to listen, obey the
counsel with sincerity and share the burden with others effectively
and gracefully. Help yourself in adhering to the right path and in pre-
venting yourself from wicked deeds. Give to and take from others
what is truthful. Cooperate with me (the Imam) by means of these
tasks. Seize the stupid oppressor and tie him up by bindings. Counsel
the people for good and prohibit them from the evil. Learn to recog-
nize the worth of the illustrious people. May Allah keep you and us
secure and steady on the right path and keep myself and yourselves
constant in abstaining from evil! From Allah I beg forgiveness for
myself and also for you!’”
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23
CHAPTER ON
MISCELLANEOUS TRADITIONS

353—1. Muhammad ibn Yahyd (—) Ahmad ibn Muhammad
ibn ‘Isa (=) ‘Ali ibn an-Nu‘man (—) Sayf ibn ‘Amirah (—) the person
whose name was mentioned (—) al-Harith ibn al-Mughirah an-Nasri
as saying:

“Abi ‘Abdillih (p.b.u.h.), was consulted regarding the words of
Allih, the Hallowed, the High, ‘All things will perish save His counten-
ance,’ (al-Qasas, 28:88). The Imam said, ‘What do people say about
it 2" I (the interrogator) replied, ‘ People say that it means that each and
every thing will perish except Allah’s face.” The Imam said, “Glory
be to Allih! What they say is a serious blunder. Allih’s contenance

356



www.drhasanrizvi.org

¢ J“igﬁi AU u"*"iu‘ call> e ua.u-iur. ‘ Lul.:wi o e Y/Yos
V) &lla o 2 US> s Umsie 1058 3 B e e dCadl ol siope
sellyY il am gl 4 842 2 Gl pea T Ly dil T et JGcas
- e W Sy N pns > £ J6 L3S
‘ L,-vL-semf)LagTy-ol‘uaJ?os ¢ gt ;,ga?t;-{uiom STURIE =Y /Yoo
I Lo dilollael (Tl gLl 1 JG RE i gl ¢ Llwol jamoe
b gurbloy 9 03 bl oy 269 o5 bl oo Wi dilasseyus 03

A fgefdl —(01)

connotes those godly faces because of which people come towards
Allah! (after recognizing Allah through them).’”

354—-2. A group of our associates (—) Ahmad ibn Muhammad
bn Khalid (=) Ahmad ibn Muhammad ibn Abi Nasr (-) Safwan
al-Jammal (—) Abu ‘Abdillah (p.b.u.h.), regarding the words of Allah.
the Almighty the Great, ‘All things will perish save His contenance’.
The Imam explained;

“Whosoever comes towards Allah with what he has been ordained
(by Him) to obey Muhammad (peace be upon him and his progeny),
such coming is the countenance (of Allah) which will never perish.
This is what He (Allah) said, ‘Whosoever obeys the Messenger, there-
by obeys Allah.” ™ (an-Nisa’, 4:80)

355—3. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
ibn ‘Isa (=) Muhammad ibn Sinan (—) Abi Salam an-Nakhkhas ()
some of our associates (—) Abu Ja'far (p.b.u.h.) as saying:

“We (the Imams) are the mathdni (counterpart of the Qur’an)
on which Allih has bestowed our Prophet Muhammad (peace be upon
him and his progeny). We are the countenance of Allih, Who walk
about in this world among you people. In Allah’s creation, we represent
His eyes. We are His (Allih’s giving) hand which is stretched towards
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His creation with kindness. Whoever is aware of us knows (what we
actually are), and whoever is not aware of us does not know (what
our status is). We are the (truthful) Imams or leaders and guides to
those who guard themselves. against evil.”

356—4. al-Husayn ibn Muhammad al-Ash*ari and Muhammad
ibn Yahya, both of them (=) Ahmad ibn Is’haq (—) Su‘dan ibn Muslim
(=) Mu‘awiyah ibn ‘Ammar () Abu ‘Abdillah (p.b.u.h.) in respect of
these words of Allah, the Almighty, the Great, ‘And to Allah (alone)
belongs the Names Most Beautiful, so call Him by them. (al-A ‘raf.
7:180). The Imam remarked, “By Allah, we (the Imams) are the
Beautiful Names (of Allih). Allih does not accept any good decd
of His creatures without their recognizing us (the Imams).”

357—5. Muhammad ibn Abi ‘Abdillah (=) Muhammad ibn
- 1sma‘il () al-Husayn ibn al-Hasan (—) Bakr ibn Salih (-) al-llasan
ibn Sa‘id (—) al-Haytham ibn ‘Abdillah (=) Marwan ibn Sabbah as
saying:

“Abu ‘Abdillah (p.b.u.h.) said, ‘Verily, when Allah created us (the
Holy Prophet and the Imams), He created us well, and when He shaped
us, He shaped us well. So, He made us His eye among mankind, His

358



www.drhasanrizvi.org

1 0l 3 e sl oz s i Y GIIL asle el gurll oays ails 3
A Ve 28 olatlleals ot Vi o310 « aslsasten 30 500 ke Ty
lasele o Yol dlae Giskans oo Ve ey s ol ) s

o OF g O Jeslasl p osecpandl i e ¢ s pdE —1/ToA
g a6 4 TUn s e 1053 B e 1 30055
#3035 513 Opioly i) LI G CIULNS Gl Y 856 617 203
Sl Wlopher 5 ¢ i b s dusis Losaliny Jusdiocrgs 3,2 0985k
Sl Jear bl I Jancls e sciS ko clils « ade N Vsl
ona ST ¢ aals-

00/&¥e S, 3501 —(oA)

& % % ¥ D W y
eloquent tongue, His extended hands of mercy and compassion over
His creatures. We are the Godly face which attracts people towards
Allah. We are the gate-way which leads to Him and the custodians
of His treasures in His heavens and earth. Because of us the trees bear
fruits and the fruits ripen, the rivers flow, the rain falls, and the earth
produces greenery. It is because of our worship that Allah has been
worshippped (by His creatures). Had it not been for us, Allaih would
not have been worshipped.’”

358—-6. Muhammad ibn Yahya (—) Muhammad ibn al-Husayn
(=) Muhammad ibn Isma‘il ibn Bazi‘ (—) His uncle Hamzah ibn Baz’
(=) Abu ‘Abdillih (p.b.u.h.) (as saying) regarding the verse of Allah,
‘So when they (Pharaoh and his associates) had’ angered Us (Allah),
We took vengeance on them,’ (az-Zukhruf, 43:55). (The Imam re-
marked): .

“Verily, Allah, the Almighty, the Great, does not get angry as
we do. But He has created some (sincere) friends for Himself who
become angry and (/or) who are pleased (for the sake of Allah) —
and they are His own creatures, nourished by Him. Thus, Allah has
made their pleasure His Own pleasure, and their anger His Own anger.
This is because Allah has appointed them to call and guide people
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towards Him. For this reason they have attained this (exalted) status.
The verse does not mean that anger or grief takes hold of Allih as it
takes hold of His creatures. But it means what has been stated in this
respect. Allah Himself has said (in al-Hadith al-qudsi): ‘Whoever
humiliates Me by humiliating My friends, has actually challenged Me
to a fight and drawn Me in combat with him.’ Also Allih has said,
‘Whosoever obeys the Messenger, thereby obeys Allah.” (an-Nisa’,
4:80). Allih has further said, ‘Verily, those who swear fealty to
you, swear fealty in truth to Allah; Alldh’s hand is over their hands.’
(al-Fath, 48:10). All this and similar expressions are to be inter-
preted accordingly as I have expourided to you, like the pleasure of
Allih, the wrath of Allih and all other similar expressions besides
these two. If grief and distress were to take hold of Him, despite (the
fact) that it is He Who has created them and established them, it would
have been quite proper and justifiable if one were to say: ‘A day may
come when Allih the Creator will be reduced to nihility.’ For if Allih
were subject to anger and disgust, it would mean that He is subject to
change. If He were subject to change, He could not be regarded as
immune from annihilation. And then there would be no’ distinction
between the Originator and the originated; the Controller and -the
controlled; the Creator and the created. Alldh is far too above all such
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statements, the Exalted, the Great. Yet He Himself is the Creator of all
things without being in need of them. So, when He is not in need of
~ anything, to admit of any limit or condition in Him is an uttter im-
. possibility. Get this into your mind, if Alldh, the High, so wills.” ™

359_7. A group of our associates (—) Ahmad ibn Muhammad
(=) Ibn Abi Nasr (—) Muhammad ibn Humréan (-) Aswad ibn Sa‘id
as saying:

“I had been in the company of Aba ‘Abdillih (p.b.u.h.). He
started speaking without my asking him any question, ‘We (i.e., the
Prophet and the Imams) are the proof of Alldh, we are the gate-way
to Allih, we are the (eloquent) tongue of Alldh, we are the counten-
ance of Allih, we are Allah’s eye among His creatures and we are the
custodians of Allih’s affairs among His creatures.’ ”

360—8. Muhammad ibn Yahya (—) Muhammad ibn al-Husayn
(=) Ahmad ibn Muhammad ibn Abi Nasgr (—) Hassan al-Jammal as
saying:

“Hashim ibn Abi ‘Amarah al-Janbi’ narrated to me saying, ‘I
have heard Amir al-mu’minin, peace be upon him, saying, “I am the
~eye of Allah, I am the hand of Alldh, I am in nearness to Allah and

I am Allah’s gate-way.”'”
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361 —9. Muhammad ibn Yahyi (—) Muhammad ibn al-Husayn
(=) Muhammad ibn Isma‘il ibn Bazi‘ (—) his uncle HHamzah ibn Bazi*
(-) ‘Ali ibn Suwayd (—) Abu’l-Hasan Musa ibn Ja‘far, peace be upon
them, regarding the words of Allah, the Almighty, the Great, ‘Alas!
for me, in that I neglect my duty in respect of nearness to Allah,’-
(az-Zumar, 39:56). The Imam explained:

“janbu’lldh ” (i.e., nearness to Allah) signifies Amir al-mu’minin,
peace be upon him, and likewise the rest of His successors (in Imamate)
who occupy exalted stations (in nearness to Allah) till the Divine
Imamate fulfils itself in the last of them (i.e., upto Imam Muhammad
ibn al-Hasan al-Mahdi).” _

362—10. al-Husayn ibn Muhammad (—) Mu‘alla ibn Muhammad
(=) Muhammad ibn Jumhar (-) ‘Ali ibn as-Salt (-) al-Hakam and
Isma‘il both of them are sons of Habib (—) Burayd al-‘Ijli as saying:

“I have heard Aba Ja‘far (p.b.u.h.) saying, ‘It is through us
(the Prophet and the Imams) that Allih has been worshipped. It is
through us that Allah has been known. It is through us that Allih,
the Almighty, the Exalted, has been recognized as the One, Unique.
And Muhammad, peace be upon him and his progeny, is the veil of
Allah (intermediary between Allah and His creatures).’ ”
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363—11. Some of our associates (—) Muhammad ibn ‘Abdillih
(=) ‘Abd al-Wahab ibn Bishr (—) Muasé ibn Qadlm (—) Sulayman (-)
Zurarah as saying:

“I inquired of Abu Ja‘far (p.b.u.h.), rcgardmg the words of
Allah, the Almighty, the Great, ‘And they worked no wrong upon
Us (Allah), but themselves they wronged’ (al-Bagarah, 2:57). The
Imam replied, ‘Allah is far too Great, Mighty, Glorious and Powerful
to be wronged or harmed. But He allied us with Himself and made
any wrong done to us as equivalent to wrong done to Him and alle-
giance pledged to us as allegiance pledged to Him. As He Himself has
said, ‘ Verily, your guardian is (none else but) Allih and His Messenger
and those who believe (those who establish prayer and pay the poor-
rate while they be [even] bowing down in prayers)’ (al-Ma’idah,
5:55).Those who believe means the Imams from among us. Then,
the Imam recited this verse on other occasion, ‘And they worked
no wrong upon Us (Allah) but themselves they wronged (al-A‘rdf,
7:160)." > Again the narrator quoted the same saying from the Imam.

LB B I B
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24
CHAPTER ON
THE DOCTRINE OF (ALLAH'S) INNOVATION (BADA’)

(Allih’s power to innovate a decree, still unexecuted, with
another decree later in time but different from the first.)

364—1. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
ibn ‘Isa (-) al-Hajjal (=) Abi Is’haq Tha'labah (—) Zurarah ibn A‘yan
(—) one of the two (i.e. Abu Ja'far or Aba ‘Abdillah — peace be upon
both of them) as saying:

“With nothing has Allah been worshipped as through (the belief
in) bada’ (the doctrine of Divine Innovation).”

365—2. The other narration on coming through Ibn Abi ‘Umayr
(—) Hisham ibn Salim (—) Aba ‘Abdillih (p.bu.h.) as saying:

“With nothing has Allah been glorified as (through the belief in)
baﬁ‘.ﬁﬁ

366—3. °‘Ali ibn Ibrahim (—) his father (—) Ibn Abi ‘Umayr
364
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(=) Hisham ibn Salim and Hafs ibn al-Bakhtari and others (—) Abu
‘Abdillah (p.b.u.h.) as saying regarding this verse: ‘(Every term has
a Book.) Allih blots out, and He establishes whatsoever He wills; (and
with Him is the Essence of the Book’ (Ra‘d, 13:38—-39). (The Imam
remarked): “Could any divine ordinance be blotted out (from the
book of destiny) unless it were first duly established there (i.e., in-
scribed ), could any divine ordinance be established unless it had been
unsettled before?”

367—4. ‘Ali (—) his father (=) Ibn Abi ‘Umayr (—) Hisham
ibn Salim (—) Muhammad ibn Muslim (=) Abu ‘Abdillah (p.b.u.h.)
as saying:

“Allih has not sent any prophet except He made a compact with
him on (the assurance of) three attributes: (The first is) his pledge of
exclusive devotion to Allah. (The second is) not to set up compeers
(to Allah). (The third is) the belief that Allih gives priority to what-
ever He wills and postpones whatever He wills.”

368—5. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
(=) Ibn Faddal (—) Ibn Bukayr (=) Zurarah (=) Humrin (—) Aba
Ja‘far (p.b.u.h.) as saying:

“I (Humran) inquired of him (Abu ‘Abdillih) as regards the

365



www.drhasanrizvi.org

J,,L_.TQ."‘\;O; el o eebiloe e ¢ ol pa o Z /710
ml..u.hl._JL.. J6 " el Al e ¢ Km0 5l o il 0
:Jt..o .Jb:l:.zd. I35y oLl Gl olaVS & Yo+ sl Ui e
Jaolloye d,,_,t...wuhu,u.: Uy e adls Ju (R ORPYPRPRY
258 da s 1K Jhﬁ"):fumaﬁr‘

;,.g'g-y Sttt o 3 e obls o Jadloe ¢ Jusla! o U —v/TY-

\ /Yol —(TA) /) pee —(1Y)

*® ® * ® ¥ ¥ *

word of Allih, to Whom belongs Might and Majesty. ‘Then He de-
termined a term and a term stated is with Him.’ (al-An‘dm, 6:2).
The Imam replied, ‘There are two terms: The compulsive term (i.e.
final term, the determined) and the contingent or suspended terms
(i.e. conditional term).’”

369—6. Ahmad ibn Mihran (—) ‘Abd al-‘Azim ibn ‘Abdillah
al-Hasani (—) ‘Ali ibn Asbat (—) Khalaf ibn Hammad (—) Ibn Muskan
(=) Malik al-Juhani as saying:

“I inquired of Abu ‘Abdillih (p.b.u.h.) regarding the words of
Allah, the Sublime: ‘Will not -man remember that We created Him
aforetime, when he was nothing!’ (Maryam, 19:67). The Imam
replied, ‘(These words refer to the time when) neither was man’s being
determined nor had he been brought into existence.’ I (the narrator)
further inquired about the words of Allah, ‘Hath there come upon man
(ever) a moment of time when he was not a thing to be mentioned?’ -
(ad-Dahr, 76:1). The Imam explained: ‘(This verse refers to the time
when) man’s being was determined but had not been mentioned.’

370—7. Muhammad ibn Isma‘il (-) al-Fadl ibn Shadhan (-)
Hammad ibn ‘Isa (—) Rib‘i ibn ‘Abdillah (-) al-Fudayl ibn Yasar
as saying:
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“1 have heard Abu )a‘far (p.b.u.h.) saying, ‘(Allah’s) knowledge
(of what is to happen) is of two kinds. (The first is) the knowledge
which is a treasure hidden with Allah Himself. None of His creatures
knows  anything about it. (The second is) the knowledge Allah has
bestowed upon His angels and His messengers. What He has made
known to His angels and His messengers shall come to pass (exactly
according as He has made known), (since) He never falsifies Him-
self, nor do His angels, nor His messengers. But as for the knowledge

hidden with Him, He makes prior what He wills, and postpones or
defers what He wills and establishes what He wills.”

371-8. According to the same authorities (—) Hammad (-)
Rib‘i (-) al-Fudayl as saying:

“I have heard Abu Ja‘far (p.b.u.h.) saying, ‘Among the divine
decrees there are some in a state of suspension with Allah. Among
such decrees He gives priority and posteriority to whichever He likes.’
(The coming into operation of these suspended decrees is exactly bada’
— appearance of the hidden divine will.)

372—-9. A group of our associates (—) Ahmad ibn Muhammad
ibn ‘Isa (=) Ibn Abi ‘Umayr (—) Ja‘far ibn-‘Uthman (—) Sama‘ah (-)
367
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Abi Bagir* and (Sama‘ah [—]) Wuhayb ibn Hafs (—) Abi Bagir ()
Abu ‘Abdillah (p.b.u.h.) as saying:

“Allah’s knowledge is of two kinds, the knowledge which is a
treasure hidden (with Allah). None knows it except He (Himself);
because of this (knowledge) badd’ (Allih’s innovation) takes place.
(The second kind is) the knowledge He has bestowed upon His angels
and His messengers, and prophets, and we (the Imams) possess this
knowledge.”

373—10. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
(=) al-Husayn ibn Sa‘id (—) al-Hasan ibn Mahbub (—) ‘Abdulldh ibn
Sindn (—) Abu ‘Abdillah (p.b.u.h.) as saying:

“Allah does not effect bada’in any thing but He knows of it
before effecting bada’.”

374—11. From him (Muhammad ibn Yahya) (—) Ahmad (-)
al-Hasan ibn ‘Ali ibn Faddal (—) Dawad ibn Farqad (—) ‘Amr ibn
‘Uthman al-Juhani (—) Abu ‘Abdillah (p.b.u.h.) as saying:

“Verily, Allah never effects bada’ out of ignorance (of the fact
that He will effect bada’).”

375—12. ‘Ali ibn Ibrahim (—) Muhammad ibn ‘Isa () Yanus
368
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(=) Mansar ibn Hazim as saying:

“I inquired of Abu ‘Abdillah (p.b.u.h.), ‘Can an event happen
today that was not in the knowledge of Allah yesterday?” The Imam
replied, ‘(Certainly) not. May Allah humiliate him whoever has said
so.” I again inquired, ‘What do you say about what has happened in
the past and what is going to happen till the Day of Judgement?
Is it not all in the knowledge of Allah?’ He replied, ‘Surely, since
even before He brought His creatures into existence.” ”

376—13. ‘Ali (=) Muhammad (=) Yunus (—) Malik al-Juhani
as saying:

“I heard Abu ‘Abdillih (p.b.u.h.) as often saying, ‘If the people
only know how a belief in (the doctrine of) bada’ will be rewarded,
they would never slacken in singing its praises.’ ”

377-14. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid () some of our associates (—) Muhammad ibn ‘Amr al-Kufi,
brother of Yahya (—) Murazim ibn Hakim as saying:

“I heard Abu ‘Abdillah (p.b.u.h.) saying, ‘No prophet had ever
been invested with prophethood unless he affirmed these five traits
of the godhead. They are (i) bada’ (Allih’s power of Innovation);
(ii) Divine purpose; (iii) Prostration (only before Allah); (iv) Complete
surrender to Allah; and (v) Obedience (to Him)." ”
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378—15. According to the same authorities (i.e. a group of
our associates) (—) Ahmad ibn Muhammad (—) Ja‘far ibn Muhammad
(=) Yanus (-) Jahm ibn Abi Jahmah (=) whoever narrated it to him
(=) Abua ‘Abdillah (p.b.u.h.) as saying:

“Verily, Allah, the Almighty, the Great, has apprised Muhammad,
peace be upon him and his progeny, of all that has happened from the
commencement of this world and of all that will happen till its end.
Allih has apprised (him) of (only) the irreversible (decrees) excluding
the rest.” '

379-16. ‘Ali ibn Ibrahim (—) his father (=) ar-Rayyéan ibn
ag-Salt as saying:

“T heard ar-Rida (p.b.u.h.) saying, ‘Never has Allah sent any of
His prophets except with the prohibition of wine and with the affirm-
ation to Allih of badd’ (the power of Innovation for Alldh to issue
a fresh decree).’ ™

380—17. al-Husayn ibn Muhammad (—) Mu‘alla ibn Muhammad
as saying:
“The learned (Imdm) was questioned, ‘How is Alldh’s know-

ledge?’ The Imam replied, ‘Allih knows plans, wills, destines, decrees
and accomplishes; so what He decrees, He accomplishes; what He des-
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tines He decrees; what He wills He destines. Out of His knowledge His
plan emerges. And from His plan emerges His Will, and from His Will
emerges destiny, and from His destiny decree, and from His decree the
accomplishment. So, knowledge has priority over His Will. Hence His
Will comes second, and His intention comes third. His appointed des-
tiny occurs before the decree for its accomplishment. Thus, there is
for Allah, the Almighty, the Sublime, badd’ which occurs at the stage
of His knowledge prior to its projection and at the stage of the will
till He (fixes the destiny) of things. But when the decree is passed for
execution, then any badd’ (innovation or alteration) is out of question.
Knowledge is before the known comes into being; and its place (pur-
pose) is before what is planned becomes specified: and will is before
what is willed gets established and destiny before what is destined is
spread or joined in respect of existence and in respect of time. And
the decree for accomplishment is irreversible in respect of what is done,
namely, all bodies perceptible through the senses such as those that
have colour and smell, and weight and measure, and those that move
and walk on the earth like human beings, jinn, birds and beasts, and
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other objects that can be perceived through the senses. There is for Allah,
the Almighty, the Sublime, badd’ for things which have no entity (objec-
tive existence). And there is no bada’ for those things which have spec-
ified, intelligible and perceptible entity. Allah does what He wills. Thus,
through His knowledge, Allih knows all things before they come
into being. And through His plan, He cognizes their attributes and
limits. He plans them -all before manifesting them. Through His will,
He distinguishes them in respect of colour and quality. Through fixing
their destiny, He destines the measure of their livelihood and allots
them a beginning and an end. Through His decree He discloses to the
people their location and guides them to it. Through the execution
(of the decree), He exposes its reasons and also discloses the secret
of Allah’s ordering it. ‘That is the ordaining of the Almighty, the b
All-knowing.’ (al-An‘am, 6:96; Ya Sin, 36:38; Fugsilat, 41:12)

LR B BE B
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25
CHAPTER ON
NOTHING IN THE HEAVEN AND IN THE EARTH

COME INTO EXISTENCE WITHOUT (GOING
THROUGH) SEVEN (STAGES)

381—-1. A group of our associates (—~) Ahmad ibn Muhammad
ibn Khalid (-) his father® and Muhammad ibn Yahya (—) Ahmad
ibn Muhammad ibn ‘Isa (—) al-Husayn ibn Sa‘id and Muhammad ibn
Khalid, both of them (—) Fadalah ibn Ayyub (—) Muhammad ibn
‘Amarah (-) Hariz ibn ‘Abdillah and ‘Abdullah ibn Muskéan, both
of them (=) Aba ‘Abdillih (p.b.u.h.) as saying:

“Nothing in the heaven and in the earth can ever come into
existence except through (these) seven stages: (1) The will of Allih;
(2) His intention; (3) His destining ; (4) His decision; (5) His permission;
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(6) the Book (of specification); and (7) Duration of the time. Whoever
thinks that he can violate any of these seven is no doubt an infidel.”

It is narrated by ‘Ali ibn Ibrahim (—) his father (—) Muhammad
ibn Hafs (~) Muhammad ibn ‘Amarah () Hariz ibn ‘Abdillah and
Ibn Muskan, the same tradition. _

382—2. He (‘Ali ibn Ibrahim) has also related this tradition
(=) his father (=) Muhammad ibn Khalid (=) Zakariyya ibn ‘Imran
(=) Abu’l-Hasan Musa ibn Ja‘far, peace be upon both of them, as
saying:

“Nothing in the heaven and in the earth can ever come into
existence except through the (following) seven stages: (1) Divine
decision; (2) His destining; (3) His intention; (4) His will; (5) the Book
(of specification); (6) Duration of time; and (7) Allah’s permission.
One who has thought otherwise has actually attributed falsehood
to Allah, or has actually repudiated Allah, the Almighty the Great
(Himself).” :
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CHAPTER ON
(ALLAH'S) WILL AND INTENTION

383—1. ‘Ali ibn Muhammad ibn ‘Abdillih (—) Ahmad ibn Abi
‘Abdillih (—) his father (—) Muhammad ibn Sulayman ad-Daylami
(=) ‘Ali ibn Ibrahim al-Hashimi as saying:

“I heard Abu’l-Hasan Masa ibn Ja‘far (p.b.u.t.) saying, ‘Nothing
can come into existence except by Allah’s will, intention, foreordaining
and accomplishment (the very last stage of the will-process).’ I inquired,
‘What is the meaning of Allih’s will?’ He replied, ‘It is the beginning
of an action.’ I further inquired, ‘What is the meaning of (Allah’s) fore-
ordaining?’ The Imam replied, ‘ Foreordaining means having an estimate
of something’s dimensions.” I further inquired, ‘What is the meaning
of Allih’s accomplishment?’ The Imam replied, ‘When a decree is
accomplished, it is issued. This is the stage when (the Divine decree)
can never be cancelled or annulled.’”

375



www.drhasanrizvi.org

M 9o ¢ o I s g 0 ¢ gmisin R 0 penln] ‘;»e"_,ls-rmz
FOLRPERN P Sussshls e s B ;';,L,f,,“’,.'y s 1 J6 J:-ﬂfgei OF
i £ JB ¢ Loy (Js k,-’n-‘)fdﬁ;bi).lt-...é:f):ol; Y J6 ?sc.'-s-ia
e
o8 ¢ Oledogn Jeols o8« duma e « aal o pemlal e —v/TAo
Jaules Ly B 2 iy inam 1 J6 B dilae ploe ¢ Ol o il
g 05T g ramad o oI ¢ aomes Y oF 29 05 Yoy of i) A ¢ L

LISL e s e USTL ol st

* B R ¥ % % W

384—2. ‘Ali ibn Ibrihim (—) Muhammad ibn ‘Isa (=) Yanus ibn
‘Abd ar-Rahmin (—) Aban (—) Abi Basir as saying:

“] stated before Aba ‘Abdillah (p.b.u.h.) Allih’s willed, intended,
destined and then accomplished. The Imam replied, ‘ Yes." I further in-
quired, ‘Did He like (what He did)?’ The Imam replied, ‘No." I further
inquired, ‘How is it that Allah having willed, intended, destined and
accomplished them without having any liking thereof?’ The Imam
replied, ‘This is precisely what has reached us.””

385—3. ‘Ali ibn Ibrahim (—) his father (—) ‘Ali ibn Ma‘bad (-)
Wasil ibn Sulayman (—) ‘Abdullih ibn Sinan as saying:

“I heard Abu ‘Abdillih (p.b.u.h.) saying, ‘(Sometimes) Alldh
orders what He does not will, and (sometimes) He wills what He does
not order. He ordered Iblis (Satan) to bow before Adam and willed
that he should not bow (because Allih knew that Iblis would not bow
before Adam by his own free will). If He had willed (by irrevocable
will, where there was no room for free will) Satan would have had to
bow. ( Further), He forbade Adam to eat from the tree and willed that
he should eat of it (because He knew that Adam would eat by his own
free will). If He had not willed so, Adam would not have eaten.’ ”
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386 —-4. ‘Ali ibn Ibrihim (-) al-Mukhtir ibn Muhammad
al-Hamdéani* and Muhammad ibn al-Hasan (—) ‘Abdullah ibn al-Hasan
al-‘Alawi, both of them (-) al-Fath ibn Yazid al-Jurjani (-) Abu’l-
Hasan (p.b.u.h.) as saying:

“Verily, Allih’s intention is two-fold; His will is (also) two-fold:
the intention which is irrevocable, and the intention which is only a
resolution. (Sometimes) Allih forbids what He wills and (sometimes)
He orders what He does not will. Do not you see that Allih forbade
Adam and his wife from eating of the tree, yet willed that they should
eat of it?” If He had not willed so, their will would not have prevailed
over the will of Allih, the Almighty. Similarly, He ordered Ibriahim
(Abraham) to sacrifice Is’hiaq (Issac), but did not will that Is’haq
should be slain, If He had willed so, the will of Ibrahim would not have
prevailed over the will of Allih, the Almighty.”

387-5. ‘Ali ibn Ibrahim (-) his father. (=) ‘Ali ibn Ma‘bad
(—=) Durust ibn Abi Mansir (=) Fudayl ibn Yasar as saying:

“I have heard Abu ‘Abdillah (p.b.u.h.),saying,(Sometimes Allah)
wills and intends but neither does He like nor approve (of what He
wills). Allih willed that nothing should exist except what is (truthful)
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in terms of His knowledge. And so did He intend. Allih does not like
it to be said of Him, “He is the third of the ‘trinity’.” (In the same
way) Allih never approved of His creatures, being guilty of infidelity.” ™

388—6. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
ibn Abi Nasr as saying:

“Abu’l-Hasan ar-Rida (p.b.u.h.) said, Allah the Almighty, has
said, ‘O’son of Adam, on the basis of My will (consent) you can will
whatever you like for yourself, and on the basis of the authority
delegated by Me to you, you can perform your duties as divinely
levied on you. And it is on the basis of My favour to, you that you
have become capable of disobeying Me. I have bestowed upon you
the ability to hear, to see and be strong. Hence, whatever good you
received, you received it from Allah. And whatever evil befalls you
is because of your own self. So, to your good deeds, I am closer than
you yourself are. And to your evil deeds you yourself are closer than
I am. This is the reason why I am not accountable for what I do. And
(for that very reason) it is they (the creatures) who are accountable.”
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CHAPTER ON

PUTTING TO THE TEST (IBTILA')
AND TRIAL (JKHTIBAR)

389—1. °‘Ali ibn Ibrihim ibn Hishim (—) Muhammad ibn ‘Isa
(-=) Yanus ibn ‘Abd ar-Rahman (—) Hamzah ibn Muhammad at-Tayyir
(=) Abu ‘Abdillah (p.b.u.h.) as saying:

“With each and every scarcity and abundance (in divine mercy,
livelihood and facilities of life) there goes divine will, decision and
putting to the test.”

390-2. A group of our associates (—) Ahmad ibn Muhammad
ibn Khilid (—) his father (-) Fadilah ibn Ayyub (—) Hamzah ibn
Muhammad at-Tayyair (—) Aba ‘Abdillih (p.b.u.h.) as saying:

“There is nothing in which is drawing in or extension (in respect
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of Divine mercy, livelihood and the facilities of life) regarding what
Allah ordered or forbade except that it contains putting to the test
and decree from Allah, the Almighty, the Great.”
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CHAPTER ON
HAPPINESS AND MISERY

391 —-1. Muhammad ibn Isma‘il (—) al-Fadl ibn Shadhan (-)
Safwan ibn. Yahya (—) Mangur ibn Hazim (—) Abu ‘Abdillah (p.b.u.h.)
as saying:

“Verily, Allah created happiness and misery even before creating
(all) His creatures. Alldh will never be displeased with a person whom
He has created ‘fortunate. If such a person does an evil deed, Allah will
dislike it, not the person himself. And Allah never likes a person who
is unfortunate. If such a person does a good deed, Allah will like it
but not the person himself, because of his miserable end. Thus, what
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Allih likes, He never hates, and what Allah hates, He never likes.”

392-2. ‘Ali ibn Muhammad (rafa‘chu) (=) Shu‘ayb al-‘Agra-
qufi (=) Abi Basir as saying:

“] was sitting in front of Abu ‘Abdillah (p.b.u.h.) when a person
asked him, ‘May I be made your ransom! O’ son of the Messenger of
Allih. How did Alldh link wretchedness with sinners to the extent that
He, in His knowledge, ordered Divine wrath (as punishment) for their
evil deeds?’ Abu ‘Abdillah (p.b.u.h.) replied:

“¢Q questioner! No one can stand for truth in respect of the
commands of Allih, the Almighty, the Great, without Divine approval.
When Allih issues a verdict in favour of those who are worthy of His
love, then He grants them the power of insight into Alldh’s conscious-
ness and lightens for them the burden of performing good deeds. All
this Divine favour is shown because of their being worthy of it. (By
reason of their perseverence in acquisition of Allih’s consciousness.)
It is Allih Who has empowered sinners to commit sins on the basis of
His prior knowledge. (That they would never receive any Divine guid-
ance in future.) Thus, their (the sinners’) deeds were in accordance
with what Allah had already been aware of. They were not able to
develop such a state for themselves which could bring about their
salvation from Divine wrath. Hence Allih’s knowledge is the truth
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the most deserving of being made real. And this is the meaning of His
having willed whatever He willed and this is His hidden secret.’ ™

393-3. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid (—) his father (—) an-Nadr ibn Suwayd (-) Yahya ibn
‘Imran al-Halabi (—) Mu‘alla ibn ‘Uthman (=) ‘Ali ibn Hanzalah (-)
Abu ‘Abdillah (p.b.u.h.) as saying:

“Many a time, the fortunate (the blessed in the life eternal)
adopts the ways of the wretched (the accursed in the life eternal)
to such an extent that people start commenting, ‘How closely does
he resemble the wretched. Rather, he is one of them.’ Thus, his for-
tune and happiness make good his loss. (On the contrary), many a
time the wretched adopts the ways of the happy and fortunate to the
extent that people start commenting, ‘How ‘closely does he resemble
the happy! Rather, he is one of them.’ Then finally his wretchedness
asserts itself. Verily, Allih ends in happiness the life of a person for
whom He decrees happiness (ig the life eternal), even if the whole
world should dwindle to a time as the last gasp of a dying camel.”

L BN BN BN J
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CHAPTER ON
GOOD (KHAYR) AND EVIL (SHARR)

394—1. A group of our associates (—) Ahmad ibn Muhammad
ibn Khalid (=) Ibn Mahbub and ‘Ali ibn al-Hakam (—) Mu‘awiyah ibn
Wahb as saying:

“I heard Aba ‘Abdillih (p-b.u.h.) saying, ‘A part of the revelation
made by Allih to Misa (Moses) and a part of what had been revealed
in the Tawrat (Torah) was: *“Verily, I am the only Allah and there is
no other god except Me. I have brought the creatures into existence
and have created the good. I have unfolded the good through the hands
of those whom I liked. Thus, fortunate is the person through whose
hands I have unfolded the good; and I am Allih. There is no god except
Me. I have brought the creatures into existence and have created the
evil and have unfolded it through the hands of those I willed. Thus,
woe unto those through whose hands I have unfolded the evil.” * ™

383



www.drhasanrizvi.org

e OF ;_,:fgj‘:ﬁl e 4._.!?0; ‘ dn'—d.n-iuc ‘ L...lawiu.- sae _1/T40
_ i’ui._}_;,;it.‘_,hqg'ol=Jﬁ“n5€ﬁl?lﬁw:gll§r[_.@u@a;.ci,
ot b gk « el ks jedleals TV W)Y @t T ST s
UIUR STNT 200 FER g WO TS PRSI I g WO N e
S ot K o ¢ i 8 e 1 R 08l al O e - v/
"o 196 : J6 R dilae Jloe ¢ eV asllases ¢ £ oy Jnin e
5 i asay o ca 2l b sk Al gl U Y) O)ViG : s
e J ¢ maiS s 15 St Dyt Uos el oy e oy oo iy

ab iy Yl o Sy oo gims

LR B B R B B

395—-2. A group of our associates (—) Ahmad ibn Muhammad
(=) his father (=) Ibn Abi ‘Umayr (—) Muhammad ibn Hakim (-)
Muhammad ibn Muslim as saying:

“I heard Abu Ja‘far (p.b.u.h.) saying, ‘It has been revealed by
Allih in some of His books that: ‘I am Allah there is no god except
Me. I have created the good and the evil. Fortunate is the person
through whose hands I have unfolded the good, and woe unto one
through whose hands I have unfolded the evil. And wretched is he
who busies himself in asking, “How is this and why is that.”””

396—3. ‘Ali ibn Ibrahim (—) Muhammad ibn ‘Isa (—) Yanus
(—) Bakkar ibn Kardam (—) Muffaddal ibn ‘Umar and ‘Abd al-Mu’min
al-Ansiri (—) Abu ‘Abdillah (p.b.u.h.) as saying:

“Allah, the Almighty, the Great, says: ‘I am Allah, there is no god
except Me. I am the Creator of the good and the evil. Fortunate is the
one through whose hands I have unfolded the good and wretched is
the one through whose hands I have unfolded the evil and also the
one who says: ‘“‘How is this and how is that?”’* Yunus (one of the
narrators) said: “Such questions mean refusal (to believe) the said
statement just because such a person (falsely) counts himself as a man
of understanding.”
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30
CHAPTER ON

DIVINE DETERMINING AND SELF-DETERMINING
AND THE INTERMEDIATE POSITION

397—1. °‘Ali ibn Muhammad (—) Sahl ibn Ziyad and Is’haq
ibn Muhammad and others (rafa‘ahu) as saying:

“When Amir al-mu’minin (p.b.u.h.) returned from the battle
of Siffin and settled down in Kafah, an old man came and sat down
in front of him and asked: ‘O’ Amir al-mu’minin! Tell me whether
our going to Syria (ash-Sham) to fight Mu‘dwiyah was predetermined
and was (already) fated by Allah, the Almighty?’ Amir al-mu’minin
(p.b.u.h.) replied, ‘Surely, you have neither ascended any height
nor descended into any valley except that it was predetermined and
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already fated by Allih.’ The old man made a remark saying, ‘Shall I
then debit all the sufferings (we have undergone during this journey)
to the account of Allih, O’ Amir al-mu’minin! (taking no reward
since this travelling was already fated by Allah).” Amir al-mu’minin
replied, ‘O’ old man! Be silent. I swear by Allah that He has conferred
great favours and rewards on you for the journey and for your advance
(towards Syria) and also for your staying there, and for your resistance
(in the battlefield), as well as for your return when you were returning.
In all these situations you have neither been forced and compelled
(by Alldh) nor have you been driven against your will.” The old man
further inquired, ‘When all of our journey to and fro our home was
predetermined and fated, then how could we be, in all our circum-
stances, neither under any force or compulsion, nor deprived of our
liberty ?* Amir al-mu’minin replied, ‘Do you think that there is finality
to every decree issued by Allih and every destiny is irreversible ? If it
is 80, then divine rewards, punishments, imperatives, prohibitions and
admonitions are totally null and void, and all His promises and warnings
“are set at naught. Then there could be no condemnation for the sinner
nor could there be any recommendation for the virtuous. Rather, the
sinners would be more deserving of a just reward than the virtuous and
the virtuous would be more deserving of punishment than the sinners.
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Such talk is of the(kind of) talk of those similar to idol-worshippers,
enemies of the All-compassionate, a gang belonging to Shaytan (Satan),
fatalists and fire-worshippers (Majus) in this ummah — Muslim com-
munity. Allih, the Almighty, the Sublime, has imposed on us duties
and obligations together with free will and power (to do anything we
like) and has forbidden us (against evil) through' admonitions, and has
fixed great rewards for little deeds. Allih is not disobeyed (by man)
because He (Alldh) is dominated (by man); nor is He obeyed from
copulsion; nor has He delegated all the will and power in such a_‘way
as to become powerless and will-less Himself; nor has He created
the heavens, the earth and what is in between them in vain; nor has
He sent His prophets as messengers of good tidings and admonitions
vainly. ‘Such is the thought of the unbelievers, whereof woe unto
the unbelievers because of the Fire.’ (Sad, 38:27)

“Then the old man recited these appropriate verses extempore:

‘You are the Imdm through whom we hope for forgiveness
From the All-compassionate on the Day of Salvation.

You have made clear for us what we were confused about;
May your Lord recompense your good by His Good!’ "
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398 2. al-Husayn ibn Muhammad (—) Mu‘alli ibn Muhammad
(—) al-Hasan ibn ‘Ali al-Washsha’ (—) Hammad ibn ‘Uthman (-) Abi
Basir (—) Aba ‘Abdillih (p.b.u.h.) as saying:

“He who thinks that Allih ordains vileness, has actually attributed
falsehood to Him. And he who thinks that good and evil emanate from
Allih, has also attributed falsehood to Him.”

3993, al-Husayn ibn Muhammad (—) Mu‘alla ibn Muhammad
(-) al-Hasan ibn ‘Ali al-Washsha® as saying:

“I inquired of Abu’l-Hasan ar-Rida (p.b.u.h.): *Has Allah en-
trusted to (His) slaves all their affairs?’ The Imam replied, ‘Allih is
far above this.’ Then I asked, ‘Has Allih compelled man to commit
sins?’ The Imam replied, ‘Alldh is too just and too wise to do this.’
Then the Imam added, ‘Allih says: ‘O’ son of Adam! I deserve your
good deeds more than you yourself and you deserve your vices more
than I Myself. You have committed sins through the power and auth-
ority I have granted to you.””

400—4. ‘Al ibn Ibrahim (—) his father (—) Isma‘il ibn Marrir
(=) Yanus ibn ‘Abd ar-Rahmin as saying:
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“Abu’l-Hasan ar-Rida (p.b.u.h.) addressed me saying, ‘O’ Yanus!
Do not utter the words of the determinists (Qadariyyah), since they
do not say what the dwellers of the Paradise do; nor do they say the
words of the people of the Fire, nor the words of Iblis (Satan). The
dwellers of Paradise say, ‘All praise be (only) to Allih Who guided us
to this; had Allah not guided us, we would surely never have been guided.’
(al-A‘raf, 7:43)

‘And the people of the Fire say, ‘O’ our Lord' Our adversity pre-
vailed over us; we were an erring people.’ (al-Mu’minin, 23:106)

‘Iblis (Satan) said: ‘My Lord, for Thy perverting me (I shall deck
all fair to them in the earth).’ (al-Hijr, 15:39)

“I said, ‘By Allih, I do not repeat the words of the determinists
rather, 1 say, ‘Nothing happens (in this universe) except because
of the will of Allih and because Allih has intended, destined and
decreed it.’’ The Imam said, ‘O’ Yanus! It is not like that. Nothing
happens except according to the will, the intention, the foreordaining
and the final decree of Allah. (But) O’ Yunus! Do you know what is
Divine will (mashi’ah)?" I replied, ‘No.” The Imam explained, ‘It is
the first knowledge (i.e., the prior knowledge of Allah in respect to
His action).” He further inquired, ‘Do you know what is Divine in-
tention (irddah)?’ I replied, ‘No.’ The Imdm explained, ‘This is Alldh’s
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determination of what He wills. Do you know what is His destiny
(qadar)?’ 1 replied ‘No’. The Imam explained ‘It is the measuring
and estimating of things and the fixing of their limitations regarding
their beginning and end.’ ” The narrator said: “The Imam further
added, ‘Divine decree (gadd’) means finalizing things and bringing
them into (existence in) the sentient world.” ” The narrator said: I
asked permission to kiss him (Imam) on his forehead and I declared,
‘You have disclosed to me what I was in ignorance of and what was
absolutely inscrutable to me.’ ”

401-5. Mul;lammad ibn Isma‘il (-) alFadl ibn Shadhin (-)
Hammad ibn ‘Isi (—) Ibrahim ibn ‘Umar al-Yamani (—) Aba ‘Abdillah
(p.b.u.h.) as saying:

“Verily, Allih created the creatures and already knew where
they would go (towards virtue or vice). Allih also imposed orders and
prohibitions on them. Ahd along with each and every imperative im-
posed by Him, He has also kept the door open (for mankind either to
obey or) not to obey it. And no one of them (mankind) can or cannot
carry it out except with the permission (will) of Alldh.”

402—6. ‘Ali ibn Ibrihim (=) Muhammad ibn ‘Isa (—) Yianus
ibn ‘Abd ar-Rahman (—) Hafs ibn Qurt (—) Abu ‘Abdillah (p.b.u.h.)
as saying: .

390



www.drhasanrizvi.org

o | /L_ @’ SRE Ko i."nll._],..) JG : J§ B il%s“‘,iyckjcﬂl
T L R ERPPIRge (PR e PP FOVRP-[J PR g N EE
S om0 il Je ST a1 5T iy olall ol 5 0 ailla e
U i il e
Jeslanl et pmiein Ot ¢ dilass o axfos ¢ Lol s v 201
$J6 ¢ O gmazoma P9 il 3 JSC o Tkl s 3 O 1 JGnl
S oY o JU5o sl il el s s s s J6 s UL Laly : i
SagiorsGaS) = el 1 liab <[ J] Ja° ) alomsr s ks 46 : J6

L B B B B

“The Messenger of Alldh (p.b.u.h.a.h.p.) said, ‘Whoever thought
that Allah ordains vices and obscenity, has attributed falsehood to Him.
And whoever thought that good and evil is without the will and consent
of Alldh has (actually) dismissed Him from His sovereignty. And who-
ever thought that our disobedience to Allah has been committed with
a power granted by the One, other than Alldh, has also attributed false-
hood to Him and he who has attributed falsehood to Allah, Allah will
send him to the Fire.””

403-7. A group of our associates (—) Ahmad ibn Abi ‘Abdillah
(—) ‘Uthman ibn ‘Isa (—) Isma'‘il ibn ] abir as saying:

“In the mosque of Medina, a person was speaking in favour of
predestination (gadar) and people had gathered around him. I asked
him, ‘O’ man! Could I ask you a question?’ The man replied, ‘Do
ask.’ Then I asked him, ‘Can anything not intended by Allah, the
Hallowed, the Exalted, ever happen in His kingdom?’ ™ The narrator
said, “The man bowed down his head (in thought) for a long time,
and then he raised it towards me and said, ‘O’ man! If I say that in
His kingdom something not intended by Him happens, then it would
mean that Allih has been overpowered. (On the contrary), if I say
that nothing happens in His kingdom except what He intends, then it
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means that I have admitted before you that all sinnings is from Him.’
I (the narrator) reported to Abu ‘Abdillah (p.b.u.h.), as to what I
inquired of the determinist (gadari) and what he had replied. Then,
the Imam said, ‘He has acted with due foresight as regards himself.
If he had said anything other than what he actually did, he would have
perished.” ™

404—8. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
ibn al-Hasan Za‘lan (—) Aba Talib al-Qummi (—) a person (unknown)
as saying:

“I inquired of Abu ‘Abdillih (p.b.u.h.), ‘Has Allah compelled
mankind to sin?’ The Imam replied, ‘No.’ I further inquired, ‘Has
Alldh entrusted all affairs (powers) to mankind?’ The Imam replied,
‘No.’ I further inquired, ‘Then what is the truth?’ The Imam replied,
“Your Lord has put the things in a delicate balance between the two
(i.e., compulsion and endowment of powers).’ ”

405—9. ‘AL ibn Ibrihim (—) Muhammad ibn ‘Isa (-) Yinus
ibn ‘Abd ar-Rahmén (—) more than one (persons) (—) Abu Ja‘far and
Abu ‘Abdillah, peace be upon both of them, as saying:

“Verily, Alldh is too merciful to compel His creatures to sin first
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and then to punish them for it. And He is (also) too mighty for a thing
not to happen when He intends it.” Both the Imams were asked, “Is
there any third common ground between absolute determinism and
absolute free will?” They replied, “Yes, there is a common ground
between the two and it is vaster I‘han the distance between the heaven
and the earth.”

406—10. ‘AL ibn Ibrahim (—) Muhammad ibn ‘Isa (—) Yinus
ibn ‘Abd ar-Rahmain (—) Salih ibn Sahl (—) One of his associates as
saying:

“Abu ‘Abdillih (p.b.u.h.) was asked regarding absolute deter-
minism and and absolute free will. The Imam replied, ‘ Neither absolute
determinism nor absolute free will but a midway in between the two
in which lies the truth not possessed by either. This midway is (actually)
not known to anyone except the learned (i.e., Imidm) or the one who
is taught by him.” ”

407—11. ‘Al ibn Ibrahim (—) Muhammad (—) Yanus (—) many
persons as saying:

“A man inquired Aba ‘Abdillih (p.b.u.h.), ‘May I be made your
ransom! Has Allah compelled His creatures to sin?’ The Imam replied,
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‘Allih is too just to compel them to sin first, and then to punish them
for it.” The man further inquired, ‘May I be made your ransom! Has
Allah entrusted (all affairs and powers) to His creatures?’ The Imam
replied, ‘Had He entrusted (all affairs and powers) to them then He
would not have subjected them to command and interdiction.” Then
he further asked, ‘May I be made your ransom! Is there any common
ground between the two?’ The Imam replied, ‘ Yes, there is a midway
between the two extremes vaster than the distance between the
heaven and the earth.’”

408-12. Muhammad ibn Abi ‘Abdillih and others (—) Sahl
ibn Ziyad (—) Ahmad ibn Muhammad ibn Abi Nagr as saying:

“I inquired of Abu’l-Hasan ar-Rida (p.b.uw.h.), ‘Some of our
associates speak in favour of fatalism (jabr) while some others in
favour of (free) ability (istitd‘ah).’ Then the Imam ordered me to take
the (following) dictation. ‘In the Name of Allih, the Beneficent, the
Merciful, ‘Ali ibn al-Husayn (p.b.u.h.), has said, ‘Allih, the Almighty,
the Great, has said, ‘O, son of Adam (peace be upon him)! Through
My will, you are there to wish and through My power you are there
to discharge the divine obligations. Through My bounties you have
been empowered to disobey Me. I have made you the hearer and the
seer. Hence ‘whatever good visits you, it is of Allih, and whatever evil
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visits you, it is of yourself.’ (an-Nisd’, 4:79). And therefore, I deserve
a greater share in your good deeds than you yourself do. And you
deserve your misdeeds more than I. Therefore, I would not be ques-
tioned on what I do, ‘but they (people) shall be questioned.” (Ambiyd’,
21:23) 1 (the Imam) have set down every thing you intend.’ ”

409-13. Muhammad ibn Abi ‘Abdillah (—) Husayn ibn Mu-
hammad (-) Muhammad ibn Yahya (—) whomsoever (unknown)
narrated it.to him (=) Abi ‘Abdillih (p.b.u.h.) as saying:

“Neither fatalism (jabr) nor delegation of authority (tafwid)
but a matter midway the two (extremes).” “I (the narrator) inquired,
‘What is meant by a matter midway the two (extremes)?’ The Imam
rephed “This is illustrated by the example of a person who is commit-
ting sin and whom you are prohibiting from doing so. ‘But the man
does not restrain himself and (in spite of your prohibition) commits
the sin. Since the man has not accepted your advice and since you
have left him to himself, it would not be said that you wanted him
to commit the sin.” ”

410-14. A group of our associates (—) Ahmad ibn Muhammad
al-Barqi (—) ‘Ali ibn al- Hakam (—) Hisham lbn Salim (—) Abu ‘Abdillah
(p-b.uh.) as saying:
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“Allah is too generous to order the people to undetake painful
(obligations) which are unbearable for them, and He is too Mighty to
let anything not intended by Him happen in His kingdom.”

NOTE: In respect of this subject, al-‘Allimah as-Sayyid Mu-
hammad Husayn at-Tabataba’i writes under the title Man and Free Will
as follows:

“The action which man performs is one of the phenomena of
the world of creation and its appearance depends, completely, like
other phenomena in the world, upon its cause. And since man is a
part of the world of creation and has an ontological relation with
other partsof the cosmos, we cannot accept the premise that other
parts should not have an effect upon his actions.

“For example, when a man takes a bite of bread he needs not
only the instruments of his hands, feet, mouth as well as knowledge,
power and will, but also the existence of the bread in the external
world, its availability, the lack of obstacles and other temporal and
spatial conditions. If any of these causes were not actualized, the
action would not be possible. Conversely, with the actualization of
all of them (the complete cause) the occurrence of the action becomes
completely necessary. The necessity of the action in relation to all of
the parts of the complete cause is not contradictory to the possibility
of the relation of the action with respect to man, who is one of the
parts of the complete cause. Man has the possibility or free will
(ikhtiydr) to perform the act. The necessity existing in the relation
between the action and all of the parts of the cause does not mean
that the relation of the action to some of the parts of the cause, of
which main is one, should also be that of necessity and determinism.
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“Man’s simple and untainted comprehension also confirms this
point of view, for we see that people through their God-given nature
and intelligence distinguish between such things as eating, drinking,
coming and going on the one hand, and on the other, such things as
health and illness, age and youth or the height of the body. The first
group, which is directly related to man’s will, is considered to be
performed according to the free choice of the individual so that people
command and prohibit them and blame or condemn them. But con-
cerning the second group man has no duty and is not under any Divine
command because he cannot exercise a free choice over them.

“At the beginning of Islam among the Sunnis there were two
schools that were concerned with the theological aspects of human
action. One group, holding the view that human action is the result
of the unbreakable will of God, considered man to be determined
in his actions and held human free will to be devoid of any value and
sense. The other group believed man to be independent in his actions,
which did not depend upon the Divine will and were outSIde of the
command of Providence (gadar).

“But according to the instruction of the Household of the Prophet,
which is also in conformity with the literal instructions of the Qur’an,
man is free (mukhtdr) in his actions but not independent (mustaqill).
Rather, God the Almighty through free will has willed the act. Accord-
ing to our previous analysis, God the Exalted has willed and made
necessary the act through all of the parts of the complete cause, of
which one is the will and free choice of man. As a result of this kind
of Divine will, the action is necessary but in it man has also free will,
that is, the action is necessary with respect to all the parts of its cause,
and possible and free in choice with respect to one of those parts
which is man. The sixth Imam —upon whom be peace—has said, ‘It is
neither determination nor free will but something between the two.’ ”
(Shi‘ite Islam, trans. by Seyyed Hossein Nasr, London, 1975, pp.
133-135)
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31
~ CHAPTER ON
THE ABILITY (ISTITA'AH — OF HUMAN BEINGS) -

411-1." ‘Al ibn Ibrahim (-) al-Hasan ibn Muhammad (=) -
‘Ali ibn Muhammad al-Qaséani (—) ‘Ali ibn Asbat, as saying: .

“I inquired of Abu’l-Hasan ar-Rida (p.b.u.h.), regarding the
capacity (of human beings). The Imam replied, ‘Man can be invested
with full ability after his acquisition of four characteristics: he should
be free in respect of action, soundness of body, proper functioning
of the limbs and the means for the performance provided by Allah to
him.” I requested ‘May I be made your ransom! Kindly explain it
(the 4th) to me.” The Imam explained: ‘A certain man is free in respect
of his action, has soundness of body and the proper functioning of
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the limbs, and intends to commit adultery, but finds no woman and
then (seeks and) finds her, then (in spite of this position of the means
of action) he restrains himself (ffom the act of adultery) as was done
by Yuasuf (Joseph). If, (on the contrary he removes the self-restriction)
between him and his temptation and indulges (himself) in adultery,
then (and only then) will he be called an adulterer. Such a person (is
he who possesses ability, and in this case he either acts according to
his ability or not, but he) has not obeyed Allih by way of compulsion,
nor has he overpowered Allih through his act of disobedience.’

412-2. Muhammad ibn Yahya and ‘Ali ibn Ibrahim, both of
them (—) Ahmad ibn Muhammad (—) ‘Ali ibn al-Hakam and ‘Abdillah
ibn Yazid, both of them (—) a person belonging to Bagrah (Iraq) as
saying: : )
“I inquired of Abu ‘Abdillah (p.b.u.h.), regarding ability. At
this the Imam questioned, ‘Do you have the power to do a task which
cannot be yet done?’ I replied, ‘No.” The Imam further questioned,
‘Have you got the power to abstain (yourself) from what has already
been done?’ I replied, ‘No.” Then the Imam further asked, ‘At what
time do you have the capacity (of doing and not doing)?’ I replied,
‘I do not know.” At this Aba ‘Abdillih (p.b.u.h.) said, ‘Verily, Allih
has created mankind and bestowed upon him certain instruments of
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ability, but Allah has not entrusted (all powers) to him (mankind).
So, they have been given the power to do anything at the time of
doing it, if they want. If they had not done that act within the domain
and jurisdiction of Allah, they would have had no power to do it (in
the same previous moment) in which they had refrained themselves
to do, since Allih, the Almighty, the Great, is too mighty to be over-
powered by anyone in His rule and kingdom.” The man of Basrah
asked, ‘Are people under any compulsion?’ The Imim replied, ‘If they
had been under any compulsion they would have been excused (for
their misdoings).’ He asked, ‘Has, then, Alldh entrusted (all powers)
to mankind?’ The Imam replied, ‘No.” He asked, ‘What then is their
real position?’ The Imam replied, ‘Allah was already in the know of
what they would do. So He bestowed upon them the corresponding
power to do (anything they like). Thus when they performed any act,
they performed. it because they were empowered to do it.” At this
the man of Basrah admitted and said, ‘I bear witness to this being the
truth and you people (the Imams) are the worthy members of the
house of the prophethood and of the divine messengership.’ ”

413-3. Muhammad ibn Abi ‘Abdillah (—) Sahl ibn Ziyad*,
‘Ali ibn Ibrihim (—) Ahmad ibn Muhammad® and Muhammad ibn
Yahya (—) Ahmad ibn Muhammad, all of them () ‘Ah ibn al-Hakam
(=) Sallh an-Nili as saying:
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“I inquired of Abu ‘Abdillih (p.b.u.h.), ‘Have people got the
(free) capability to do anything?’ The Imam replied to me, ‘When
they want to do any act, they can accomplish it through the power
and capability endowed upon them by Allah.’ I further enquired, ‘What
is it (the capability)?’ The Imam replied, ‘It is an insttument. For
example, an adulterer, who has committed adultery has had the capa-
bility (endowed by Alldh) to do so. But if he had abstained from
adultery and had not indulged in it, he would have had the capability
and the power to do so.” ” The narrator said, *“Then the Imam further
added, ‘This power of his, was neither less nor more before his doing
any deed. But he was quite powerful to do that act or to abstain from
it, while he was doing it or abstaining from it." I inquired, ‘On what
ground will he then be punished by Allah?’ The Imam replied, ‘On a
sound and conclusive argument, genuine (grounds) and (on the basis
of) the instrument (of capability) with which the man is made. Verily,
Allih never compelled anyone to commit sin, nor did he intend infi-
delity for anyone by His irrevocable intention. But when a person
chooses to be an infidel, then Allih also determines the same role for
him, and it is in the knowledge and intention of Allih that such people
would not move towards any good even by a particle.’ I then asked,
‘Has Allih intended them to be the unbelievers?’ The Imam replied,
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‘I do not say so. Rather, I say Allih knew that they would disbeliéve.
So Allih also intended for them the same role on the ground of His
knowledge about them. Again this Divine intention is by no means ir-
revocable, but optional. His intention is on the basis of their choice.’

414—4. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
ibn ‘Isa (—) al-Husayn ibn Sa‘id (—) one of our associates (—) ‘Ubayd
ibn Zurarah as saying: :

“Hamzah ibn Humrin narrated it to me saying, ‘I inquired of
Abu ‘Abidillih" (p.b.u.h.), about (free) capacity.” The Imam gave
me no reply. When again I attended the Imam’s session, I again in-
quired, ‘May Allih bless you! a suspicion has entered my heart and
it will not be dispelled unless I hear from you in reply.” The Imam
said, ‘The suspicion you have in your heart will cause you no harm.’
I then said, ‘May Allih bless you! I say that Allih, the Almighty, the
Exalted, néver put such a burden (of responsibility) on mankind
as they cannot bear; nor does He impose on them such pain as they
canpot endure; nor can they do anything except with the consent,
the intention, the will, the decree and foreordaining of Allah.” The
Imém replied, ‘This is the religion of Allih which I and my forefathers
believe in.” Or he said whatever he said (i.e., the Imam showed his
approval to my belief through some other similar words.)’ ”’
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32
CHAPTER ON

THE DESCRIPTION, NOTIFICATION AND
INDISPENSABILITY OF DIVINE PROOF

415—1. Muhammad ibn Yahya and other than him (—) Ahmad
ibn Muhammad ibn ‘Isi (—) al-Husayn ibn Sa‘id (=) Ibn Abi ‘Umayr
(-) Ja.mll ibn Darrdj (=) Ibn at-Tayyar (—) Abu ‘Abdillih (p.b.u.h.)
as saying:

“Verily, Allih has pleaded with mankind through what He has
bestowed upon them and notified to them.” '

*Muhammad ibn Isma‘il (<) al-Fadl ibn Shadhan (—) Ibn Abi
‘Umayr (—) Jamil ibn Darréj, the same tradition.

416—2. Muhammad ibn Yahya and other than lum (=) Ahmad
ibn Muhammad ibn ‘Isia (~) Muhammad ibn Abi ‘Umayr (-) Mu
hammad ibn Hakim as‘saying:
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“I inquired of Abd ‘Abdillih (p.b.u.h.), as to whose creation is
the knowledge of Divine commandments? The Imam replied, ‘It is
among the things made by Allih. People have no share in making it.’ ™

417-3. A group of our associates (—) Ahmad ibn Muhammad
ibn Khilid (=) Ibn Faddal () Tha'labah ibn Maymiin (—) Hamzah
ibn Muhammad at-Tayyir (—) Aba ‘Abdillih (p.b.u.h.), regarding the

" words of Allih, the Almighty, the Great:

‘And nor is it Allih to lead a people astray after He hath guided
them (aright) until He makes it clear unto them what they should
abstain from." (at-Tawbah, 9:115). The Imam said, *“Till Allih made
them recognize what pleases Him and what annoys Him.” Then the
Imam quoted another verse: “ ‘And inspired unto it (the soul) its vices
and its piety!® (ash-Shams, 91:8). (It means) Allih describes to them
what they should do and what they should abstain from.” Then the
Imim recited another verse: *‘‘Verily We guided him the (right)
way! Be he grateful or ungrateful.’ (al-Insin, 76:3). (It means) we
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have made them know (the truth) and now it is up to them to take it
or to leave it. Regarding the other words of Allih, ‘And as for Thamud
We gave the guidance; But they preferred blindness to guidance.’
(Fugsgsillat, 41:17).” The Imam explained, “We made them know
- (the truth) but they preferred blindness to guidance knowingly.”

Another tradition says, “We have described for them (the truth
instead of making them know the truth).”

418—4. ‘AL ibn Ibrahim (-) Muhammad ibn ‘Isa (-) Yinus
ibn ‘Abd ar-Rahméan (—) Ibn Bukayr (—) Hamzah ibn Muhammad
as saying:

“I inquired of Abua ‘Abdillah (p.b.u.h.), regardmg these words
of Allah, the Almighty, the Great, ‘And We guided him on the two
highways.” (al-Balad, 90:10). The Imam said, ‘The highways to
good and to evil.””

419-5. On the basis of the (previous) authormes (=) Yunus
(=) Hammad (-) ‘Abd al-A‘la as saying:

“I inquired of Abu ‘Abdillah (p.b.u.h.), ‘May Alldh bless you! Is
there any instrument in men by which they can acquire the knowledge
of Divine commandments?’ The Imam replied, ‘ No.’ I inquired further,
‘Have they been saddled with the responsibility of acquiring this know-
ledge?’ The Imam replied, ‘No, not so. Rather, it is for Allah to apprise

405



www.drhasanrizvi.org

- 2 1 Ld AT -1 - . [ -

Loy Jaud il o6 Lag sz gie addlos s JG e labT Lo Y1 L il ISG Vs
. - = AT . . - .
.&aﬂhg%_ﬂbrpﬂ_‘_‘_&: Ji (Q}E_Z_,_L.ﬂjo_cﬁu_b-rp‘ubldq
’Ul :JG%‘E:EJ:'M%;@TO; cand) Olamssye ¢ e ‘ ;L'.....\’H.Lﬂg —1/€Y-
o ke 1%m o ¢ il oo b an 01 063 V) Gans e Je only o il
a9 ¢ K Cinlgm oy 1595 gm0 Szl a8 Ly (Ll ade e U8
3153 A sl e e 4t ade D g dbesbede il e
ez Ol adle 008 wirge 3N a3 5 o e il Tn a0

V10/9 « apy=dl —(AY) Y/lo« 3¥bJI —(AY)

[ 2R B K B BE B

first. ‘Allah charges no soul save to its (individual) ability.’ (al-Baga-
rah, 2:286). ‘Allah layeth not on any soul a burden, save to the extent
to which He hath given it.’ (at-Talaq, 65:7)." "

The narrator said, I then inquired (of the Imam regarding these -
words of Allah), ‘And nor is it Allih to lead a people astray after He
hath guided them (aright) until He makes it clear unto them what
they should abstain from.’ (at-Tawbah, 9:115). The Imam said, ‘Until
He makes them understand what pleases Him and what annoys Him.” ™

420—6. On the basis of (previous) authorities (—) Yanus (-)
Su‘dén (rafa‘ahu) (—) Aba ‘Abdillah’(p.b.u.h.), as saying:

“Verily, Allah has never bestowed any of His bounties upon any-
one except that He has bracketed it with a proof (of his being responsible
before Allih). He whom Allih has obliged by making him poweful is
responsible to bear the burden of Divine obligations put on him as
well as the burden of those who are weaker than he. He whom Allah
has obliged by making him.the affluent man is responsible to bear the
burden of Divine obligations put on him because of his wealth, there-
after to support frequently the poor on the basis of his superflous
wealth. And he whom Allih has obliged by giving him nobility of
birth and a handsome countenance is made responsible'to praise Allah,
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the Sublime, for it, and not to be arrogant to others, Such a person
should not prevent the weak from their rights by using his high family
status and handsome countenance.”

33
CHAPTER ON
VARIETY OF THE DIVINE PROOF ON MANKIND

421—-1. Muhammad ibn Abi °‘Abdillah (—) Sahl ibn- Ziyad
(—) *Ali ibn Asbat (-) al-Husayn ibn Zayd (—) Durust ibn Abi Mansur
{(—) whosoever (unknown) narrated it to him (=) Abu ‘Abdillah (p.b.

un.h.), as saying:
“Six things are out of man’s jurisdiction to do (anything) about
them: knowledge of Divine commandments; ignorance of them; plea-

sure; anger; sleeping and waking up.”

* % % & 8
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34
CHAPTER ON
ALLAH'S PROOFS FOR HIS CREATURES

422—1. Muhammad ibn Yahya (—) Muhammad ibn al-Husayn
(=) Aba Shu‘ayb al-Mahamili () Durust ibn Abi Mangir (—) Burayd
ibn Mu*awiyah (=) Abu ‘Abdillih (p.b.u.h.) as saying:

“It is not the right of Allah on His creatures that they should
know His commandments. Rather, it is the right of His creatures
on Allih to make known Himself His commands. But once Alldh Him-
self made known His commands to His creatures then it is His right
over His creatures that they should accept His commands.”

423-2. A group of our associates (—) Ahmad ibn Muhammad
ibn ‘Isa (-) al-Hajjal () Tha'labah ibn Maymun (—) ‘Abd al-A‘la ibn
A'yan as saying:

“I inquired of Abu ‘Abdillah (p.b.u.h.), ‘Is there any respon-
sibility on a person who knows nothing?’ The Imam replied, ‘No,
(not at all).”™
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424—-3. Muhammad ibn Yahya (—) Ahmad ibn Muhammad
ibn ‘Isa (=) Ibn Faddal (—) Dawud ibn Farqad (=) Abu’l-Hasan Zaka-
riyya ibn Yahya (—) Aba ‘Abdillah (p.b.u.h.), as saying:

“What Allah has hidden (out of His commandments) from His
creatures, they are under no obligation towards it.”

425—4. Some of our associates (—) Ahmad ibn Muhammad
ibn Khalid (—) ‘Ali ibn al-Hakam (—) Aban al-Ahmar (—) Hamzah ibn
at-Tayyar (—) Aba ‘Abdillih (p.b.u.h.). The narrator (Hamzah ibn
at-Tayyar) said:

“The Imam addressed me thus: ‘Write, I give you a dictation.
Our saying that Allih considers His creatures accountable for what
He has bestowed upon them and also accountable for what He has
made them acquainted with and what He made known to them, by
sending a messenger towards them and revealing unto them His Book
in which He issued His orders and prohibitions. In that Book He or-
dained prayers and fasting. (Once) the Messenger of Allah slept too
long to be mindful of his prayers. At this Allah addressed him thus:
‘It is I who make you sleep and it is I who wake you up. (In such a
case) you should stand up for your prayers as soon as you wake up,
so that people should know what they should do on such occasions.’

409
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(But) what they say is not correct. People say that if a person is made
unmindful of his prayers due to his sleep, then he meets his doom.
Similar is the case of fasting. (Allah said), ‘It is I who make you sick
and it is I who endow you with good health. (Hence do not fast when
you are ill). Keep the fasts when your health is restored.” Abii ‘Abdillah
(p-b.u.h.), further added, ‘If you go on considering all the cases (re-
garding Divine commands), you will find strictness in none of them
at all. And it is for this reason that you do not find anyone save that
Allah’s proof has been reached to him and there is a will of Allih in
respect of him. But I never say, people could do whatever they like.’
Then the Imam added, ‘Verily, it is Allih Who guides and also mis-
guides.” The Imam also said, ‘Allah does not issue any command except
that which is well within the capacity of people (to execute). All things
for which people have been ordained are within the range of their
capabilities. And they are (totally) absolved of all that is beyond
their powers. (Yet) people have no good in them.’ Then the Imam
recited the following words of Allah, ‘There is no fault in the weak
and the sick and those who find nothing to expend.’ So, Allah relieved
them ‘(if they are true to Alldh and to His Messenger) against the doers
of good there is no way. Allah is All-forgiving, All-compassionate —
neither against those who, when they came to you, for you to mount
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them,” (you said to them, I find not whereon to mount you) (at-
Tawbah, 9:91—92).” Then, the Imam remarked: ‘So, they have been
rendered free (from burden), since they find nothing to expend.’ ”

LR BN BE B J

35
CHAPTER ON

GUIDANCE BEING FROM ALLAH,
THE ALMIGHTY, THE GREAT

426—1. A group of our associates (—) Ahmad ibn Muhammd
ibn ‘Isa (—) Muhammad ibn Isma‘il (=) Isma‘il as-Sarraj (—) Ibn
Muskén (—) Thabit ibn Sa‘id as saying:

“Abu ‘Abdillah (p.b.u.h.) addressed me thus: ‘O’ Thabit! What
concern have you got with the people? Leave them alone and call
no one towards your matter (over-zealously). I swear by Allih that
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if all the people of the heavens and the earth join hands in guiuing a
person whom Allih decides to leave in misguidance, then, they all are
powerless to give him guidance. Contrarily, if all the people of the
heavens and the earth join hands in misguiding a person whom Allah
wants to guide, then, they all are powerless to misguide him. Hands
off the people and no one among you should say, ‘He is my uncle,
my brother, my cousin and my neighbour. (So, I must guide him
because of my kinship with him, since none has any power to guide
except by the will of Allah). Verily, when Allih means well by a
person, He purifies his soul. Then he listens to no good but that he
recognizes (accepts) it and listens to no evil but that he rejects it.
At this stage Allah puts into his heart such words (of wisdom) that
all his affairs are put right.” "

427-2. ‘Ali ibn Ibrahim ibn Hashim (-) his father (=) Ibn
Abi ‘Umayr (-) Muhammad ibn Humran (—) Sulayman ibn Khalid
(=) Abu ‘Abdillah (p.b.u.h.), as saying:

“Verily, when Allih, the Almighty, the Great, wishes well of
a person, He leaves in his heart a luminous speck and flings wide open
the ears of his heart and posts an angel as his guardian to direct him
(towards the right path). And when Allih wishes ill of a person He
leaves in his heart a dark speck and renders the ears of his heart duly
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closed and posts a Shaytan (Satan) as his guardian on him to lead
him astray.” Then, the Imam recited this verse (from the Qur’in)
“Whomsoever Allih desires to guide him aright, He expands his breast
to Islam; and whomsoever, He desires to lead him astray, He makes
his breast narrow, tight, as if he were climbing to sky.” (al-An‘dm,
6:125).

428—-3. A group of our associates (—) Ahmad ibn Muhammad
(=) Ibn Faddal (-) "Ali ibn ‘Uqgbah (-) his father as saying: |

“I heard Abu ‘Abdillah (p.b.u.h.) often saying, ‘Call people
to your religion (din) for the sake of Allih and not for the sake of
people. Since whatever has been done for the sake of Allah is for
Allah, and whatever is done for the sake of people’s (pleasure and
applause) never ascends towards Allih. Never quarrel with people
for your religion, since such quarrel impairs the hearts. Verily, Allah,
the Sublime, has told His Prophet, ‘ Verily, you cannot guide whomso-
ever you likest, but Allah guideth whomsoever He wills." (al-Qasas,
28:56). And Allah has also said, ‘Would you then constrain the people
until they become believers?’ ( Yiinus, 10:99). Leave the people alone
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since people have received their religion from other people, whereas
you have received your religion from the Messenger of Allah (him-
self — peace be upon him and his progeny). I have heard my father
saying, ‘Verily, When Alldh, the Almighty, the Great, decrees a person
to embrace this matter, he flies to it faster than the bird which flies
towards its nest.””

429 4. Abu ‘Ali al-Ash‘ari (=) Muhammad ibn ‘Abd al-Jabbar
(-) Safwan ibn Yahya (—) Muhammad ibn Marwan () Fudayl ibn
Yasar as saying:

“I inquired of Abu ‘Abdillih (p.b.u.h.), ‘Should we invite people
towards this matter ?’ The Imam replied, ‘No, O’ Fudayl! When Allah
wishes well of a person, He orders an angel to catch him by his neck
and bring him to this matter, whether he is willing or not.”
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Thus the books of Reason, Knowledge and The Unity (of God)
from the book of al-Kafi come to an end. And immediately follow-
ing it, is The Book of (Divine) Proof in the second part of the book
al-Kafi — compiled by ash-Shaykh Abu Ja‘far Muhammad ibn Ya‘qub
al-Kulayni, may Allih bless him.
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Traditions narrated from the Holy Prophet or Holy Imams
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Rasiilu’l-Lah : 256, 265, 402.

Amir al-mu’minin : 227, 228, 239, 240, 243, 263, 335,
346, 349, 350, 352, 360, 397.

‘Ali (ibn Abi Tilib): 241.
‘Alf ibn al-Husayn : 246, 271, 273, 408.

Aba Ja‘far : 219, 220, 222, 224, 226, 231, 235, 236, 238,
242, 248, 251, 254, 257, 262, 291, 295, 296, 302, 324,
345, 355, 359, 362, 363, 368, 370, 371, 395, 405.

Aba ‘Abdillsh : 213-215, 217, 218, 223, 225, 227, 229,
232-234, 240, 241, 243-245, 249, 250, 252, 253,
255, 256, 263, 264, 266, 270, 280-282, 287, 290,
297-299, 301, 303 -305, 308310, 313, 314, 316
319, 327, 329-334, 337-344, 346, 347, 349, 350,
353, 354, 356358, 365-367, 369, 372378, 381,
igg..aas, 387, 389-394, 396, 398, 401-410, 412

(7) or (8): 364.
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(9) 1- Abu’l-Hasan : 276, 286, 289, 292, 293, 300.

(9) 2- Abu’l-Hasan Muasa ibn Ja‘far : 275, 288, 311, 361, 382,
383.

(9) 3— Aba Ibrihim : 285, 325, 326, 351.
(10) 1— Abu’l-Hasan : 216, 230, 348, 386.
(10) 2- ar-Rida: 247- 284, 312, 379.

(10) 3— Abu’l-Hasan ar-Rida: 237, 259, 260, 265, 267, 272, 306,
307, 321, 322, 336, 388, 399, 400, 408, 411.

(10) 4— ar-Rajul (the man): 231.
(11) 1— Aba Ja‘far: 268.
(11) 2— Aba Ja‘far (ath-Thani ): 221, 315, 320, 323.
(12) 1— Abu’l-Hasan: 277, 283.
(12) 2— Abu’l-Hasan ‘Ali ibn Muhammad : 328.
(12) 3— Abu’l-Hasan (ath-Thdlith) : 261.
(12) . 4— ar-Rajul (the man) : 274, 278, 294.
(13) Abii Muhammad : 258, 279.
(9) or (12) al-4lim : 380.
Hisham ibn al-Hakam : 269.
NOTE: 1. The preceding numbers (quoted above) before each name refer to

the serial numbers quoted in the Chronological list of the Holy Prophet
and Imams.

2. The number/s quoted (in this index and hereafter) after the name
refer to the serial number of the traditions (ahadith).
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INDEX II

Names of Persons mentioned in the text of the Traditions

‘Abd al-Karim (see Ibn Abi’l-‘Awja’).

‘Abdullih ad-Dayagini: 217.

‘Abdulldh ibn al-Muqaffa‘ : 214.

‘Abd al-Malik : 213.

Abia Qurrah al-Muhaddith : 259, 336.

Abu Shakir ad-Dayagani : 334.

Abu Tilib : 324.

Adam : 343, 345, 385, 386, 388, 389, 408.

Amir al-mu’minin (‘Ali ibn Abi Talib) : 233, 241, 346, 361.
‘Amr ibn ‘Ubayd : 302.

Dhi‘lib : 349.

- Hisham ibn al-Hakam : 213, 217, 234, 282, 285 —289.
Hisham ibn Silim al-]Jawaliqi : 272, 285, 286, 289.
Hudhayfah ibn Badr: 324
Humrin (Ibn A‘yan) : 213.

Iblis (ash-Shaytdn = Satan) : 286,336, 385, 397, 400.
Ibn Abi'l-Awja’ (‘Abd al-Karim) : 214, 215, 327.

Ibn al-Mugaffa‘ (see ‘Abdullih) .

Ibn az-Zibriqin : 324.

Ibrihim (Abraham, the Prophet) : 386.
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‘Isa (Jesus, the Prophet) : 342, 343.
Is’hiq (Issac, the Prophet) : 286.

Jibril (Gabriel) : 265.

al-Maythami : 272.

Mu‘awiyah (ibn Abi Sufyin) : 346.

Muhammad (see Rasilu’l-Ldh).

Muasi (Moses, the Prophet) : 259, 394.

Nifi* ibn al-Azraq : 236.

Rasislu’l-Lah (the Holy Prophet) : 259, 272, 341, 355, 362, 425.
Sahib at-Taq : 272.

Sahl ibn Ziyad : 351.

Shaddad ibn Mu‘awiyah : 324.

Yanus (ibn ‘Abd ar-Rahman) : 400.
Yasuf (Joseph, the Prophet): 411.
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INDEX III

Names of the places, tribes, religion and books
al- Ammah (common people) : 260, 322, 341, 353,425.
Bagrah (a town in Iraq) : 334, 412.
Egypt : 213.
Habr (Jewish rabbis) : 240, 243, 263.
Hijaz : 334
Hind (India) : 268.
Iraq : 270, 296, 348.

al-Jathalig (Catholicos, primate of the Armenian Church): 335
Jew (Jewish) : 239, 241, 242, 244, 256.

Kharijite/s : 262.

Khurisin (the adjoining regions of modern Afghanistan, and the
lands of the Qxus and Syr Darya basins) : 348.

Kafah (a town in Iraq): 334, 349, 350, 397.

Ma Wara’ Nahri Balkh (Transoxania) : 237.
Majas (Fire-worshippers) : 397.
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Mecca : 213, 324, 348.
Medina : 213, 403.

Qadariyyah (Determinists) : 397, 400.
Ra’su’l-Jaliat (Jewish Chief): 239, 241, 243.

ash-Sham (Syria) : 213, 397.

Shi‘ah/s (Shi‘ite/s): 260, 274, 278, 279, 294, 295, 408, 426, 428, 429.
Siffin (a place in Syria): 397.

Sind (a region) : 268.

tashbih or al-mushabbihah (anthropomorphism or anthropomorphists) :
221, 225-228, 230, 231, 261, 270, 272, 274, 278, 279, 283, 285 —.
289, 321, 324 —328, 346. i

Tawrat (Torah): 39%4.

Thanawiyyah (Dualists) : 346.

Zindiq (pl. Zanddiqah) : 213, 216, 218, 225, 259, 297, 303, 334.
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